اٌشد ػٍ ٟادػبء اْ ٠غٛع وزة ػٕذِب لبي
أب ٌغذ افؼذ ثؼذ اٌ٘ ٟزا اٌؼ١ذ ٛ٠ؽٕب :7
8
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اٌؾجٙخ

٠مٛي ثؼل اٌّؾىى ٓ١اْ ٠غٛع لذ وزة الٔٗ لبي أٗ ٌٓ ٠قؼذ اٌ ٟاٌؼ١ذ صُ فؼذ
ٚاٌجؼل االخش ِٓ اٌّؾىى٠ ٓ١غزغٍٛا خطأ ف ٟلٍٗ ِٓ اٌّخطٛهبد أٌٛ١بٔ ٟالرٛعذ ثٙب وٍّخ ثؼذ ٠ٚمٌٛٛا
أٗ لبي ال افؼذ ِطٍمب اٌ٘ ٟزا اٌؼ١ذ صُ فؼذ ٘ٚزا ٠إوذ أٗ وزة

اٌشد

عبلغُ اٌشد اٌٟ
اٚال رٛمٛػ ثؼل اٌّؼبٔ ٟاٌٍغ ٗ٠ٛأٌٛ١بٔٗ١
صبٔ١ب ؽشػ اٌّٛلف ٚع١بق اٌىالَ

صبٌضب ثؼل اٌشدٚد اٌشائؼٗ اٌز ٟرؼٍّذ ِٕٙب وض١شا

اٚال ثؼل اٌّؼبٔ ٟاٌٍغٗ٠ٛ

وٍّخ ٌغذ ثؼذ ( ٌغذ افؼذ ثؼذ ) الٔٙب وٍّٗ ٚاؽذٖ ف ٟأٌٛ١بٟٔ
ا٠ٚجٛ
ِٓ لبِٛط عزشٔٚظ
G3768

oup
oo'-po
From G3756 and G4452; not yet: - hitherto not, (no . . .) as yet, not yet.
ٌ١ظ ثؼذ  ,ؽز ٟاالْ ال  ,ؽز ٟاالْ ١ٌ ,ظ ثؼذ

لبِٛط صٛ١س
G3768

oup
Thayer Definition:
1) not yet
Part of Speech: adverb

A Related Word by Thayer’s/Strong’s Number: from G3756 and G4452
ظ ثؼذ١ٌ
 ؽبٌخٚ ظشف اٟ٘ٚ
ٟٔٔبٛ١ٌ آٟ ف١ ِؾزمٗ ِٓ وٍّزٟ٘ٚ
 ثؼذٟٕ رؼٟ اٌزٛوٍّخ ثٚ  الٟٕرؼٚ ه٠ٚ اٚ اٞٚا

 ِٓ وٍّخٌٟٚ ِٓ اٌّمطغ االٟ٘ٚ ٟٕذ ٔفظ اٌّؼ١هبد رفٛ لٍٗ ِٓ اٌّخطٟعذد خطب فٚ ٟٗ اٌز١ٔاٌىٍّٗ اٌضبٚ
ه٠ٚ اٚ اٞٚ وٍّخ اٟ٘ٚ ٛج٠ٚا
ٔظٚط عزشِٛلب
G3756

ou
oo
Also

ouk ook used before a vowel and

ouch ookh before an aspirate.

A primary word; the absolutely negative (compare G3361) adverb; no or not: - +
long, nay, neither, never, no (X man), none, [can-] not, + nothing, + special, un ([worthy]), when, + without, + yet but. See also G3364, G3372.
خ١ىظ لجً اٌغجج٠ٚه رغزخذَ لجً ؽشف ػٍخ ا٠ٚ اٚ اٞٚا
غزؾك ال ػٕذِب٠ ئ ال١ وال ال اثذا الؽٟٕرؼٚ الءٚ ٗ ال١ظشفٚ ٟ ٌٍٕفِٟ ٗ اٌّطٍمٗ ِضً وٍّخ١ اٌغٍجٟٕوٍّٗ رؼ
ْ االْٟ الؽزٚد
ٟ اٌغججٟنب رغزخذَ ٌٍٕف٠اٚ ٟ اٌمطؼٟب رغزخذَ ٌٍٕفُٙٔ ِٓ ٘زا اٙٔفٚ

فّٓ اٌّّىٓ ف ٟاٌؼذد ٔؼزجشٖ فٚ ٟعٛد ا٠ٚجٛ
 8 :7افؼذٚا أزُ اٌ٘ ٝزا اٌؼ١ذ أب ٌغذ افؼذ ثؼذ اٌ٘ ٝزا اٌؼ١ذ الْ ٚلز٠ ٌُ ٟىًّ ثؼذ
ا ٚفٚ ٟعٛد ا٠ٚه
 8 :7افؼذٚا أزُ اٌ٘ ٝزا اٌؼ١ذ أب ٌغذ افؼذ ؽز ٟاالْ اٌ٘ ٝزا اٌؼ١ذ الْ ٚلز٠ ٌُ ٟىًّ ثؼذ
ٚعبفزشك اٌىٍّٗ ٘ ٟا٠ٚه آٌ ٞ
فٍ ٛلٍذ
ٌٓ افؼذ اٌ ٟاٌؼًّ الْ اعبصر ٌُ ٟرىزًّ ثؼذ
ً٘ ٠ف٘ ِٓ ُٙزا أ ٌٓ ٟار٘ت اٌ ٟاٌؼًّ ِطٍمب ؟؟؟؟  ٌٛ ً٘ٚسأ ٟاؽذُ٘ ف ٟثذا٠خ االعجٛع اٌّمجً فٟ
اٌؼًّ ع١قفٕ ٟثبٌىزة ؟؟؟؟؟ ثبٌطجغ ال
ف ٌٓ ٟٙار٘ت اٌ ٟاٌؼًّ الْ اعبصر ٌُ ٟرىزًّ فؼٕذِب رىزًّ اعبصر ٟفٙٔ ٟب٠خ االعجٛع عبفؼذ
ٌٚىٓ ٌ ٛلٍذ ٌٓ ار٘ت اٌ ٟاٌؼًّ فمو  ٌُٚاوًّ ٘ ٟاٌز ٟلذ ٠فِٕٙ ُٙب االؽزّبٌ١ز ٓ١أ ٌٓ ٟار٘ت ِطٍمب اٚ
ٌٓ ار٘ت ف ٟخالي ٚلذ ِؾذد
ٌٙٚزا وبْ االٔغ ً١دل١مب ػٕذِب لبي أ ُٙفؼذٚا اِب ٘ ٛفّىش ف ٟاٌغًٍ١

فبٌؾم١مٗ وٍّخ ا٠ٚج ٛا ٚا٠ٚه رإدٔ ٞفظ اٌّؼٕ ٟؽغت اٌمٛاِ١ظ أٌٛ١بٔ ٟأٗ ٌٓ ٠قؼذ االْ ٚثم١خ اٌغٍّٗ
رإوذ رٌه ػٕذِب لبي ٚلز٠ ٌُ ٟىًّ ثؼذ
ٌٚزبو١ذ اْ وٍّخ ا٠ٚه اعزخذِذ ثٙزا االعزخذاَ
أغِ ً١ز61 ٟ
 66 :61و١ف ال رف ّْٛٙأ١ٌ ٟظ ػٓ اٌخجض لٍذ ٌىُ اْ رزؾشصٚا ِٓ خّ١ش اٌفش٠غ ٚ ٓ١١اٌقذٚلٓ١١

ٚاٌؼذد ٠إوذ أ ُٙفّٛٙا ِجبؽشٖ
 61 :61ؽٕ١ئز فّٛٙا أٗ ٌُ ٠مً اْ ٠زؾشصٚا ِٓ خّ١ش اٌخجض ثً ِٓ رؼٍ ُ١اٌفش٠غ ٚ ٓ١١اٌقذٚلٓ١١

أغِ ً١شلظ 7
 68 :7فمبي ٌ ُٙافبٔزُ ا٠نب ٘ىزا غ ١ش فبّ٘ ٓ١اِب رف ّْٛٙاْ وً ِب ٠ذخً االٔغبْ ِٓ خبسط ال ٠مذس اْ
ٕ٠غغٗ

أغِ ً١شلظ 8
 16 :8فمبي ٌ ُٙو١ف ال رفّْٛٙ

ِٚضبي ٚامؼ عذا
ِز16 :11 ٟ
 16 :11فٍُ ٠غذٚا ِ ٚغ أٗ عبء ؽٛٙد صٚس وض١ش٠ ٌُ ْٚغذٚا ٌ ٚىٓ اخ١شا رمذَ ؽب٘ذا صٚس
فٍُ ٛ٠عذ ؽب٘ذ صٚس ف٘ ٟزٖ اٌٍؾظٗ ٚف ٟاٌٍؾظٗ اٌزبٌٚ ٗ١عذ ؽب٘ذ صٚس فب٠نب اٌّغ١ؼ ٌٓ ٠قؼذ ٘زا اٌٛلذ
ٚف ٟاٌٛلذ اٌزبٌ ٟفؼذ

 ٟ٘ٚاعزخذِذ ثٙزا اٌزشو١ت ِ 53شٖ رف١ذ اٌٛلذ اٌؾبمش اِب ثؼذ لٍ ً١فمذ رزغ١ش اٌظشٚف

ٚالؤوذ رٌه اٌّؼٕ ِٓ ٟثبل ٟاٌّؼبعُ أٌٛ١بٟٔ

Analytical lexicon of the Greek New Testament
οὐ

before a vowel,

before a rough-breathing vowel; an adverb negating an

alleged fact, used predominately in the NT with the indicative mood no, not (MT
4.4); (1) with an accent

as the negative answer no (JN 1.21); (2) in litotes, using

a negative to emphasize a positive not … (but) (JN 1.13); (3) contrary to the
general rule, occasionally with a participle; (a) to negate a single concept (HE
11.1); (b) to denote strong emphasis or contrast (HE 11.35); (c) in quotations from
the Septuagint (GA 4.27); (4) used to negate the declarative future, forming a
prohibition (MT 19.18); (5) used in direct questions to indicate that an affirmative
answer is expected (MT 6.26); (6) in combination with other negatives, such as
μή (MT 5.18),

δέν (JN 6.63), to produce a strong negative or prohibition

never, not at all, by no means, certainly not
i

ٗم١ ؽمٍٟغ٠  ظشفٟ اٌزٕفظ فٟ لجً ؽشفخ اٌؼٍٗ فٚوظ اٚه رغزخذَ فمو لجً ؽشف اٌؼٍٗ ا٠ٚ اٚ اٞٚا
ذ١ٗ ٌٍزبو١ذ اٌغٍج١ف٠ ؽٕبٛ٠ ٟفٚ ٟاة اٌغٍجٛذ اٌغ١ف٠ ٛ٘ٚ ٗ٠ وبسؽبدٌُٟ اٌؾ ّب١ٍ االلٟرغزخذَ فٚ ِِٗٛضػ
ٗلغ االعبثٛز٠  عإايٟاؽذ رغزخذَ فٚ َٛٙ ِفٟ خالف ٌٍمبػذٖ ٌٕف6 :65 ؽٕبٛ٠ ٌٟىٓ فٚ ٗ١غبث٠ االٍٟػ
ِٟ  ربخزٞٛ لْٟ عٍجٌٛىٓ ٌزىٚ ذ١ ثبٌزبوٟظ ٔف١ٌٚ  االهالقٍٟظ ػ١ٌٚ ف١ مؼٟ عٍجٟ٘ٚ غبة٠ثبال

ش١زغ١ئ ع١ ؽٟ ٔفٞ االهالق اٍٟظ ػ١ٌٚ ذ١ذ ػذَ اٌزبو١ف٠ ف١ مؼٟ عٍجٟب ٔفٙٔط اِٛفؾشػ ٌٕب ٘زا اٌمب
ت٠ اٌّغزمجً اٌمشٟف

ش ِٓ اٌّشاعغ١شٖ اٌىض١غٚ

خ١ٔاوشس ِشٖ صبٚ

سغُ اْ اٌّخطٛهبد ٚاالدٌٗ اٌذاخٍٚ ٗ١اٌذاخٍ ٗ١رإوذ افبٌخ وٍّذ ٌ١ظ ثؼذ ٌٚىٓ ا٠نب وٍّخ ٌ١ظ رف١ذ ٔفظ
اٌّؼٕ ٟأٗ ٠زىٍُ ػٓ االْ اِب ثؼذ لٍ ً١ع١زغ١ش اٌّٛلف

صبٔ١ب ع١بق اٌىالَ

أغٛ٠ ً١ؽٕب 7
 ٚ 6 :7وبْ ٠غٛع ٠زشدد ثؼذ ٘زا ف ٟاٌغٍ ً١الٔٗ ٌُ ٠شد اْ ٠زشدد ف ٟاٌٛٙ١د٠خ الْ اٌٛٙ١د وبٔٛا ٠طٍج ْٛاْ
٠مزٍٖٛ
٘ٚزٖ اٌفزشٖ اعزغشلذ  1ؽٛٙس رمش٠جب ِٓ ػ١ذ اٌفقؼ ٌؼ١ذ اٌّظبي
ٚاٌظشٚف اٌّؾ١طٗ ٘ ٛاْ اٌٛٙ١د ٠ش٠ذٚا اْ ٠مزٍ ٌُٙ ُ٘ٚ ٖٛعٍطبْ اوضش ف ٟاٌٛٙ١د٠خ ػٕذ ث١الهظ فال
٠ش٠ذٚا اْ ٠فؼٍٛا رٌه ف ٟاٌغٌٍٙٚ ً١زا وبٔٛا هٍجٛا ِٕٗ اْ ٠خشط ِٓ اٌغٍ ً١اٌ ٟاٌٛٙ١د٠خ
ئٔغٌٛ ً١لب 56 :65
اخ ُش ْط َْ ٚ
٠غ َٓ١ِّ١لَبئٍِِْ « :ُٗ ٌَ َٓ١
ُط ِ ُ ٠ش٠ذُ أَْْ
َت ِِْٓ َُٕ٘ٙب ،ألََّْ ُِ٘ ١شٚد َ
ار٘ ْ
فِ ٟرٌِهَ اٌْ َِ ْٛ َ١رَمَذ َََّ ثَ ْؼ ُ
ل اٌْفَ ِّش ِ
َ٠مْزٍَُ هَ ».
ٌٚىٓ هجؼب اٌّغ١ؼ وبْ ػٍ ٟػٍُ ثخطز ُٙاٌؾش٠شٖ فظً ف ٟاٌغًٍ١

 ٚ 1 :7وبْ ػ١ذ اٌٛٙ١د ػ١ذ اٌّظبي لش٠جب
فىشٖ ػٓ ػ١ذ اٌّظبي

٘٠ ٛؼزجش ِٓ اوجش االػ١بد اٌٛٙ١د٠خ ثؼذ اٌفقؼ ٌٚىٕٗ اوضش٘ب ِغشٖ ٠ٚبر ٟث ٓ١ؽٙش عجزّجش ٚاوزٛثش ٛ٘ٚ
ٚاؽذ ِٓ صالس اػ١بد ٠غت اْ ٠ز٘جٛا ٌ١ؼ١ذٚا ف ٟاٚسؽٍُ١
عفش اٌزضٕ١خ 61 :61
بْ اٌ َّ ِزْ َ٠ ٞخزَب ُسُٖ ،فِِ ٟػ١ذِ اٌْفَ ِطِ ١ش
د فِ ٟاٌغََّٕخِ ْ َ٠ؾ ُ
«صَالَ َس َِ َّشا ٍ
نشُ َع ِّ١غ ُ رُوُِ ٛس َن أَ َِ َبَ اٌ َّش ِّة ِئٌ ِٙهَ فِ ٟاٌْ َّ َى ِ
ن ُشٚا أ َ َِ َبَ اٌ َّش ِّة فَب ِس ِغ. َٓ١
١غ َِ ٚػ١ذِ اٌْ َّظَب ِّي َ َٚ .ال ْ َ٠ؾ ُ
َِ ٚػِ ١ذ األ َ َ
عب ِث ِ

 ٛ٘ٚفزشرٗ  8ا٠بَ ٠ٚمغُ اٌ ٟاعجٛع صُ اٌ َٛ١اٌضبِٓ ٚاالعجٛع اؽزفبالد ٠ٚؼزجش ػ١ذ ٌٚىٓ اُ٘ ٛ٘ َٛ٠
اٌ َٛ١اٌضبِٓ ٠ٚؼزجش ػ١ذ اخش
عفش اٌّىبث ٓ١١اٌضبٔ1 :66 ٟ
فؼ١ذٚا صّبٔ١خ ا٠بَ ثفشػ وّب ف ٟػ١ذ اٌّظبي ٠ ُ٘ٚزوش ْٚو١ف لنٛا ػ١ذ اٌّظبي لج ً١رٌه ف ٟاٌغجبي
ٚاٌّغبٚس ِضً ٚؽٛػ اٌجش٠خ

٠ٚؼزجش اٌ َٛ١اٌؼظ ُ١ا َٛ٠ ٚاٌؼ١ذ  ٛ٘ٚاٌ ُ١اٌز٠ ٞغت اْ ٠ظٙش فٙ١ب اِبَ اٌ١ٙىً
 ُ٘ٚف٘ ٟزٖ اٌفزشٖ وبٔٛا ٠خشع ْٛلجٍٙب ثؼذح ا٠بَ ا ٚاعبث١غ ٌ١ؼذٚا اٌّظبال الٔ ُٙوبٔٛا الثذ اْ ٠غىٕٛا فٟ
٘زٖ اٌفزشٖ فِ ٟظبي وزوشٌ ٞزغشث ُٙف ٟعٕ١بء ٚاٌ َٛ١اٌضبِٓ ٠ؾزفٍٛا ف ٟاٌ١ٙىً وزوشٌ ٞذخٛي اسك
اٌّٛػذ ٠ٚفشؽ ْٛثبٌؾقبد
ٚوبْ ٕ٠بس فِٕ ٟبسٖ عجبػ١خ اٌؾؼالد وً  َٛ٠ؽؼٍٗ ؽز ٟف ٟاٌ َٛ١اٌغبثغ ٠ٚؾزفٍ ْٛثؾذٖ ف ٟاٌ َٛ١اٌغبثغ
ٚف ٟاٌ َٛ١اٌضبِٓ رؾؼً ِٕبسٖ لٚ ٗ٠ٛثٙزا رى ْٛاٌّذ ٕٗ٠وٍٙب ِٕ١شٖ ٘ٚزا اٌز ٞاؽبس اٌ ٗ١اٌّغ١ؼ فٟ
االفؾبػ اٌزبٌٟ
 61 :8صُ وٍّ٠ ُٙغٛع ا٠نب لبئال أب ٘ٛٔ ٛس اٌؼبٌُ ِٓ ٠زجؼٕ ٟفال ّ٠ؾ ٟف ٟاٌظٍّخ ثً ٠ىٛٔ ٌٗ ْٛس اٌؾ١بح

ٚا٠نب سئ١ظ اٌىٕٙخ وبْ ّ٠الء لذس ر٘ج ِٓ ٟثشوخ عٍٛاَ ٠ٚقجٗ ف ٟأجٛثٗ ِٓ اٌّزثؼ ٚرزغٗ اٌٚ ٟادٞ
لذس٘ٚ ْٚزا رزوبس ٌٍقخشٖ اٌز ٟاخشعذ ٌِ ُٙبء ف ٟاٌجش ٛ٘ٚ ٗ٠اٌز ٞرىٍُ ػٕٗ اٌّغ١ؼ ف٘ ٟزا االفؾبػ
ثبٔٗ
 ٚ 57 :7ف ٟاٌ َٛ١االخ١ش اٌؼظ ِٓ ُ١اٌؼ١ذ ٚلف ٠غٛع ٔ ٚبد ٜلبئال اْ ػطؼ اؽذ فٍ١مجً اٌ٠ ٚ ٟؾشة
 ِٓ 58 :7آِ ث ٟوّب لبي اٌىزبة رغش ِٓ ٞثطٕٗ أٙبس ِبء ؽٟ
ف ٛٙاٌقخشٖ اٌؾم١م ٗ١فخشح اٌخالؿ اٌزٕ٠ ٞجغ اٌّبء اٌؾ٘ٚ ٟزا اٌز ٞؽشؽٗ ِؼٍّٕب ثٌٛظ اٌشعٛي ػٓ
اْ اٌقخشٖ ٘ ٛاٌّغ١ؼ

ٌٚزٌه اٚالد خبٌخ ٠غٛع ٚغ١شُ٘ وبٔٛا ٠ش٠ذ ْٚاْ ٠خشعٛا لجً اٌؼ١ذ ثفزشٖ ٌ١ؼذٚا اٌّظبي اٌز ٟع١مّٛ١ا فٙ١ب
فزشح اٌؼ١ذ ٘ٚزا دٌ ً١ػٍ ٟأ ُٙهٍجٛا اْ ٠ز٘جٛا ٕ٘بن لجً اٌؼ١ذ ثفزشٖ
ٌٚىٓ اٌّغ١ؼ لبي لجً رٌه أٗ
ئٔغِ ً١ز16 :8 ٝ
عٗ ُ».
غِٕذ ُ َسأْ َ
ظ ٌَٗ ُ أَْ ُ ٠ َْٓ٠
بْ فٍَََ ْ١
اإلْٔ َ
فَمَب َي ٌَٗ ُ َ٠غُٛعٌٍُِ« :ض َّ َؼبٌِت أَ ِْ ٚع َشح ٌ ٌَِٚطُِ ُٛ١س اٌغَّ َّ ِ
غ ِ
بء أ َ َْ ٚوب ٌسَٚ ،أ َ َِّب اثُْٓ ِ
فبٌّغ١ؼ وبْ ٚامؼ ف ٟأٗ ال٠ؾزبط اْ ٠ؼذ ِظبي الٔٗ ٌ١ظ ِٓ ٘زا اٌؼبٌُ فٍ١ظ ٌٗ ِظٍٗ ف٘ ٟزا اٌؼبٌُ

 5 :7فمبي ٌٗ اخٛرٗ أزمً ِٓ ٕ٘ب  ٚار٘ت اٌ ٝاٌٛٙ١د٠خ ٌى٠ ٟش ٜرالِ١زن ا٠نب اػّبٌه اٌز ٟرؼًّ
ٚؽ١ئ ػغ١ت اْ والَ البسثٗ ؽبثٗ والَ اٌٛٙ١د اٌز٠ ٓ٠ش٠ذٚا اْ ٠مزٍٚ ٗٔٛا٠نب البسثٗ ٠ؼٍّ ْٛثزشثـ
اٌٛٙ١د ثٗ ٚأ ُٙف ٟأزظبسٖ ف ٟاٌٛٙ١د٠خ

ٚثم١خ والِٛ٠ ُٙمؼ ٘ذفُٙ
 4 :7الٔ ٗ ٌ١ظ اؽذ ٠ؼًّ ؽ١ئب ف ٟاٌخفبء ٠ ٛ٘ ٚش٠ذ اْ ٠ى ْٛػالٔ١خ اْ وٕذ رؼًّ ٘زٖ االؽ١بء فبظٙش
ٔفغه ٌٍؼبٌُ
 3 :7الْ اخٛرٗ ا٠نب ٌُ ٠ىٛٔٛا ٠إِٕ ْٛثٗ
ف٠ ُٙش٠ذٚا اْ ٠ظٙش ؽ١ئ ِٓ اصٕ ٓ١اِب اْ ٠ظٙش خٛفٗ ٚسفنٗ ٚثٙزا ٠زبوذ ٌ ُٙاْ سفنٌ ُٙالّ٠بْ ثٗ ػٓ
ؽك الٔٗ خبئف ِٓ اٌٛٙ١د ٠ٚىغش اٌؾش٠ؼٗ ثؼذَ اٌز٘بة
صبٔ١ب اْ ٠ز٘ت اٌ ٟاٌٛٙ١دٛ٠ٚ ٗ٠اعٗ اٌٛٙ١د ٕ٠ٚزقش ػٍ٠ٚ ُٙ١غزؼٍٓ اِبَ اٌؼبٌُ ٠ٚبخز ٍِىب ِٚىبٔٗ ػظّٗ١
 ُ٘ٚالٔ ُٙالبسثٗ عٕ١بٌٛا ؽشف ا٠نب
ٚاٌّغ١ؼ اِبِٗ ا٠نب اخز١بسٓ٠
ٛ٠افم٠ٚ ُٙز٘ت ِؼ٠ٚ ُٙؼط ٟاٌٛٙ١د فشفٗ لجً اٌؼ١ذ لجً اْ ٠غزّغ اٌؾؼٛة اْ ٠مزٍٚ ٖٛثٙزا ٠ى ْٛلزً لجً
اٌضِبْ اٌز ٛ٘ ٞؽذدٖ
ا٠ ٚشفل ٚال ٕ٠ضي ف١ى ْٛاػط ٟاللبسثٗ عجت ٌؼذَ االّ٠بْ ثٗ ٠ٚغزؾٙذ اٌٛٙ١د أٗ وغش اٌؾش٠ؼٗ
ٌ ٚزٌه ٘٠ ٌُ ٛز٘ت ِؼ ُٙف ٟاالٚي ٌٚىٓ ر٘ت ٌّب ثذا اٌؼ١ذ ٚظٙش ٚعو اٌغّٛع فبمبع ػٍ ٟاٌٛٙ١د فشفخ
اٌمجل ػٍ ٗ١خفٚ ٗ١ا٠نب اصجذ اللبسثٗ أٗ اؽىُ ِٕ ُٙثىض١ش ف ٛٙاظٙش ٔفغٗ ٌٍغّ١غ ٌٚىٓ ٌٍٛلذ إٌّبعت
 ٛ٘ٚؽنش اٌؼ١ذ ف ٟاٚسؽٍ٠ ٌُٚ ُ١ىغش اٌؾش٠ؼٗ
ٌٚزٌه ال ٠غزط١غ اْ ٠جىزٗ اؽذ ػٍ ٟخطٗ١

 1 :7فمبي ٌ٠ ُٙغٛع اْ ٚلز٠ ٌُ ٟؾنش ثؼذ  ٚاِب ٚلزىُ فف ٟوً ؽ ٓ١ؽبمش

ٕ٘ٚب ٠شد اٌّغ١ؼ ػٍ ُٙ١ثؾىّٗ ٚامؾٗ اْ ٚلزٗ ( ٚلذ اٌقٍ١ت ) ٌُ ٠ؾنش ثؼذ اِب ُ٘ فٕ١فض ْٚاالؽزفبالد
االسم ٗ١وّب ٠ش٠ذٚا الِٔ ُٙضً اٌؼبٌُ
 ٛ٘ٚع١غزؼٍٓ ػٍ ٟػٛد اٌقٍ١ت ٠ٚظٙش ٔفغٗ ٌٍغّ١غ اِب اٌٛلذ االْ غ١ش ِٕبعت
ٔٚالؽع اْ ع١بق اٌىالَ ف ٟاْ ٚلزٗ ٌُ ٠ؾنش ثؼذ ثّؼٕ ٟاْ ؽّٕ١ب ٠ؾنش ٚلزٗ ع١قؼذ اٌ ٟاٌؼ١ذ
فؾّٕ١ب ٠مٛي ٌ ُٙأٗ ٌٓ ٠قؼذ ( ا٠ ٌٓ ٚقؼذ فمو ) االْ فٙزا ٚامؼ أٗ ع١قؼذ ػٕذِب ٠بر ٟاٌٛلذ
إٌّبعت اٌز٠ ٌُ ٞؼٍٓ ػٕٗ ٌُٙ

 7 :7ال ٠مذس اٌؼبٌُ اْ ٠جغنىُ ٌ ٚىٕٗ ٠جغنٕ ٟأب الٔ ٟاؽٙذ ػٍ ٗ١اْ اػّبٌٗ ؽش٠شح
ثبٌطجغ ٘زا ف ٗ١رٛث١خ ٌٗ الْ فىشُ٘ وّب روشد ٠زّبؽِ ٟغ فىش اٌٛٙ١د ٚفىش اٌؼبٌُ اٌؾش٠ش ٌٙٚزا ٔش ٞاْ
اٌّغ١ؼ ٌّب اساد اْ ٠غٍُ اِٗ ٚلذ اٌقٍت ٌُ ٠غٍّٙب اللبسثٗ ٌٚىٓ ٌٛ١ؽٕب اٌؾج١ت
ٌٚىٓ اٌؼبٌُ ٠جغل اٌّغ١ؼ الٔٗ ف ٟلجنخ اٌؾش٠ش ٚاٌؾش٠ش سئ١ظ اٌؼبٌُ ال ٠ؾزًّ ا ٞوٍّخ ِٓ اٌّغ١ؼ فىً
وٍّٗ ِٓ اٌّغ١ؼ رظٙش اػّبٌٗ اٌؾش٠شٖ ٚرذٕٗ٠
فٍٙزا هٍت ِٕ ُٙاْ ٠ز٘جٛا ٠ٚؾزفٍٛا ثبٔؾبء اٌّظبي ٠ٚؾٙذٚا أِٙ ُٙزّ ٓ١ثبالِٛس ٚاالؽزفبالد اٌؼبٌّ ٗ١اِب
ِ٘ٙ ٛزُ ثخالؿ إٌفٛط

 8 :7افؼذٚا أزُ اٌ٘ ٝزا اٌؼ١ذ أب ٌغذ افؼذ ثؼذ اٌ٘ ٝزا اٌؼ١ذ الْ ٚلز٠ ٌُ ٟىًّ ثؼذ
افؼذٚا أزُ  ٟ٘ٚرف١ذ اٌزشر١ت ف٠ ُٙقؼذ ْٚاٚال ٠ٚمذس ْٚاْ ّ٠نٛا االْ ٘ٚزا ال ٠ضجذ ٔف ٗ١اٌقؼٛد
ِطٍمب

ٌغذ افؼذ (ٌغذ افؼذ ثؼذ اٌ ٚغذ افؼذ ثبٌزشو١ت أٌٛ١بٔ ٟاٌز ٞؽشؽزٗ ) ال ٠ف١ذ إٌف ٟاٌّطٍك الٔٗ ٌٛ
لبي رٌه وّب ؽشؽذ ِف َٛٙػ١ذ اٌّظبي ع١ى ْٛوغش ٌٍٕبِٛط ٚوبٔ ٛا ع١ؼزشم ْٛثؾذٖ ٠ٚغزٕىش ْٚػٍٗ١
رٌه
ٌٚىٓ ع١بق اٌىالَ ٚامؼ أٗ ٠ف١ذ اٌزشر١ت ٌٙٚزا ٌ١إوذ اٌّؼٕ ٟثبالمبفٗ ٌٛمٛؽٗ رّبِب ِٓ اٌؼذد  1لبي ٌُٙ
الْ ٚلز٠ ٌُ ٟىًّ ثؼذ ٘ٚزا ٛ٠مؼ أٗ ٌّب ٠ىزًّ اٌٛلذ ع١قؼذ ٠ ٌٓٚىغش إٌبِٛط ثبٌطجغ الٔٗ لبي
ئٔغِ ً١ز67 :3 ٝ
ل ثَ ًْ ألُوَ ًَِّّ.
بءَِ .ب ِعئْ ُ
ذ ألَْٔم ُ َ
ٛط أَ ِ ٚاألَْٔجَِ َ١
ل إٌَّب ُِ َ
«الَ رَظُُّٕٛا أَِِّٔ ٟعئْذُ ألَْٔم ُ َ

ٚوبْ اٌّغ١ؼ وبرة ٌ ٛوبْ لبي ٌٓ ٠قؼذ ِطٍمب ٠ ٌُٚنف ؽشه١خ اْ ٚلزٗ ٌُ ٠ىزًّ ثؼذ
ا ٌٛ ٚوبٔٛا عبٌ ٖٛػٓ ِ١ؼبد فؼٛدٖ فبػطبُ٘ ِ١ؼبد ٚفؼذ ثؼذٖ ا ٚلجٍٗ ٌٚىٓ ٘زا ٌُ ٠ؾذس ف ُٙػشفٛا
ع١ذا أٗ ٌٓ ٠ىغش إٌبِٛط ٚع١قؼذ فٚ ٟلذ ِٕبعت ٌٗ

 9 :7لبي ٌ٘ ُٙزا ِ ٚىش ف ٟاٌغًٍ١
 ٘ٚزا اٌؼذد ٠إوذ فذق اٌّغ١ؼ ف٠ ٌُ ٛٙخشط ِجبؽشٖ ِٓ هش٠ك اخش ٌٚىٓ ثبٌفؼً ِىش ف ٟاٌغٍٚ ً١لذ صُ
خشط ٌّب وًّ ٚلزٗ وّب لبي ٌ ُٙرّبِب ف ٛٙوبْ فبدق ف ٟوً وٍّٗ

ٌّ ٚ 66 :7ب وبْ اخٛرٗ لذ فؼذٚا ؽٕ١ئز فؼذ ٘ ٛا٠نب اٌ ٝاٌؼ١ذ ال ظب٘شا ثً وبٔٗ ف ٟاٌخفبء
فىبْ اخٛرٗ فؼذٚا اٚ ٞفٍٛا اٌ ٟاٚسؽٍ ُ١ثبٌفؼً ٚاػذٚا ِظبٌ ُٙؽٕ١ئز ثذا ٘ ٛف ٟاٌزؾشن ٚفؼذ
 ٛ٘ٚرؾشن فِٕ ٟبهك ِخزٍفٗ فز٘ت اٚال اٌ ٟرخ َٛاٌٛٙ١د٠خ ٚث١ش٠خ صُ ثؼذ٘ب اٌ ٟاٚسؽٍُ١

ٚثبٌفؼً ؽبٚي اٌٛٙ١د اْ ٠مجنٛا ػٍٚ ٗ١اْ ٠مزٌٍٚ ٖٛىٕ٠ ٌُ ُٙغزط١ؼٛا
أغٛ٠ ً١ؽٕب 8
 39 :8فشفؼٛا ؽغبسح ٌ١شعّ ٖٛاِب ٠غٛع فبخزف ٚ ٝخشط ِٓ اٌ١ٙىً ِغزبصا فٚ ٟعطِ ٚ ُٙن٘ ٝىزا
٘ٚزا ال٠إوذ فذق والَ اٌّغ١ؼ فمو ثً ا٠نب فذق ٔجٛرٗ ػٓ ٘ذف اٌٛٙ١د ِٚؾبٌٚزٌ ُٙمزٍٗ

 66 :7فىبْ اٌٛٙ١د ٠طٍج ٗٔٛف ٟاٌؼ١ذ ٠ ٚم ٌْٛٛا ٓ٠ران
ف ٛٙف ٟثذا٠خ اٌؼ١ذ ٌُ ٠ظٙش ٘ٚزا عؼً اٌٛٙ١د ٠زؾ١شٚا ف٠ ُٙش٠ذٚا اٌمجل ػٍ ٗ١لجً اْ رضدؽُ اٚسؽٍُ١
ٚا٠نب ٠ؼشف ْٛأٗ ٠غت اْ ٠ى ْٛف ٟاٚسؽٍُ١
 ُ٘ٚساؤا البسثٗ فؼذٚا ٌٚىٓ ٌ١ظ ِؼُٙ

 ٚ 61 :7وبْ ف ٟاٌغّٛع ِٕبعبح وض١شح ِٓ ٔؾ ٖٛثؼن٠ ُٙم ٌْٛٛأٗ فبٌؼ  ٚاخش٠ ْٚم ٌْٛٛال ثً ٠نً
اٌؾؼت
ٌ ٚ 65 :7ىٓ ٌُ ٠ىٓ اؽذ ٠زىٍُ ػٕٗ عٙبسا ٌغجت اٌخٛف ِٓ اٌٛٙ١د
ٌّ ٚ 64 :7ب وبْ اٌؼ١ذ لذ أزقف فؼذ ٠غٛع اٌ ٝاٌ١ٙىً  ٚوبْ ٠ؼٍُ
ٚف ٟأزقبف اٌؼ١ذ ا ٞثؼذ اسثغ ا٠بَ رمش٠جب ٚافجؾذ اٚسؽٍِ ُ١ضدؽّٗ عذا اظٙش ٔفغٗ
ٚثٙزا
وبْ فبدلب ف ٟوالِٗ أٗ عٕ١زظش اٌٛلذ إٌّبعت
ٌُ ٠ىغش إٌبِٛط ثً اوًّ إٌبِٛط

امبع اٌفشفٗ ػٍ ٟاٌٛٙ١د اٌمجل ػٍٚ ٗ١لزٍٗ لجً اْ رضدؽُ اٚسؽٍٚ ُ١عؼً ِّٙز ُٙفؼجٗ عذا
اظٙش ٔفغٗ ٌٍز٠ ٓ٠طٍجٚ ٗٔٛخٍـ ٔفٛط وض١شٓ٠
اعزؼٍٓ لٛرٗ ف ٟاؽ١بء وض١شٖ ٠ؾشؽٙب ٌٕب ثم١خ االفؾبػ ٚاالفؾبؽبد اٌزبٌ١خ

ٌٙٚزا ِٕبعجخ اٌؼ١ذ رٛمؼ ٚع١بق اٌىالَ ف ٟػذد ِٚ 1ب ثؼذٖ ٛ٠مؼ ٚا٠نب إٌقف اٌضبٔ ِٓ ٟاٌؼذد 8
ٛ٠مؼ ٚا٠نب اٌىٍّٗ أٌٛ١بٔٚ ٟا٠نب اٌىٍّٗ اٌزٚ ٟعذد خطأ ف ٟلٍٗ ِٓ اٌّخطٛهبد رٛمؼ
وٍٛ٠ ُٙمؾٛا اْ اٌّغ١ؼ ؽذد أٗ ٌٓ ٠قؼذ ف٘ ٟزا اٌٛلذ ٌٚىٓ عٕ١زظش صُ ٠قؼذ فّ١ب ثؼذ ٌّب ٠ىزًّ ٚلزٗ
 ُ٘ٚفّٛٙا رٌه ٚػشفٛا أٗ ٌٓ ٠ىغش إٌبِٛط ثؼذَ فؼٛدٖ ِطٍمب ٌٙٚزا ٌُ ٠غبدٌٖٛ
ٚوالَ اٌّغ١ؼ اِٚ ٓ١فبدق ٚاٌذٌ ً١ا٠نب
اْ ال اٌٛٙ١د ٚال البسثٗ اعزطبػ اؽذ اْ ٠جىزٗ ػٍ ٟخطٗ١
ئٔغٛ٠ ً١ؽٕب 41 :8
َِْٓ ِِْٕىُ ُْ ُ٠جَ ِّىزُِٕ ٟػَ ٍََ ٝخ ِطٍ َّ ١خ؟ فَ ِاْْ وُْٕذُ أَلُُ ٛي اٌْ َؾكَّ ،فٍَِ َّ َ
غز ُ ُْ ر ُ ْإ ُِِِٕ َْٛثٟ؟
برا ٌَ ْ

ٚال ٠غذ ػٍ ٗ١ػٍٗ
ئٔغٌٛ ً١لب 64 :15
قذُ لُذ ََّاِىُ ُْ َ ُْ ٌَٚأَ ِعذْ ِفَ ٟ
َ ٟ
٘زا
غذُ اٌؾَّ ْؼ َتََ٘ٚ .ب أََٔب ل َ ْذ ف َ َؾ ْ
اإلْٔ َ
غبَْ َو َّْٓ ُ٠فْ ِ
َٚلَب َي ٌ َ ُ« :ُْ ٙل َ ْذ لَذ َِّْز ُ ُْ ِئٌَ َّ
٘زا ِ
ؾز َ ُى َْٛث ِ ِٗ ػَ ٍَ ْ.ِٗ ١
بْ ِػٍَّخ ِِ َّّب َر ْ
اإل ْٔ َ
غ ِ
ِ
٘ٚزا سد ِجغو ٌّٓ ٠ىزة ٠ٚذػ ٟاْ اٌّغ١ؼ ٌُ ٠مً اٌقذق ف ٟاٌقؼٛد اٌ ٟاٌؼ١ذ

اٌشدٚد ٚاٌؾشاػ

) ٟٔٔبٛ١ٌٗ ا٠ٛجبد اٌٍغ١ٓ اٌزشو١ظٗ اٌؾشاػ ِٓ اٌؼبسفٍِٛؾٚ (

ً١ع
Joh 7:8
I go not up yet unto this feast - Porphyry accuses our blessed Lord of
falsehood, because he said here, I will not go to this feast, and yet afterwards he
went; and some interpreters have made more ado than was necessary, in order to
reconcile this seeming contradiction. To me the whole seems very simple and
plain. Our Lord did not say, I will not go to this feast; but merely, I go not yet,
υ

, or am not going, i.e. at present; because, as he said Joh_7:6, and repeats

here, his time was not yet come - he had other business to transact before he could
go. And it is very likely that his business detained him in Galilee till the feast was
half over: for we do not find him at Jerusalem till the middle of the feast, Joh_7:14,
i.e. till the feast had been begun four days. He might also be unwilling to go at that
time, there being such a great concourse of people on the road to Jerusalem, and
his enemies might say that he had availed himself of this time and multitude in
order to excite sedition.

ثبسٔض
Joh 7:8
I go not up yet - Jesus remained until about the middle of the feast, Joh_7:14.
That is, he remained about four days after his brethren had departed, or until the
mass of the people had gone up, so that his going might excite no attention, and

that it might not be said he chose such a time to excite a tumult. We have here a
signal instance of our Lord‟s prudence and opposition to parade. Though it would
have been lawful for him to go up at that time, and though it would have been a
favorable period to make himself known, yet he chose to forego these advantages
rather than to afford an occasion of envy and jealousy to the rulers, or to appear
even to excite a tumult among the people.

والسن
Joh 7:8
I go not up yet unto this feast - Porphyry accuses our blessed Lord of
falsehood, because he said here, I will not go to this feast, and yet afterwards he
went; and some interpreters have made more ado than was necessary, in order to
reconcile this seeming contradiction. To me the whole seems very simple and
plain. Our Lord did not say, I will not go to this feast; but merely, I go not yet,
υ

, or am not going, i.e. at present; because, as he said Joh_7:6, and repeats

here, his time was not yet come - he had other business to transact before he could
go. And it is very likely that his business detained him in Galilee till the feast was
half over: for we do not find him at Jerusalem till the middle of the feast, Joh_7:14,
i.e. till the feast had been begun four days. He might also be unwilling to go at that
time, there being such a great concourse of people on the road to Jerusalem, and
his enemies might say that he had availed himself of this time and multitude in
order to excite sedition.

ٕٞ٘ش
Joh 7:1-13

We have here, I. The reason given why Christ spent more of his time in Galilee
than in Judea (Joh_7:1): because the Jews, the people in Judea and Jerusalem,
sought to kill him, for curing the impotent man on the sabbath day, Joh_5:16. They
thought to be the death of him, either by a popular tumult or by a legal prosecution,
in consideration of which he kept at a distance in another part of the country, very
much out of the lines of Jerusalem's communication. It is not said, He durst not,
but, He would not, walk in Jewry; it was not through fear and cowardice that he
declined it, but in prudence, because his hour was not yet come. Note, 1. Gospel
light is justly taken away from those that endeavour to extinguish it. Christ will
withdraw from those that drive him from them, will hide his face from those that
spit in it, and justly shut up his bowels from those who spurn at them. 2. In times of
imminent peril it is not only allowable, but advisable, to withdraw and abscond for
our own safety and preservation, and to choose the service of those places which
are least perilous, Mat_10:23. Then, and not till then, we are called to expose and
lay down our lives, when we cannot save them without sin. 3. If the providence of
God casts persons of merit into places of obscurity and little note, it must not be
thought strange; it was the lot of our Master himself. He who was fit to have sat in
the highest of Moses's seats willingly walked in Galilee among the ordinary sort of
people. Observe, He did not sit still in Galilee, nor bury himself alive there, but
walked; he went about doing good. When we cannot do what and where we would,
we must do what and where we can.
II. The approach of the feast of tabernacles (Joh_7:2), one of the three
solemnities which called for the personal attendance of all the males at Jerusalem;
see the institution of it, Lev_23:34, etc., and the revival of it after a long disuse,
Neh_8:14. It was intended to be both a memorial of the tabernacle state of Israel in
the wilderness, and a figure of the tabernacle state of God's spiritual Israel in this
world. This feast, which was instituted so many hundred years before, was still

religiously observed. Note, Divine institutions are never antiquated, nor go out of
date, by length of time: nor must wilderness mercies ever be forgotten. But it is
called the Jews' feast, because it was now shortly to be abolished, as a mere Jewish
thing, and left to them that served the tabernacle.
III. Christ's discourse with his brethren, some of his kindred, whether by his
mother or his supposed father is not certain; but they were such as pretended to
have an interest in him, and therefore interposed to advise him in his conduct. And
observe,
1. Their ambition and vain-glory in urging him to make a more public
appearance than he did: “Depart hence,” said they, “and go into Judea (Joh_7:3),
where thou wilt make a better figure than thou canst here.”
(1.) They give two reasons for this advice: [1.] That it would be an
encouragement to those in and about Jerusalem who had a respect for him; for,
expecting his temporal kingdom, the royal seat of which they concluded must be at
Jerusalem, they would have had the disciples there particularly countenanced, and
thought the time he spent among his Galilean disciples wasted and thrown away,
and his miracles turning to no account unless those at Jerusalem saw them. Or,
“That thy disciples, all of them in general, who will be gathered at Jerusalem to
keep the feast, may see thy works, and not, as here, a few at one time and a few at
another.” [2.] That it would be for the advancement of his name and honour: There
is no man that does any thing in secret if he himself seeks to be known openly.
They took it for granted that Christ sought to make himself known, and therefore
thought it absurd for him to conceal his miracles: “If thou do these things, if thou
be so well able to gain the applause of the people and the approbation of the rulers
by thy miracles, venture abroad, and show thyself to the world. Supported with

these credentials, thou canst not fail of acceptance, and therefore it is high time to
set up for an interest, and to think of being great.”
(2.) One would not think there was any harm in this advice, and yet the
evangelist noted it is an evidence of their infidelity: For neither did his brethren
believe in him (Joh_7:5), if they had, they would not have said this. Observe, [1.] It
was an honour to be of the kindred of Christ, but no saving honour; they that hear
his word and keep it are the kindred he values. Surely grace runs in no blood in the
world, when not in that of Christ's family. [2.] It was a sign that Christ did not aim
at any secular interest, for then his kindred would have struck in with him, and he
would have secured them first. [3.] There were those who were akin to Christ
according to the flesh who did believe in him (three of the twelve were his
brethren), and yet others, as nearly allied to him as they, did not believe in him.
Many that have the same external privileges and advantages do not make the same
use of them. But,
(3.) What was there amiss in the advice which they gave him? I answer, [1.] It
was a piece of presumption for them to prescribe to Christ, and to teach him what
measures to take; it was a sign that they did not believe him able to guide them,
when they did not think him sufficient to guide himself. [2.] They discovered a
great carelessness about his safety, when they would have him go to Judea, where
they knew the Jews sought to kill him. Those that believed in him, and loved him,
dissuaded him from Judea, Joh_11:8. [3.] Some think they hoped that if his
miracles were wrought at Jerusalem the Pharisees and rulers would try them, and
discover some cheat in them, which would justify their unbelief. So. Dr. Whitby.
[4.] Perhaps they were weary of his company in Galilee (for are not all these that
speak Galileans?) and this was, in effect, a desire that he would depart out of their
coasts. [5.] They causelessly insinuate that he neglected his disciples, and denied

them such a sight of his works as was necessary to the support of their faith. [6.]
They tacitly reproach him as mean-spirited, that he durst not enter the lists with the
great men, nor trust himself upon the stage of public action, which, if he had any
courage and greatness of soul, he would do, and not sneak thus and skulk in a
corner; thus Christ's humility, and his humiliation, and the small figure which his
religion has usually made in the world, have been often turned to the reproach of
both him and it. [7.] They seem to question the truth of the miracles he wrought, in
saying, “If thou do these things, if they will bear the test of a public scrutiny in the
courts above, produce them there.” [8.] They think Christ altogether such a one as
themselves, as subject as they to worldly policy, and as desirous as they to make a
fair show in the flesh; whereas he sought not honour from men. [9.] Self was at the
bottom of all; they hoped, if he would make himself as great as he might, they,
being his kinsmen, should share in his honour, and have respect paid them for his
sake. Note, First, Many carnal people go to public ordinances, to worship at the
feast, only to show themselves, and all their care is to make a good appearance, to
present themselves handsomely to the world. Secondly, Many that seem to seek
Christ's honour do really therein seek their own, and make it serve a turn for
themselves.
2. The prudence and humility of our Lord Jesus, which appeared in his answer to
the advice his brethren gave him, Joh_7:6-8. Though there were so many base
insinuations in it, he answered them mildly. Note, Even that which is said without
reason should be answered without passion; we should learn of our Master to reply
with meekness even to that which is most impertinent and imperious, and, where it
is easy to find much amiss, to seem not to see it, and wink at the affront. They
expected Christ's company with them to the feast, perhaps hoping he would bear
their charges: but here,

(1.) He shows the difference between himself and them, in two things: - [1.] His
time was set, so was not theirs: My time is not yet come, but your time is always
ready. Understand it of the time of his going up to the feast. It was an indifferent
thing to them when they went, for they had nothing of moment to do either where
they were, to detain them there, or where they were going, to hasten them thither;
but every minute of Christ's time was precious, and had its own particular business
allotted to it. He had some work yet to do in Galilee before he left the country: in
the harmony of the gospels betwixt this motion made by his kindred and his going
up to this feast comes in the story of his sending forth the seventy disciples
(Luk_10:1, etc.), which was an affair of very great consequence; his time is not yet,
for that must be done first. Those who live useless lives have their time always
ready; they can go and come when they please. But those whose time is filled up
with duty will often find themselves straitened, and they have not yet time for that
which others can do at any time. Those who are made the servants of God, as all
men are, and who have made themselves the servants of all, as all useful men have,
must not expect not covet to be masters of their own time. The confinement of
business is a thousand times better than the liberty of idleness. or, it may be meant
of the time of his appearing publicly at Jerusalem; Christ, who knows all men and
all things, knew that the best and most proper time for it would be about the middle
of the feast. We, who are ignorant and short-sighted, are apt to prescribe to him,
and to think he should deliver his people, and so show himself now. The present
time is our time, but he is fittest to judge, and, it may be, his time is not yet come;
his people are not yet ready for deliverance, nor his enemies ripe for ruin; let us
therefore wait with patience for his time, for all he does will be most glorious in its
season. [2.] His life was sought, so was not theirs, Joh_7:7. They, in showing
themselves to the world, did not expose themselves: “The world cannot hate you,
for you are of the world, its children, its servants, and in with its interests; and no

doubt the world will love its own;” see Joh_15:19. Unholy souls, whom the holy
God cannot love, the world that lies in wickedness cannot hate; but Christ, in
showing himself to the world, laid himself open to the greatest danger; for me it
hateth. Christ was not only slighted, as inconsiderable in the world (the world knew
him not), but hated, as if he had been hurtful to the world; thus ill was he requited
for his love to the world: reigning sin is a rooted antipathy and enmity to Christ.
But why did the world hate Christ? What evil had he done to it? Had he, like
Alexander, under colour of conquering it, laid it waste? “No, but because” (saith
he) “I testify of it, that the works of it are evil.” Note, First, The works of an evil
world are evil works; as the tree is, so are the fruits: it is a dark world, and an
apostate world, and its works are works of darkness and rebellion. Secondly, Our
Lord Jesus, both by himself and by his ministers, did and will both discover and
testify against the evil works of this wicked world. Thirdly, It is a great uneasiness
and provocation to the world to be convicted of the evil of its works. It is for the
honour of virtue and piety that those who are impious and vicious do not care for
hearing of it, for their own consciences make them ashamed of the turpitude there
is in sin and afraid of the punishment that follows after sin. Fourthly, Whatever is
pretended, the real cause of the world's enmity to the gospel is the testimony it
bears against sin and sinners. Christ's witnesses by their doctrine and conversation
torment those that dwell on the earth, and therefore are treated so barbarously,
Rev_11:10. But it is better to incur the world's hatred, by testifying against its
wickedness, than gain its good-will by going down the stream with it.
(2.) He dismisses them, with a design to stay behind for some time in Galilee
(Joh_7:8): Go you up to this feast, I go not up yet. [1.] He allows their going to the
feast, though they were carnal and hypocritical in it. Note, Even those who go not
to holy ordinances with right affections and sincere intentions must not be hindered
nor discouraged from going; who knows but they may be wrought upon there? [2.]

He denies them his company when they went to the feast, because they were carnal
and hypocritical. Those who go to ordinances for ostentation, or to serve some
secular purpose, go without Christ, and will speed accordingly. How sad is the
condition of that man, though he reckon himself akin to Christ, to whom he saith,
“Go up to such an ordinance, Go pray, Go hear the word, Go receive the
sacrament, but I go not up with thee? Go thou and appear before God, but I will not
appear for thee,” as Exo_33:1-3. But, if the presence of Christ go not with us, to
what purpose should we go up? Go you up, I go not up. When we are going to, or
coming fRom. solemn ordinances, it becomes us to be careful what company we
have and choose, and to avoid that which is vain and carnal, lest the coal of good
affections be quenched by corrupt communication. I go not up yet to this feast; he
does not say, I will not go up at all, but not yet. There may be reasons for deferring
a particular duty, which yet must not be wholly omitted or laid aside; see
Num_9:6-11. The reason he gives is, My time is not yet fully come. Note, Our Lord
Jesus is very exact and punctual in knowing and keeping his time, and, as it was
the time fixed, so it was the best time.
3. Christ's continuance in Galilee till his full time was come, Joh_7:9. He, saying
these things to them (

) abode still in Galilee; because of this

discourse he continued there; for, (1.) He would not be influenced by those who
advised him to seek honour from men, nor go along with those who put him upon
making a figure; he would not seem to countenance the temptation. (2.) He would
not depart from his own purpose. He had said, upon a clear foresight and mature
deliberation, that he would not go up yet to this feast, and therefore he abode still
in Galilee. It becomes the followers of Christ thus to be steady, and not to use
lightness.

4. His going up to the feast when his time was come. Observe, (1.) When he
went: When his brethren were gone up. He would not go up with them, lest they
should make a noise and disturbance, under pretence of showing him to the world;
whereas it agreed both with the prediction and with his spirit not to strive nor cry,
nor let his voice be heard in the streets, Isa_42:2. But he went up after them. We
may lawfully join in the same religious worship with those with whom we should
yet decline an intimate acquaintance and converse; for the blessing of ordinances
depends upon the grace of God, and not upon the grace of our fellow-worshippers.
His carnal brethren went up first, and then he went. Note, In the external
performances of religion it is possible that formal hypocrites may get the start of
those that are sincere. Many come first to the temple who are brought thither by
vain-glory, and go thence unjustified, as he, Luk_18:11. It is not, Who comes first?
that will be the question, but, Who comes fittest? If we bring our hearts with us, it
is no matter who gets before us. (2.) How he went,

- as if he were

hiding himself: not openly, but as it were in secret, rather for fear of giving offence
than of receiving injury. He went up to the feast, because it was an opportunity of
honouring God and doing good; but he went up as it were in secret, because he
would not provoke the government. Note, Provided the work of God be done
effectually, it is best done when done with least noise. The kingdom of God need
not come with observation, Luk_17:20. We may do the work of God privately, and
yet not do it deceitfully.
5. The great expectation that there was of him among the Jews at Jerusalem,
Joh_7:11-14. Having formerly come up to the feasts, and signalized himself by the
miracles he wrought, he had made himself the subject of much discourse and
observation.

(1.) They could not but think of him (Joh_7:11): The Jews sought him at the
feast, and said, Where is he? [1.] The common people longed to see him there, that
they might have their curiosity gratified with the sight of his person and miracles.
They did not think it worth while to go to him into Galilee, though if they had they
would not have lost their labour, but they hoped the feast would bring him to
Jerusalem, and then they should see him. If an opportunity of acquaintance with
Christ come to their door, they can like it well enough. They sought him at the
feast. When we attend upon God in his holy ordinances, we should seek Christ in
them, seek him at the gospel feasts. Those who would see Christ at a feast must
seek him there. Or, [2.] Perhaps it was his enemies that were thus waiting an
opportunity to seize him, and, if possible, to put an effectual stop to his progress.
They said, Where is he? pou esin ekeinos - where is that fellow? Thus scornfully
and contemptibly do they speak of him. When they should have welcomed the
feast as an opportunity of serving God, they were glad of it as an opportunity of
persecuting Christ. Thus Saul hoped to slay David at the new moon, 1Sa_20:27.
Those who seek opportunity to sin in solemn assemblies for religious worship
profane God's ordinances to the last degree, and defy him upon his own ground; it
is like striking within the verge of the court.
(2.) The people differed much in their sentiments concerning him (Joh_7:12):
There was much murmuring, or muttering rather, among the people concerning
him. The enmity of the rulers against Christ, and their enquiries after him, caused
him to be so much the more talked of and observed among the people. This ground
the gospel of Christ has got by the opposition made to it, that it has been the more
enquired into, and, by being every where spoken against, it has come to be every
where spoken of, and by this means has been spread the further, and the merits of
his cause have been the more searched into. This murmuring was not against
Christ, but concerning him; some murmured at the rulers, because they did not

countenance and encourage him: others murmured at them, because they did not
silence and restrain him. Some murmured that he had so great an interest in
Galilee; others, that he had so little interest in Jerusalem. Note, Christ and his
religion have been, and will be, the subject of much controversy and debate,
Luk_12:51, Luk_12:52. If all would agree to entertain Christ as they ought, there
would be perfect peace; but, when some receive the light and others resolve against
it, there will be murmuring. The bones in the valley, while they were dead and dry,
lay quiet; but when it was said unto them, Live, there was a noise and a shaking,
Eze_37:7. But the noise and rencounter of liberty and business are preferable,
surely, to the silence and agreement of a prison. Now what were the sentiments of
the people concerning him? [1.] Some said, he is a good man. This was a truth, but
it was far short of being the whole truth. He was not only a good man, but more
than a man, he was the Son of God. Many who have no ill thoughts of Christ have
yet low thoughts of him, and scarcely honour him, even when they speak well of
him, because they do not say enough; yet indeed it was his honour, and the
reproach of those who persecuted him, that even those who would not believe him
to be the Messiah could not but own he was a good man. [2.] Others said, Nay, but
he deceiveth the people; if this had been true, he had been a very bad man. The
doctrine he preached was sound, and could not be contested; his miracles were
real, and could not be disproved; his conversation was manifestly holy and good;
and yet it must be taken for granted, notwithstanding, that there was some
undiscovered cheat at the bottom, because it was the interest of the chief priests to
oppose him and run him down. Such murmuring as there was among the Jews
concerning Christ there is still among us: the Socinians say, He is a good man, and
further they say not; the deists will not allow this, but say, He deceived the people.
Thus some depreciate him, others abuse him, but great is the truth. [3.] They were
frightened by their superiors from speaking much of him (Joh_7:13): No man

spoke openly of him, for fear of the Jews. Either, First, They durst not openly speak
well of him. While any one was at liberty to censure and reproach him, none durst
vindicate him. Or, Secondly, They durst not speak at all of him openly. Because
nothing could justly be said against him, they would not suffer any thing to be said
of him. It was a crime to name him. Thus many have aimed to suppress truth, under
colour of silencing disputes about it, and would have all talk of religion hushed, in
hopes thereby to bury in oblivion religion itself.

ْٛغ١ِعب
Joh 7:6-10
My time is not yet come — that is, for showing Himself to the world.
your time is always ready — that is “It matters little when we go up, for ye
have no great plans in life, and nothing hangs upon your movements. With Me it is
otherwise; on every movement of Mine there hangs what ye know not. The world
has no quarrel with you, for ye bear no testimony against it, and so draw down
upon yourselves none of its wrath; but I am here to lift up My voice against its
hypocrisy, and denounce its abominations; therefore it cannot endure Me, and one
false step might precipitate its fury on its Victim‟s head before the time. Away,
therefore, to the feast as soon as it suits you; I follow at the fitting moment, but
„My time is not yet full come.‟”

ْٛثشرغٚس
Joh 7:8
Go ye up to the feast (
position is humeis (ye) in contrast with

). The emphatic word by
(I). Second aorist active imperative of

, old and common verb for going up to the feast (Joh_2:13) or anywhere.
Take your own advice (Joh_7:3).
I go not up yet (

). So Westcott and Hort after B W L

(Neutral) while ou (not) is read by Aleph D, African Latin, Vulgate, Coptic
(Western). Some of the early Greek Fathers were puzzled over the reading ouk (I
go not up) as contradictory to Joh_7:10 wherein it is stated that Jesus did go up.
Almost certainly ouk (not) is correct and is not really contradictory when one notes
in Joh_7:10 that the manner of Christ‟s going up is precisely the opposite of the
advice of the brothers in Joh_7:3, Joh_7:4. “Not yet” (
“fulfilled” (

, perfect passive indicative of

) is genuine before
). One may think, if he

will, that Jesus changed his plans after these words, but that is unnecessary. He
simply refused to fall in with his brothers‟ sneering proposal for a grand Messianic
procession with the caravan on the way to the feast. He will do that on the journey
to the last passover.

ٞط فىشٛ١ٔٛٔب أطٛاث
ًّى٠ ٌُ ٟلزٚ ْذ أل١ ٘زا اٌؼٌٝذ أٔب ٌغذ افؼذ ثؼذ ئ١ ٘زا اٌؼٌٝا أزُ ئٚ " افؼذ:)66- 8( بد٠٢ا
ٛ٘ ٕئز فؼذ١ا ؽٚرٗ لذ فؼذٌّٛب وبْ اخٚ .ً١ٍ اٌغِٟىش فٚ ُ ٘زاٌٙ  لبي.ثؼذ
". اٌخفبءٟذ ال ظب٘شا ثً وأٔٗ ف١ اٌؼٌٝنب ئ٠أ
ّقٕل إلخٕذٚ خٛ ٔانًس.ّؼهٍ ػٍ يهكٚٔ ِ يجذٙخ فٛظٓش انًسٚ ٌصؼذ يؼٓى ألٌ ْذفٓى أٚ ٌخ أٛشد انًسٚ نى
ٌ يؼكى فٕٓ صؼذ تؼذْى نكٍ الٜذٔا أٔب ال أفؼذ ثؼذ= أ٘ أَا ال أصؼذ اٚذ كًا ذشٛإصؼذٔا أَرى نرذرفهٕا تانؼ
ٕٓد فٕقدٛذ إثاسج انٚشٚ سرؼشض قٕذّ ٔالٚ  اٌخفبء فٕٓ الٟذٔا تم صؼذ فٚشٚ ظٓش َفسّ كًاِّٛ ْذ يثهٓى أٔ نٛ َُؼٛن
ْٕٔ .ٌٜقم أَا نٍ أصؼذ تم أٔب ال أفؼذ ثؼذ= أ٘ نٍ أصؼذ اٚ خ فٕٓ نىٛ تؼذ ٔالدظ دقح انًسٙأذٚ ة نىٛانصه
 يٕاكة ْٔى يغٙم فٛصادثّ غُاء ٔذٓهٚ ٌى كاٛذ اإلثاسج ٔسظ انشؤساء خصٕصاً أٌ انصؼٕد ألٔسشهٚشٚ ال

انجهٛه ٍٛٛانزٚ ٍٚزكشٌٔ يؼجضج انخًس خثضاخ سٛصُؼٕا ثٕسج ف ٙدخٕنّ ألٔسشهٛى ْٔزا يا ال ٚشٚذِْٕٔ .
أساد أٌ ٚصؼذ نٛكًم سسانرّ أٔالً ثى ٚقذو َفسّ رتٛذحٔ .انًسٛخ نى ٚصؼذ يثاششج إنٗ أٔسشهٛى تم جاء أٔالً إنٗ
ذخٕو انٕٓٛدٚح (يد +:1:1يش ):1:1أ٘ يشّ ػهٗ إقهٛى تٛشٚحْٔ .زا ٕٚضخ قصذ انشب أَّ نٍ ٚصؼذ إنٗ
أٔسشهٛى يثاششجٔ .تؼذ تٛشٚح رْة إنٗ ذخٕو ان ٕٓٛدٚح ثى رْة ألٔسشهٛىٔ .نًا أسادٔا أٌ ًٚسكِٕ رْة ثاَٛح
إنٗ ػثش األسدٌ ( .)01- 011:1 ٕٚثى فَٓ ٙاٚح سدهرّ دظّ انشدال ف ٙتٛد ػُٛا نضٚاسج نؼاصس ٔيشٚى ٔيشثا
(نٕ ٔ )01- 011:1يٍ قشٚح تٛد ػُٛا دخم إنٗ أٔسشهٛى ف ٙيُرصف انؼٛذ .انسٛذ تإَفصانّ ػٍ إخٕذّ فٙ
صؼٕدْى نهؼٛذ أس اد أٌ ُ ٚظٓش أٌ يفاْ ًّٛغٛش يفآًْٛى ٔطشقّ غٛش طشقٓىٔ .كاٌ إَفصانّ ف ٙانضيٍ ٔخظ
سٛش انشدهحٚ .لز٠ ٌُ ٟىًّ ثؼذ= أ٘ ٔقد انصهٛة نى ٚأذ .ٙفال أسٚذ إثاسج ا.ٌٜ

اثٔٛب ربدسط ٠ؼمٛة
افؼذٚا أٔزُ ئٌ٘ ٝزا اٌؼ١ذ.
أٔب ٌغذ افؼذ ثؼذ ئٌ٘ ٝزا اٌؼ١ذ،
ألْ ٚلز٠ ٌُ ٟىًّ ثؼذ"]8[ .
ٚشٖ اٌمذ٠ظ و١شٌظ اٌىج١ش أٌ اخٕذّ أٔ أقشتاءِ ُْا ًٚثهٌٕ انشؼة انٕٓٛد٘ ككم تكَٕٓى اخٕج انسٛذ
انًسٛخ ،إر ْى خاصرّٔ .قذ طهة يُٓى أٌ ٚصؼذٔا نٛذرفهٕا تانشيض إر ال ٚضانٕا ٚذثٌٕ انظالل ،أيا ْٕ
فًسشذّ نٛسد ف ٙانشيٕص ٔانظالل تم ف ٙانذقٛقح ،دٛث ٚذم انٕقد انالئقٚٔ ،أذ ٙيمء انضياٌ نٛقذو َفسّ
ػً ٛذا دقٛقًٛا.
v

ٚقٕل انشب ُْا تٕضٕح إَّ نٍ ٚؼَّٛذ يغ انٕٓٛد أٔ ٚزْة يؼٓى نٛشاسكٓى فشدٓى ف ٙانظالل .ألٌ يا قٛم

ػٍ قهٛهًٚ ٍٛرذ ف ٙيؼُاِ ػهٗ كم جُس إسشائٛم ...فإٌ كم جًٕع انٕٓٛد ٚذسثٌٕ سيضًٚا اخٕذّ .نزنك ًٚرُغ
ػٍ دضٕس انؼٛذ يؼٓى ،دسثًا قٛم تأدذ األَثٛاء انقذٚس " 1ٍٛتغضد ،كشْد أػٛادكىٔ ،نسد أنرز
تاػركافاذكى ،إَ ٙإرا قذيرى ن ٙيذشقاذكى ٔذقذياذكى ال أسذضٔ ،ٙرتائخ انساليح يٍ يسًُاذكى ال انرفد إنٓٛا.
أتؼذ ػُ ٙضجح أغاَٛكَٔ ،غًح ستاتك ال أسًغ" (ػا  .)١٢– ١٢ 1٤كًا ٚقٕل انًخهص َفسّ" 1ألٌ هللا سٔح،
ٔانزٚ ٍٚسجذٌٔ نّ فثانشٔح ٔانذق ُٚثغ ٙأٌ ٚسجذٔا" (.)١٣ 1٣ ٕٚ

ٞشٌظ اٌغىٕذس١ظ و٠اٌمذ
زْةٚ ٘ أ،)ٌٜ ذهك انهذظاخ (اٙذ فٛزْة إنٗ انؼٚ  اٌفُإَّ قال تأَّ الٟؽٕب اٌز٘جٛ٠ ظ٠قٕل اٌمذٚ
.صهة إر نى ذكٍ ساػح انصهة قذ دهدٚ ٙ رنك انٕقد نكٙزْة يؼٓى فٚ ٌشد أٚ [ نى763]. يؼٓى
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