
 

 جٌىحتٓ ػٍٝ جٌىً جٌٙح ِرحٌوح

 

Holy_bible_1 

 جٌٗرٙس

ح ئٌَِٝ جاذَىَِ "  5:  ١ِٚ9س ٌ وهً ٌَ رحَ ُِ هًٙح  ًِّ ئٌِ ٌْىُ ُٓ ػٍََٝ ج ٌْىَحتِ ىِ  ج َٓ ٌْؿَ دَ ج َٓ ١فُ قَ ِٓ َّ ٌْ ُُ ج ُٙ ْٕ ِِ َٚ . َٓ ١ ِِ ". ) آ

 (ضٍؾّس فحٔى٠ه 

ٚي جٌمّ ١ِّٕ ػرى جٌٌٕٛ ٠طهً ج١ٌّٓك١ْٛ ِٓ ً٘ج جٌمٛي و١ٌلاهً ػٍٝ لا٘ٛش ج١ٌّٓف جٌُّػَٛ   ف١ك

 : 

. »جٌىحتٓ ػٍٝ جٌىً ئٌٙحهً ِرحٌوحهً ئٌٝ جاذى«: لحي ػٕٗ جٌٍْٛي ذٌّٛ -أٞ ج١ٌّٓف  -ٚأٗ الله 

 : جٌٍو ػٍٝ ً٘ج جلاْطىلاي 

أٞ أْ جاًٚ . جٌّفحؾأز جٌطٟ لا ٠ؼٍفٙح ػٛجَ جٌٕٛحٌٜ جْ ً٘ج جٌٕٙ ضُ جلانطلاف فٟ ضٍؾّطٗ

قٛ آنٍ   وّح أٖحٌش ًٌٌه جٌطٍؾّس جٌف١ٍٓٔس جٌكى٠ػس ٌٍؼٙى ج١ٌٛٔحٟٔ ٌٍٕٙ ٠ّىٓ لٍجءضٗ ػٍٝ ْ

 : جٌؿى٠ى فٟ قح١ٖطٙح فمحٌص ِح ٔٛٗ 

On peu traduire aussi : De qui est issue le Christ selon la chair. Que le 

Dieu qui est au-dessus de toute choses soit beni eternellment. Amen. * 

وٛ ٌٛ و٠ٛ و١١ٗ جٚ و٠ٓٛ وٞ ضٛش . ١٠ٗ جْٟ جٚ و٠ٍّ ١ٍْْٛ لا ١ٍٖ جْٚ ذٛ ضٍو٠ٍ جْٟٚ وٞ ن

 َٖٛ ْٛج ذٓ ٟٔ ج٠ط١ٍٔحٌّٛ ج١ِٓ 

 : ٚضٍؾّطٗ 



ضرحٌن الله جًٌٞ ٘ٛ فٛق وً . ُِٕٚٙ ج١ٌّٓف قٓد جٌؿٓى: "أ٠ٟحهً ٘ىًج ( جٌٕٙ)ٔٓطط١غ أْ ٔطٍؾُ 

 " آ١ِٓ . ٖٟء أذى جٌىٌ٘ٛ

غُ . ذكٓد جٌؿٓى: ُِٕٚٙ ج١ٌّٓف   ٠ٕطٟٙ ذؼرحٌز : " فٟ ًٖ٘ جٌمٍجءز ٔلاقع أْ جٌىلاَ ِٓ ػٕى 

ٚػ١ٍٗ فحٌىلاَ   .. ". ضرحٌن الله جًٌٞ ٘ٛ فٛق وً ٖٟء : " غُ ضرىأ ؾٍّس ِٓطأٔفس ؾى٠ىز ٟ٘ . ٔمطس

 . فٟ ًٖ٘ جٌمٍجءز   ١ٌّ ف١ٗ أٞ ضأ١ٌٗ ١ٌٍّٓف

 The Good Newsً٘ج   ٌٚمى أقٕٓص جٌطٍؾّس جلإٔؿ٠ُ١ٍس ٌٍؼٙى جٌؿى٠ى جٌّّٓحز 

Translation :  ٟ٘ٚ ًٚق١ع ٌُ ضًوٍ ًٖ٘ جٌمٍجءز جٌػح١ٔس فٟ جٌكح١ٖس   ذً ؾؼٍطٙح ٟ٘ جا  

 : جٌطٍؾّس جٌٛك١كس جٌّهطحٌز فطٍؾّص جٌؼرحٌز فٟ جٌّطٓ ٘ىًج 

 and Christ, as a human being, belongs to their race. May God, who 

rules over all, be praised forever! Amen. 

١ٌطرحٌن الله جًٌٞ ٠كىُ فٛق جٌؿ١ّغ . ٚج١ٌّٓف   وىحتٓ ذٍٗٞ ٠ٕطّٟ ٌؼٍلُٙ : "ٚضٍؾّطٗ 

. " آ١ِٓ . ٌلأذى    

: ٚوًٌه جٌطٍؾّحش جٌطح١ٌس   

 The American Standard Version    

 The King James Version 

 The Darby Translation    

 Webster's Bible Translation 

 AVRLE 

  

٠VWSمٛي ٍِؾغ  ) قٟ جٌّٟٓ  VINCENT'S NT WORD STUDIES : ِح ٔٛٗ (    



"Authorities differ as to the punctuation; some placing a colon, and 

others a comma after flesh. This difference indicates the difference in 

the interpretation; some rendering as concerning the flesh Christ came. 

God who is over all be blessed for ever; thus making the words God, 

etc., a doxology: others, with the comma, the Christ, who is over all, 

God blessed forever; i.e., Christ is God .." 

فحٌرؼٝ ٠ٍٜ . ً٘ج جلانطلاف ٠ىي ػٍٝ جنطلاف جٌطف١ٍٓ... ضهطٍف جٌٕٓم فٟ ػلاِحش جٌطٍل١ُ

  ؾحػلاهً يٌه " ذكٓد جٌؿٓى ؾحء ج١ٌّٓف   فطرحٌن الله فٛق جٌؿ١ّغ ئٌٝ جاذى : " أٔٗ 

  " ج١ٌّٓف  جًٌٞ ٘ٛ فٛق جٌىً  ئٌٙحهً ِرحٌوحهً ئٌٝ جاذى: " ٚآنٍْٚ ٠ٍٚٔٙح . ضٓر١كحهً لله

.١ْف ئٌٙحهً ف١ؿؼٍْٛ جٌُ  

لا ٠ٍٛف ٌلاقطؿحؼ ٚ ئغرحش لا٘ٛش ج١ٌّٓف جٌُّػَٛ ِٓ نلاٌٗ  جٌٕط١ؿس ً٘ج جٌٕٙ:   

 

 ٍِٚهٙ جٌٗرٙس 

 

جنطلاف جٌطٍؾّحش فٟ جٌّؼٕٟ جٌٛك١ف ٌٍؼىو ً٘ ٘ٛ ج١ٌّٓف جٌٙح ِرحٌوح جٌٟ جلاذى 1  

ٌٟ جلاذى ضٛؾى ٔمطٗ ٚذؼى٘ح ضرىج ؾٍّٗ ؾى٠ىٖ ٟٚ٘ ضرحٌن الله فٛق جٌؿ١ّغ ج٢ ٚيٌه لأٗ  ٚلا   

جٌطٍجؾُ جلأؿ١ٍُٞ جلاٌذؼس وٕؽ ؾ١ّّ ٚج٠ٍ١ِىحْ جْطحٔىٌو ٚوجٌذٟ ٚ ٚذٓطٍ ً٘ ُ٘ فؼلا  2

 ٠ٗٙىٚج ذحٔٗ ١ٌّ جٌٗ ؟

جٌطٍؾّٗ جٌف١ٍٓٔٗ جٌكى٠ػس ً٘ ضإوى جٔٗ ١ٌّ جٌٗ ؟ 3  

ً٘ جٌّفٍٓ فٕٕٓص ٠ٗٙى ذحٔٗ جٌطٍؾّٗ جٌٛك١كٗ جٌطٟ لا ضطىٍُ ػٍٟ ج١ٌ٘ٛس ج١ٌّٓف ؟ 4  

http://www.godrules.net/library/topics/topic133.htm
http://www.godrules.net/library/topics/topic737.htm
http://www.godrules.net/library/topics/topic737.htm
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http://www.godrules.net/library/topics/topic830.htm
http://www.godrules.net/library/topics/topic238.htm
http://www.godrules.net/library/topics/topic830.htm
http://www.godrules.net/library/topics/topic353.htm
http://www.godrules.net/library/topics/topic830.htm
http://www.godrules.net/library/topics/topic238.htm
http://www.godrules.net/library/topics/topic353.htm
http://www.godrules.net/library/topics/topic830.htm


 

 

 جٌٍو 

ضلاف جٌطٍؾّحشجٚلا جل  

 جٌطٍجؾُ جٌؼٍذٟ 

 جٌفحٔى٠ه 

وحهً ئٌَِٝ جاذَىَِ  5 ٌَ رحَ ُِ ًِّ ئٌَِٙحهً  ٌْىُ ُٓ ػٍََٝ ج ٌْىَحتِ ىِ ج َٓ ٌْؿَ دَ ج َٓ ١فُ قَ ِٓ َّ ٌْ ُُ ج ُٙ ْٕ ِِ َٚ ُُ ج٢ذحَءُ  ُٙ ٌَ َٚ . َٓ ١ ِِ .آ  

 جٌك١حز

. ذىُِٕٚٙ وحْ ج٢ذحء ُِٕٚٙ ؾحء ج١ٌّٓف قٓد جٌؿٓى  ٚ٘ٛ فٛق جٌؿ١ّغ الله جٌّرحٌن ئٌٝ جا 5

.آ١ِٓ  

 جٌٓحٌز 

. ُِٕٚٙ وحْ ج٢ذحء ٚؾحء ج١ٌّٓف فٟ جٌؿٓى  ٚ٘ٛ جٌىحتٓ ػٍٝ وً ٖٟء ئٌٙح ِرحٌوح ئٌٝ جاذى 5

.آ١ِٓ  

 ج١ٌٓٛػ١س

.آ١ِٓ. ئٌٗ ِرحٌن أذى جٌىٌ٘ٛ: ٚج٢ذحء  ُِٕٚٙ ج١ٌّٓف ِٓ ق١ع ئٔٗ ذٍٗ  ٚ٘ٛ فٛق وً ٖٟء  5  

 جٌّٗطٍوس

١َّٓفُ : 9-5-ٌٚ َْ ج٢ذحءُ ٚؾحءَ جٌ ُُٙ وح ٕ ِِ ح ئٌٝ  ٚ رحٌوهً ُِ هًٙح  ًِّ ٖٟءٍ ئٌ ُٓ ػٍٝ وُ َٛ جٌىحتِ ىِ  ٚ٘ َٓ فٟ جٌؿ

.آ١ِٓ. جاذىَِ   

 جٌر١ٌٓٛس 



نٌ جٌٝ : 9-5-ٌٚ ٌَ رح ُِ ًِّ ٖٟءٍ  ئٌٌِٗ  َٛ  فٛقَ وُ ُ٘ ىِ  جًٌٞ  َٓ ُُ ج١ٌّٓفُ ذكٓدِ جٌؿَ ُٙ ح ج٢ذحء؛ ِٕٚ هًٟ ٌُٚٙ أ٠َ

.آ١ِٓ! جٌىٌُّ٘ٛ  

 جٌىحغ١ٌٛى١س 

ُُ ج١ٌّٓفُ : 9-5-ٌٚ ٕٙ ِِ ًِّ ٖٟءٍ ٚج٢ذحء  ٚ ٍَٗ  ٚ٘ٛ فَٛقَ وُ ٓ ق١َعُ ئَِّٔٗ ذَ نٌ أذَىََ جٌىٌُّ٘ٛ: ِِ ٌَ رح ُِ . ئٌٌِٗ 

.آ١ِٓ  

 

ٌٚغُ جٔٗ ذٍٗ جلا جٔٗ ج٠ٟح ٘ٛ فٛق وً ٖة جٌٗ جٚ الله ٚوٍُٙ جضفمٛج ػٍٟ جٌّؼٕٟ جْ ج١ٌٓى ج١ٌّٓف 

 جٌّرحٌن جٌٟ جلاذى

 

 جٌطٍجؾُ جلأؿ١ٍُٞ ٚغ١ٍ٘ح ِٓ جٌٍغحش جلانٍٞ 

 

(CEV)  They have those famous ancestors, who were also the ancestors 

of Jesus Christ. I pray that God, who rules over all, will be praised 

forever! Amen.  

 

(GNB)  they are descended from the famous Hebrew ancestors; and 

Christ, as a human being, belongs to their race. May God, who rules 

over all, be praised forever! Amen.  

 

 جٌطٍجؾُ جلاٌذغ جلأؿ١ٍُٞ جٌطٟ جْطغٍٙح

 

Rom 9:5 

 



(ASV)  whose are the fathers, and of whom is Christ as concerning the 

flesh, who is over all, God blessed for ever. Amen.  

 

(KJV)  Whose are the fathers, and of whom as concerning the flesh 

Christ came, who is over all, God blessed for ever. Amen.  

 

(Darby)  whose are the fathers; and of whom, as according to flesh, is 

the Christ, who is over all, God blessed for ever. Amen. 

 

(Webster)  Whose are the fathers, and from whom according to the 

flesh, Christ came, who is over all, God blessed for ever. Amen.  

 ٚوٍُٙ ٠إوىْٚ لا٘ٛضٗ فًٙ وحْ ِٓ جٌّٛىجل١ٗ ٚٞغ جُْ جٌطٍجؾُ وى١ًٌ؟

 

 ٚذحلٟ جٌطٍجؾُ جلأؿ١ٍُٞ

 

(BBE)  Whose are the fathers, and of whom came Christ in the flesh, 

who is over all, God, to whom be blessing for ever. So be it.  

 

(Bishops)  Of whom are the fathers, of whom as concernyng the fleshe, 

Christe [came,] which is God, in all thynges to be praysed for euer. 

Amen.  

 

(DRB)  Whose are the fathers and of whom is Christ, according to the 

flesh, who is over all things, God blessed for ever. Amen.  

 

(EMTV)  of whom are the fathers and from whom Christ came, 

according to the flesh, He who is God over all, blessed forever. Amen.  



 

(ESV)  To them belong the patriarchs, and from their race, according to 

the flesh, is the Christ who is God over all, blessed forever. Amen.  

 

(Geneva)  Of whome are the fathers, and of whome concerning the flesh, 

Christ came, who is God ouer all, blessed for euer, Amen.  

 

(GW)  The Messiah is descended from their ancestors according to his 

human nature. The Messiah is God over everything, forever blessed. 

Amen.  

 

(ISV)  To them belong the patriarchs, and from them, according to the 

flesh, Christ descended, who is God over all, blessed forever. Amen.  

 

 

(LITV)  whose are the fathers, and from whom is the Christ according 

to flesh, He being God over all, blessed forever. Amen.  

 

(MKJV)  whose are the fathers, and of whom is the Christ according to 

flesh, He being God over all, blessed forever. Amen.  

 

(Murdock)  and from among whom, Messiah appeared in the flesh, who 

is God over all; to whom be praises and benediction, for ever and ever; 

Amen.  

 

(RV)  whose are the fathers, and of whom is Christ as concerning the 

flesh, who is over all, God blessed for ever. Amen.  



 

 

(WNT)  To them the Patriarchs belong, and from them in respect of His 

human lineage came the Christ, who is exalted above all, God blessed 

throughout the Ages. Amen.  

 

(YLT)  whose are the fathers, and of whom is the Christ, according to 

the flesh, who is over all, God blessed to the ages. Amen. 

 

New American Standard Bible (©1995) 

whose are the fathers, and from whom is the Christ according to the 

flesh, who is over all, God blessed forever. Amen. 

 

American King James Version 

Whose are the fathers, and of whom as concerning the flesh Christ 

came, who is over all, God blessed for ever. Amen. 

 

 ٚجٌغحٌر١س جٌؼظّٟ جضفمٛج جْ ج١ٌّٓف ٘ٛ الله جٌىحتٓ ػٍٟ جٌىً 

ٚجلاُ٘ ِٓ ًٖ٘ جٌطٍجؾُ ذّح ف١ُٙ ضٍجؾُ جٌمٍْ جٌٓحوِ ػٍٗ ٘ٛ ٚؾٛو ضٍؾّٗ ِٓ جٌمٍْ جٌٍجذغ 

 ػٍٗ جٔؿ٠ُ١ٍس جٌمى٠ّس

Wiclif 

Whose ben the fadris, and of whiche is crist aftir the fleisch, that is god 

aboue al things blessed in to worldis amen. 

 ٚضإوى جٔٗ ٘ٛ ج١ٌّٓف جلاٌٗ

 

 

جٌف١ٍٓٔس جٚلاجٌٍغحش جلانٍٞ ِػً   



٠ٚمٛي فٟ قٛجٖٟ ولاِٙح  جٌطٟ ٠طٍك ػ١ٍٙح جٌف١ٍٓٔس جٌكى٠ػس  

On peu traduire aussi : De qui est issue le Christ selon la chair. Que le 

Dieu qui est au-dessus de toute choses soit beni eternellment. Amen. 

وٛ ٌٛ و٠ٛ و١١ٗ جٚ و٠ٓٛ وٞ . جْٚ ذٛ ضٍجو٠ٍٚ جْٟٚ وٞ و١١ٗ ج١ْٛ ٌٛ و١٠ٍٓص ٌْْٛٛ لا ١ٖغ 

 ضٛش َٖٛ ْٛج ذٓ ٟٔ ج٠ط١ٍٔحٌّٛ ج١ِٓ 

 

ٌٚىٓ جٌّفحؾثس ٔؿى وحْ جٌّؼٕٟ ٘ٛ جْ جٌؿٍّس ِٕفٍٛٗ ٚالله لا ضؼٛو ػٍٟ ج١ٌّٓف ٚٔؿى ذٙح ٔمطٗ 

 جقىظ ضٍؾّس ف١ٍٓٔس ٟ٘ 

French: Ostervald (1996 revision) 

Qui descendent des pères, et de qui est sorti, selon la chair, Christ, 

qui est Dieu au-dessus de toutes choses, béni éternellement. Amen! 

والمو  اميهسولون لا شيغ كرييست كييه ديو  او  ديسو دي توت شوز  به وي ايتير  

 ٚذحٌطٍو١ُ ٔؿى 

Qui descendent des pères, et de qui est sorti, selon la chair, Christ, 
qui est Dieu au-dessus de toutes choses, béni éternellement. Amen! 

 ٚٔؿى جٌؼلاِٗ ذٛٞٛـ جٔٙح فٍٛس ١ٌّٚ ٔمطٗ ًٚ٘ج جػطرٍٖ ػىَ جِحٔٗ ِٓ ٚحقد جٌٗرٙس



جٌطٍجؾُ جٌف١ٍٓٔس جٌّطحقٗ ٚوٍٙح ضكطٛٞ ػٍٟ فٍٛٗ ١ٌّٚ ٔمطٗ ًٌٚٙج جٞغ ذحلٟ   

 

Romains 9:5 French: Darby 

sont les pères, et desquels, selon la chair, est issus le Christ, qui est sur 

toutes choses Dieu béni éternellement. Amen! 

 

Romains 9:5 French: Martin (1744) 

Desquels [sont] les pères, et desquels selon la chair [est descendu] 

Christ, qui est Dieu sur toutes choses, béni éternellement; Amen! 

 

Romains 9:5 French: Ostervald (1744) 

Qui descendent des pères, et de qui est sorti, selon la chair, Christ, qui 

est Dieu au-dessus de toutes choses, béni éternellement. Amen! 

 

Romains 9:5 French: Louis Segond (1910) 

et les patriarches, et de qui est issu, selon la chair, le Christ, qui est au-

dessus de toutes choses, Dieu béni éternellement. Amen! 

 

French Jerusalem Bible 

et aussi les patriarches, et de qui le Christ est issu selon la chair, lequel 

est au-dessus de tout, Dieu béni éternellement ! Amen. 

 



 

 ج١ٌٛٔحٟٔ 

 

(GNT)  ὧλ νἡ παηέξεο, θαὶ ἐμ ὧλ ν̔ Χξηζην̀ο ην̀ θαηὰ ζάξθα, ὁ ὢλ ἐπὴ 

πάλησλ Θεὸο εὐινγεηὸο εἰο ηνὺο αἰῶλαο· ἀκήλ.  

 

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 ٚجٌطٍؾّس جٌٍفظ١س 

Rom 9:5  σλ
G3739 R-GPM 

 νη
G3588 T-NPM 

 παηεξεο
G3962 N-NPM 

 θαη
G2532 CONJ 

 

εμ
G1537 PREP 

 σλ
G3739 R-GPM 

 ν
G3588 T-NSM 

 ρξηζηνο
G5547 N-NSM 

 ην
G3588 T-NSN 

 

θαηα
G2596 PREP 

 ζαξθα
G4561 N-ASF 

 ν
G3588 T-NSM 

 σλ
G1510 V-PAP-NSM 

 επη
G1909 PREP 

 

παλησλ
G3956 A-GPN 

 ζενο
G2316 N-NSM 

 επινγεηνο
G2128 A-NSM 

 εηο
G1519 PREP 

 

ηνπο
G3588 T-APM 

 αησλαο
G165 N-APM 

 ακελ
G281 HEB 

  

G3739 

ν̔ό  /  ἥ  /  ὅ 

hos  /  hē  /  ho 

Thayer Definition: 

1) who, which, what, that 

 ُ٘ 

G3588 

ὁ  /  ἡ  /  ηό 

ho  /  hē  /  to 



Thayer Definition: 

1) the definite article, ―the‖ in its masculine, feminine or neuter 

gender 

 جي

παηήξ 

patēr 

Thayer Definition: 

fathers, i.e. ancestors, forefathers, founders of a nation  

 ٚجضص ؾّغ فٟٙ 

 جذحء

θαί 

kai 

Thayer Definition: 

1) and, also, even, indeed, but 

ٚ 

G1537 

ἐθ  /  ἐμ 

ek  /  ex 

Thayer Definition: 

1) out of, from, by, away from 

ُِٕٙ 

G3739 



ν̔ό  /  ἥ  /  ὅ 

hos  /  hē  /  ho 

Thayer Definition: 

1) who, which, what, that 

ٛ٘ 

G3588 

ὁ  /  ἡ  /  ηό 

ho  /  hē  /  to 

Thayer Definition: 

1) the definite article, ―the‖ in its masculine, feminine or neuter gender 

 جي

G5547 

Χξηζηόο 

Christos 

Thayer Definition: 

Christ = ―anointed‖ 

1) Christ was the Messiah, the Son of God 

 ١ِٓف

G3588 

ὁ  /  ἡ  /  ηό 

ho  /  hē  /  to 

Thayer Definition: 



1) the definite article, ―the‖ in its masculine, feminine or neuter 

gender 

 جي

G2596 

θαηά 

kata 

Thayer Definition: 

1) down from, through out 

2) according to, toward, along 

Part of Speech: preposition 

 وحتٓ

G4561 

ζάξμ 

sarx 

Thayer Definition: 

1) flesh (the soft substance of the living body, which covers the bones 

and is permeated with blood) of both man and beasts 

 ؾٓى

G3588 

ὁ  /  ἡ  /  ηό 

ho  /  hē  /  to 

Thayer Definition: 



1) the definite article, ―the‖ in its masculine, feminine or neuter 

gender 

 جي

G3739 

σλ 

ν̔ό  /  ἥ  /  ὅ 

hos  /  hē  /  ho 

Thayer Definition: 

1) who, which, what, that 

 ٛ٘ 

G1909 

ἐπί 

epi 

Thayer Definition: 

1) upon, on, at, by, before 

 ػٍٟ

G3956 

 
 παλησλ 

πᾶο 

pas 

Thayer Definition: 

1) individually 

1a) each, every, any, all, the whole, everyone, all things,everything 



(جٌىً) وً ٖة   

G2316 

ζεόο 

theos 

Thayer Definition: 

1) a god or goddess, a general name of deities or divinities 

2) the Godhead, trinity 

ج١ٌ٘ٛس, الله   

G2128 

εὐινγεηόο 

eulogētos 

Thayer Definition: 

1) blessed, praised 

 ِرحٌن

G1519 

εἰο 

eis 

Thayer Definition: 

1) into, unto, to, towards, for, among 

 جٌٟ

G3588 

ηνπο 



ὁ  /  ἡ  /  ηό 

ho  /  hē  /  to 

Thayer Definition: 

1) the definite article, ―the‖ in its masculine, feminine or neuter gender 

 جي

G165 

αἰώλ 

aiōn 

Thayer Definition: 

1) for ever, an unbroken age, perpetuity of time, eternity 

 جذى

G281 

ἀκήλ 

amēn 

Thayer Definition: 

1) firm 

1a) metaphorically faithful 

2) verily, amen 

 ج١ِٓ

ظ١ٗ ٚجٌطٍؾّس جٌٍف  

 

.ُ٘ جلاذحء ٚ ُِٕٙ ج١ٌّٓف جٌىحتٓ ؾٓى جي ٘ٛ ػٍٟ وً ٖة جٌٗ ِرحٌن جٌٟ جلاذى ج١ِٓ  



 ٚضىْٛ 

. ُ٘ جلاذحء ُِٕٚٙ ج١ٌّٓف جٌىحتٓ ذحٌؿٓى ػٍٟ جٌىً جٌٙح ِرحٌوح جٌٟ جلاذى ج١ِٓ   

ًِّ ئٌَِٙحهً  ٌْىُ ُٓ ػٍََٝ ج ٌْىَحتِ ىِ ج َٓ ٌْؿَ دَ ج َٓ ١فُ قَ ِٓ َّ ٌْ ُُ ج ُٙ ْٕ ِِ َٚ ُُ ج٢ذحَءُ  ُٙ ٌَ وحهً ئٌَِٝ جاذَىَِ  َٚ ٌَ رحَ ُِ . َٓ ١ ِِ آ  

 

 جٌٕٓم ج١ٌٛٔحٟٔ

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Tischendorf 8th Ed. with Diacritics 

ὧλ νἱ παηέξεο, θαὶ ἐμ ὧλ ὁ Χξηζηὸο ηὸ θαηὰ ζάξθα· ὁ ὢλ ἐπὶ πάλησλ 

ζεὸο εὐινγεηὸο εἰο ηνὺο αἰῶλαο, ἀκήλ. 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Greek Orthodox Church 

ὧλ νἱ παηέξεο, θαὶ ἐμ ὧλ ὁ Χξηζηὸο ηὸ θαηὰ ζάξθα, ὁ ὢλ ἐπὶ πάλησλ 

Θεὸο εὐινγεηὸο εἰο ηνὺο αἰῶλαο· ἀκήλ. 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Stephanus Textus Receptus (1550, 

with accents) 

ὧλ νἱ παηέξεο θαὶ ἐμ ὧλ ὁ Χξηζηὸο ηὸ θαηὰ ζάξθα’ ὁ ὢλ ἐπὶ πάλησλ ζεὸο 

εὐινγεηὸο εἰο ηνὺο αἰῶλαο ἀκήλ 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Westcott/Hort with Diacritics 

ὧλ νἱ παηέξεο θαὶ ἐμ ὧλ ὁ Χξηζηὸο ηὸ θαηὰ ζάξθα, ὁ ὢλ ἐπὶ πάλησλ ζεὸο 

εὐινγεηὸο εἰο ηνὺο αἰῶλαο, ἀκήλ. 

 



ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Tischendorf 8th Ed. 

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ 

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Byzantine/Majority Text (2000) 

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ 

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Textus Receptus (1550)  

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ  

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Textus Receptus (1894) 

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ 

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 



ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Westcott/Hort 

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ 

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 

ΠΡΟ΢ ΡΩΜΑΙΟΥ΢ 9:5 Greek NT: Westcott/Hort, UBS4 variants 

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ 

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 

 جٌّهط٠ٛحش جٌطٟ ضٛٞف جًٚ جٌؼىو

 

 جٚلا جٌّهط٠ٛس 

ٟٔٔٙح٠س جٌمٍْ جٌػح  

P46 
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 ٛ٘ٚ 

 

http://www.4shared.com/file/149747735/f916e072/p046-Rom-837-99-

Kenyon-II1.html 

 

ظحٍ٘ ذٙح ً٘ ٠ٛؾى ٔمطٗ جٚ فٍٛٗ جٚ لا ٠ٛؾى ٚغ١ٍ  

5 [σλ] [νη] παηεξεο θαη εμ σλ ν ρξ̅ο ν θαηα ζαξ[θα] [ν] [σλ] επη παλ̣ησλ 

ζο̅ επινγεηνο εηο ηνπ̣[ο] [αησλαο] ακ̣ε̣λ 

 ٌٚىٓ جلٍخ جلاٌجء ٌٍٛكٗ جٔٗ لا ٠ٛؾى ذٙح ٔم١

 

 ج١ٌٕٓحت١س 
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 ٚجٌؼىو ِىرٍ 

 

 

 ٛ٘ٚ 

ὧλ νἱ παηέξεο θαὶ ἐμ ὧλ ὁ Χξηζηὸο ηὸ θαηὰ ζάξθα ὁ ὢλ ἐπὶ πάλησλ ζεὸο 

εὐινγεηὸο εἰο ηνὺο αἰῶλαο ἀκήλ. 

جٔٗ ج١ٌّٓف ٘ٛ الله  ٚلا ٠ٛؾى ذٙح ٔمطٗ جٚ فٍٛٗ فٟٙ ضإوى  

 ٚضٍؾّطٙح

The New Testament: Codex Sinaiticus  

Translated from the Sinaitic Manuscript 

Discovered by Constantine Tischendorf at Mt. Sinai 

By H. T. Anderson  (1861) 

5 whose are the fathers, and from whom is Christ according to the 

flesh: who is over all, God blessed for ever, Amen. 

 جٌفحض١ىح١ٔس
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 ٚذطىر١ٍ جٌؼىو

 

 

 ٛ٘ٚ 

 

 ٛ٘ٚ 

ὧλ νἱ παηέξεο θαὶ ἐμ ὧλ ὁ Χξηζηὸο ηὸ θαηὰ ζάξθα ὁ ὢλ ἐπὶ πάλησλ ζεὸο 

εὐινγεηὸο εἰο ηνὺο αἰῶλαο ἀκήλ. 

 

 ٚلا ٠ٛؾى ذٙح ج٠ٟح ٔمطٗ ذؼى جٌؿٓى

 

 جلاْىٕى٠ٌس
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 ٛ٘ٚ 

 

 

٠ٚٛؾى ذٙح ٔمطٗ ٌٚىٓ ذحٌطىل١ك ٠طٟف جْ جٌٕمطٗ ٌٛٔٙح ِهطٍف ػٓ جٌّؼطحو فٟٙ ج١ٞفص فٟ ٚلص 

 لاقك 

 

ٌطٟ ضكطٛٞ ػٍٟ ً٘ج جلاٚكحـ وٍٙح ِطفمٗ ٚلا ٠ٛؾى ف١ٙح ٚذحلٟ جٌّهط٠ٛحش ج١ٌٛٔحٟٔ جٌمى٠ّس ج

ٌٚىٓ جٌمى٠ُ ِٕٙح لا ٠كطٛٞ ػٍٟ قٍوحش ِػً جٌفٍٛٗ جٚ جٌٕمطٗ فٟ جنطلاف ٚجقى ػٍٟ ً٘ج جٌؼىو 

ٌٚىٓ جٌرؼٝ ج١ٞف ج١ٌٗ جٌٕمطٗ جٚ جٌفٍٛٗ لاقمح  وجنً جلاػىجو  

 

جٌؼىو ٠طىٍُ ػٓ جػطٍجف  ٠ٚرىج ٠طٟف جْ ِٛٞٛع جْ ٕ٘حن ٔمطٗ فٟ ١ْٚ جٌؼىو ضٍغٟ  جغرحش جْ

 ٠ٍٚف ؾىج ذحْ ج١ٌّٓف ٘ٛ الله غ١ٍ قم١مٟ ٚجٌّهط٠ٛحش جلالىَ ضػرص جْ جٌؼىو لا ٠ٛؾى ذٗ ٔمطٗ 

 ٌٚىٟ جؤوى ولاِٟ 

ٟٚ٘ ضٍؾّٗ ول١مٗ  لأٙح ذىجش ِٓ جٌمٍْ جٌػحٟٔ ج١ٌّلاوٞ جذىج فٟ جٌطٍؾّٗ جٌلاض١ٕٟ   

 

quorum patres et ex quibus Christus secundum carnem qui est super 

omnia Deus benedictus in saecula amen 

 



ٚج٠ٟح جٌفٍؿحضح جٌمٍْ جٌٍجذغ    

 

جٌٍفظ١س جٚضٍؾّطٗ  

9 5 Whose are the fathers and of 

whom is Christ, according to the 

flesh, who is over all things, God 

blessed for ever. Amen. 

quorum patres et ex quibus 

Christus secundum carnem qui 

est super omnia Deus benedictus 

in saecula amen 

 

 ٚ٘ٛ ٠طفك ضّحِح ِغ ضٍؾّس وٕؽ ؾ١ّّ

 ٚ٘ٛ ضٍؾّطٗ جٌٍفظ١ٗ 

Quorum 

Of whom  ُِٕٙٚ 

Patres 

Fathers or shepherd جلاذحء جٚ جٌٍػحز 

Et 

And  ٚ 

Ex 

From ُِٕٙ 

Christus 

Christ ١ِٓف جي  



Secundum 

According to  قٓد 

Carnem 

Flesh ؾٓى 

Qui 

Who  ٛ٘ 

Est 

Exist  ٓوحت 

Super 

Above ٍٟػ 

Omnia 

In all ًجٌى 

Deus 

God   ٚاللهجٌٗ ج  

Benedictus 

Blessed ِرحٌن 

In 

In or at ٌٟفٟ جٚ ج 

saecula  



without end جلاذى    

amen 

Amen ٓج١ِ 

 ٚٔٛح 

ِرحٌن جٌٟ جلاذى ج١ِٓ جُِٕٚٙ ج١ٌّٓف قٓد جٌؿٓى ٘ٛ وحتٓ ػٍٟ جٌىً جٌٗ  

ٚذًٌه ١ٌّ فم١ ػىَ ٚؾٛو ٔمح٠ ٌٚىٓ ج٠ٟح ١ْحق جٌىلاَ جٌلاض١ٕٟ ٚجٞف ضّحِح جٔٗ ٠طىٍُ ػٓ ج١ٌ٘ٛس 

 ج١ٌٓى ج١ٌّٓف 

 

 

جٌطٟ ضؼٛو ٌٍمٍْ جٌٍجذغ ٌؾّس جٌر١ٗطح ج٠ٌٍٓحٟٔٚج٠ٟح ش  
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 وهو 

 

 

 

 

 

 ٚضٍؾّطٙح جٌّؼطّىز

JOHN WESLEY ETHERIDGE 

9:5 and the fathers; and from whom appeared the Meshiha in the flesh, 

who is Aloha over all: his be praises and benedictions to the age of ages. 

Amen. 

 

ضٍؾّطٙح جٌّؼطّىز جلانٍٞٚج٠ٟح   

The Lamsa Bible is the most popular and well known Bible that has been 

translated from the Aramaic Peshitta 

And the fathers, from among whom Christ appeared in the flesh, who is 

God over all, to whom are due praises and thanksgiving, for ever and 

ever. Amen. 

 ٚضإوى ٔفّ جٌٗة 
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 ٚجٌمرطٟ جٌٛؼ١ىٞ جٌطٟ ضؼٛو ٌٍمٍْ جٌٍجذغ 

Sahidic texts collated and edited by J. Warren Wells.  

Copyright ©1989-2008 by J. Warren Wells. 

 



 

 ٟٚ٘ ج٠ٟح لا ضكطٛٞ ػٍٟ فٛجًٚ ٚضإوى ٔفّ جٌٗة 

 ٚذؼى وً ًٖ٘ جلاوٌٗ جضطٟ جلاْ جٌٟ جلاقطّحلاش ٌٚجب جٌؼٍّحء 

 

ζάξθα, ὁ ὢλ ἐπὶ πάλησλ ζεὸο] ο NR Riv Dio 

ζάξθα ὁ ὢλ ἐπὶ πάλησλ ζεὸο,] ND TILC 

ζάξθα, ὁ ὢλ ἐπὶ πάλησλ, ζεὸο] WH
text

 CEI 

ζάξθα, ὁ ὢλ ἐπὶ πάλησλ, ζεὸο,] Nv 

ζάξθα. ὁ ὢλ ἐπὶ πάλησλ ζεὸο] WH
mg

 

ζάξθα· ὁ ὢλ ἐπὶ πάλησλ, ζεὸο,] NM 

  جْحضًز جٌٕمٝ جٌٕٟٛجٌجء 

 ذٍِٚ ِطُؾٍ جًٌٞ ٠إوى جْ جٌؼىو ٠كطٛٞ ػٍٟ فٍٛٗ ١ٌّٚ ٔمطٗ

 

A Textual Commentary On 

The Greek New Testament 
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by 

  

BRUCE M. METZGER 

 

9.5 sa,rka( o` w'n evpi. pa,ntwn qeo.j euvloghto.j eivj tou.j aivw/naj 

Since the earliest manuscripts of the New Testament are without 

systematic punctuation, editors and translators of the text must insert 

such marks of punctuation as seem to be appropriate to the syntax and 

meaning. The present passage has been the object of much discussion
1
 

as to whether or not Paul intended to refer qeo,j to o` Cristo,j. The chief 

interpretations are the following: 

جٌٕٓحل ٚجٌّطٍؾ١ّٓ ٌٍؼىو جونٍٛج , لاْ جٌّهط٠ٛحش جلاٌٟٚ ٌٍؼٙى جٌؿى٠ى ذىْٚ ػلاِحش ِٕظّٗ

ً٘ج جٌؼىو وحْ ِٛٞغ ٔمحٔ وػ١ٍ لاْ ً٘ . ًٖ٘ جٌؼلاِحش قٓد ِح ٠طٟف ٌُٙ لاتك ١ٌٍٓحق ٚجٌّؼٕٟ

ٞ وحلاضٟ جٌؼلاِحش جٌٍت١ٓ١س ٖ. لٛى ذٌّٛ جْ ١ٗ٠ٍ جٌٟ ج١ٌّٓف جٔٗ الله   
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(a) Placing a comma after sa,rka and referring the following words to 

o` Cristo,j (―… who is God over all, blessed for ever‖). 

 ٚٞغ فٍٛٗ ذؼى وٍّس ؾٓى ض١ٍٗ جٌٟ جْ ج١ٌّٓف ٘ٛ الله فٛق جٌىً ِرحٌن جٌٟ جلاذى 

(b) Placing a point (either a colon or a full stop) after sa,rka and 

taking the following words as a clause independent of o` 

Cristo,j. (Several translations are possible: ―God who is over all 

be blessed for ever!‖; or ―He who is God over all be blessed for 

ever!‖; or ―He who is over all is God blessed for ever.‖) 

 ٚٞغ ٔمطٗ ذؼى جٌؿٓى ٚجنً جٌىٍّحش وؿٍّٗ ِٕفٍٛٗ ١ٌٍّٓف 

(c) Placing a comma after sa,rka and a point (a colon or a full stop) 

after pa,ntwn. (This, which is a modification of (b), is to be 

translated, ―… who is over all. God be [or, is] blessed for 

ever!‖) 

الله ٠ىْٛ ِرحٌن . ٌٗ ذؼى جٌؿٓى ٚٔمطٗ ذؼى جٌىً ضؼٕٟ ج١ٌّٓف ٘ٛ فٛق جٌىًٚٞغ فٙ

 جٌٟ جلاذى

In deciding which punctuation should be used, the Committee was 

agreed that evidence from the Church Fathers, who were almost 

unanimous in understanding the passage as referring to o` Cristo,j, is of 

relatively minor significance, as is also the opposing fact that four uncial 

manuscripts (A B C L) and at least twenty-six minuscule manuscripts 

have a point after sa,rka, either by the first hand or by subsequent 

correctors.
2
 In both cases the tradition, whether patristic or 

palaeographical, originated at a time subsequent to Paul’s writing (i.e. 
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dictating; cf. 16.22) the passage, and is therefore of questionable 

authority. 

ج٠ًٌٓ وحٔٛج , جضفمص جٌٍؿٕٗ جٔٗ جلاوٌس ِٓ جذحء جٌى١ٕٓس, جٞ ػلاِحش ٠ؿد جْ ضٓطهىٌَطكى٠ى 

ِؼحٌٞح جٌكم١مٗ جٔٗ ٠ٛؾى ْطس ٚػ٠ٍٗٓ , ٚضحغ١ٍ٘ح ٚغ١ٍ , ِطفم١ٓ فٟ ٚؾٛو فٍٛٗ ذؼى جٌؿٓى 

فٟ ػٙى فٟ جٌكحٌط١ٓ ْٛجء . نط٠ٛس ٚٞغ ذٙح ٔمطٗ ذ١ى جٌٕحْم جٚ ذ١ى ِٓ قحٚي ٠ٍٛكٙح ذؼىٖ َ

.ً٘ج ضُ ذؼى وطحذس ذٌّٛ ًٌٙج جٌؼىو ًٌٚٙج ٠ٛؾى ػلاِس جْطفٙحَ جٌرحذحٚجش جٚ جلاذحء   

On the one hand, some members of the Committee preferred 

punctuation (a) for the following reasons: 

ٌلاْرحخ  (٠ؼٕٟ ج١ٌّٓف ٘ٛ الله) ٔمطط١ٓ ِٓ ؾٙس جنٍٞ ذؼٝ جػٟحء جٌؿّؼ١س فٍٟٛج ػلاِس جي

 جٌطح١ٌس

(1) The interpretation that refers the passage to Christ suits the 

structure of the sentence, whereas the interpretation that takes 

the words as an asyndetic doxology to God the Father is 

awkward and unnatural. As Westcott observes, ―The 

juxtaposition of o` Cristo.j kata. sa,rka and o` w'n k)t)l) seems 

to make a change of subject improbable.‖
3
 

جٌطف١ٍٓ جًٌٞ ١ٗ٠ٍ ج١ٌٗ جٌؼىو ١ٌٍّٓف ٠حنً ٖىً ضٍو١د جٌؿٍّٗ  ٌٚىٓ جٌطف١ٍٓ جًٌٞ 

ٚلاقع ْٚطىٛش جْ ض١ٕٛف . ٠حنً جٌىٍّحش وط١ٍُٔ لله جلاخ ٠ىْٛ ِكٍؼ ٚغ١ٍ ٠ر١ؼٟ 

ًِ ضغ١١ٍ فٟ جٌّٛٞٛع غ١ٍ لاتك ٚٞغ جٌٕمطٗ ذؼى جٌؿٓى ٠ظٍٙ ذحٔٗ ٠غ  
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(2) If the clause o` w'n k)t)l) is an asyndetic doxology to God the 

Father, the word w;n is superfluous, for ―he who is God over 
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all‖ is most simply represented by o` evpi. pa,ntwn qeo,j. The 

presence of the participle suggests that the clause functions as a 

relative clause (not ―he who is …‖ but ―who is …‖), and thus 

describes o` Cristo,j as being ―God over all.‖ 

٠ىْٛ وٍّس فٛق جٌىً ضّػ١ً ذ١١ٓ ذٛجْطس وٍّس فٛق ٌٛ وحْ جٌؿٍّٗ ض١ٍّٔس لله جلاخ 

ٚ٘ٛ ٠ٛف ( جٞ ج١ٌّٓف ٘ٛ الله ) جٌؿٍّس ِٟحفٗ  ٠ؿؼً( ٘ٛ ) ٚؾٛو جُْ فحػً . جٌىً 

 ج١ٌّٓف جٔٗ ٘ٛ الله فٛق جٌىً 

(3) Pauline doxologies, as Zahn points out,
4
 are never asyndetic but 

always attach themselves to that which precedes: with o[j evstin 

(Ro 1.25); with o` w;n (2 Cor 11.31); with w|- (Ga 1.5; 2 Tm 

4.18; cf. He 13.21; 1 Pe 4.11); with auvtw|/ (Ro 11.36; Eph 3.21; 

cf. 1 Pe 5.11; 2 Pe 3.18); with tw|/ de. qew|/ (Php 4.20; 1 Tm 

1.17). 

ضٍج١ُٔ ذٌّٛ وّح جٖحٌ ج١ٌٙح َج٘ٓ ١ٌّ ٌٙح ً٘ج جٌطٍو١د ٌٚىٓ ضىْٛ ِطلاٚمٗ ِغ 

(جٞ جٌط١ٍّٔس ٟ٘ ١ٌٍّٓف ) جٌّٓرٛق ج١ٌٙح   

(4) Asyndetic doxologies, not only in the Bible but also in Semitic 

inscriptions, are differently constructed; the verb or verbal 

adjective (euvloghto,j, Heb. %WrB', Aram. %yrIB.) always 

precedes the name of God, and never follows it, as here.
5
 

َ ١ٌّ فٟ جلأؿ١ً فم١ ٌٚىٓ ج٠ٟح جٌىطحذحش جٌّٗحذٙس ِهطٍفس فٟ جٌطٍو١د ضٍو١د جٌطٍجٟٔ

) فحٌفؼً جٚ ٚفس جٌفؼً وجتّح ضٓرك جُْ الله ٌُٚ ٠كىظ جذىج جْ ضطرؼٗ وّح فٟ ً٘ج جٌؼىو 

ً٘ج ضٍو١د وؿٍّس ِٕفٍٛٗ وط١ٍُٔ لله ١ٌّٚ ج١ٌّٓف جٞ جْ ؾٍّٗ جٌىحتٓ ػٍٟ جٌىً الله 

جٌطٍو١د جٌٛك١ف ٘ٛ جْ ج١ٌّٓف وحُْ ٠ٓرك جٚلا ٌٚىٓ ٠ىْٛ نطأ ضّحِح ٌُٚ ٠كىظ 

(٠ٚحضٟ ذؼىٖ جٌطٍُٔ ذحٔٗ جٌىحتٓ ػٍٟ جٌىً جٌٙح ِرحٌوح   
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(5) In the light of the context, in which Paul speaks of his sorrow over 

Israel’s unbelief, there seems to be no psychological explanation 

to account for the introduction of a doxology at this point. 

٠ظٍٙ جٔٗ . فٟ ٞٛء جٌٕٙ جٌطٟ ضىٍُ ذٙح ذٌّٛ فٟ قُٔٗ ػٍٟ ػىَ ج٠ّحْ جٍْجت١ً

.لا٠ٛؾى ضف١ٍٓ ٔفٟٓ جٔٗ ٠طٍُٔ فٟ ًٖ٘ جٌٕمطٗ  

 

Page 462 

 

 ٚج٠ٟح ف١ٍد وحِفٌٛش 

 

 ٠إوى ٔفّ جٌفىٍ ٠ٚمٛي 

. ٘ٛ ٚٚف ١ٌٍّٓف ( جٌٙح ػٍٟ جٌىً )  وً جذحء ِح لرً ِؿّغ ١ٔم١س ٚذؼىٖ ج٠ٟح فّٙٛج جْ جٌؼىو

ٚجٌٓرد جلاٌٟٚ ٘ٛ ٠ر١ؼس ١ْحق جٌىلاَ فٟ ج١ٌٛٔحٟٔ ٚجٌمحت١ٍٓ ذحْ ًٖ٘ ضٓركٗ ِٓطمٍٗ فًٙج ١ٌّ 

ذحٍْٛخ ذٌٟٛٓ ٌٚىٓ ػٍٟ جٌؼىّ فحْ وٍّحش ذٌّٛ جًٌٞ ٠ؼحضد ج١ٌٙٛو ٌٓ ٠ىنً ِرحٌوس جلاخ ٌٚىٓ 

ٖؼرٗ ٌُ ٠ؼٍفٗ  ٠طىٍُ ػٓ ج١ٌّٓف جًٌٞ ٘ٛ الله جٌىحتٓ ػٍٟ جٌىً لاْ  

New testament text and translation commentary page 455 

 

 ٚج٠ٟح ٌٚؾٍ جِٚحْٔٓٛ ٠إوى ٔفّ جٌّٛٞٛع 

 

 جلٛجي جلاذحء 

The Fathers of the Church 

 



 جٌمى٠ّ ج١ٕ٠ٌإِ ذىج٠س جٌمٍْ جٌػحٟٔ 

 

Irenaeus 

3. Paul, when writing to the Romans, has explained this very point: 

Paul, an apostle of Jesus, predestinated unto the Gospel of God, which 

He had promised by His prophets in the holy Scriptures, concerning His 

Son, who was made to Him of the seed of David according to the flesh, 

who was predestinated the Son of God with power through the Spirit of 

holiness, by the resurrection from the dead of our Lord Jesus Christ. 

And again, writing to the Romans about Israel, he says: Whose are the 

fathers, and from whom is Christ according to the flesh, who is God over 

all, blessed for ever. And again, in his Epistle to the Galatians, he says: 

But when the  abored  of time had come, God sent forth His Son, 

made of a woman, made under the law, to redeem them that were under 

the law, that we might receive the adoption; plainly indicating one God, 

who did by the prophets make promise of the Son, and one Jesus Christ 

our Lord, who was of the seed of David according to His birth from 

Mary; and that Jesus Christ was appointed the Son of God with power, 

according to the Spirit of holiness, by the resurrection from the dead, as 

being the first begotten in all the creation; the Son of God being made 

the Son of man, that through Him we may receive the adoption,— 

humanity sustaining, and receiving, and embracing the Son of God. 

Wherefore Mark also says: The beginning of the Gospel of Jesus Christ, 

the Son of God; as it is written in the prophets. Knowing one and the 

same Son of God, Jesus Christ, who was announced by the prophets, 



who from the fruit of David’s body was Emmanuel, the messenger of 

great counsel of the Father; through whom God caused the day-spring 

and the Just One to arise to the house of David, and raised up for him 

an horn of salvation, and established a testimony in Jacob; as David 

says when discoursing on the causes of His birth: And He appointed a 

law in Israel, that another generation might know [Him,] the children 

which should he born from these, and they arising shall themselves 

declare to their children, so that they might set their hope in God, and 

seek after His commandments. And again, the angel said, when bringing 

good tidings to Mary: He shall he great, and shall be called the Son of 

the Highest; and the Lord shall give unto Him the throne of His father 

David; acknowledging that He who is the Son of the Highest, the same is 

Himself also the Son of David. And David, knowing by the Spirit the 

dispensation of the advent of this Person, by which He is supreme over 

all the living and dead, confessed Him as Lord, sitting on the right hand 

of the Most High Father. (Against Heresies, Book III, Chapter 16) 

ُِٕٚٙ قٓد جٌؿٓى , ٚج٠ٟح ٍِز جنٍٞ ٠ىطد ذٌّٛ فٟ ١ٌِٚس ػٓ جٍْجت١ً لحتلا ٌُٚٙ جلاذحء 

جٌىحتٓ ػٍٟ جٌىً جٌٙح ِرحٌوح جٌٟ جلاذى ج١ِٓ , ج١ٌّٓف  

 

 جٌؼلاِس ضٍض١ٍحْ

Tertullian 

Chapter 13. The Force of Sundry Passages of Scripture Illustrated in 

Relation to the Plurality of Persons and Unity of Substance. There is No 



Polytheism Here, Since the Unity is Insisted on as a Remedy Against 

Polytheism  

Well then, you reply, if He was God who spoke, and He was also God 

who created, at this rate, one God spoke and another created; (and 

thus) two Gods are declared. If you are so venturesome and harsh, 

reflect a while; and that you may think the better and more deliberately, 

listen to the psalm in which Two are described as God: Your throne, O 

God, is for ever and ever; the  ecogni of Your kingdom is a  ecogni of 

righteousness. You have loved righteousness, and hated iniquity: therefore 

God, even Your God, has anointed You or made You His Christ. Now, 

since He here speaks to God, and affirms that God is anointed by God, 

He must have affirmed that Two are God, by reason of the  abored’s 

royal power. Accordingly, Isaiah also says to the Person of Christ: The 

Sabæans, men of stature, shall pass over to You; and they shall follow 

after You, bound in fetters; and they shall worship You, because God is 

in You: for You are our God, yet we knew it not; You are the God of 

Israel. For here too, by saying, God is in You, and You are God, he sets 

forth Two who were God: (in the former expression in You, he means) 

in Christ, and (in the other he means) the Holy Spirit. That is a still 

grander statement which you will find expressly made in the Gospel: In 

the beginning was the Word, and the Word was with God, and the 

Word was God. There was One who was, and there was another with 

whom He was. But I find in Scripture the name Lord also applied to them 

Both: The Lord said unto my Lord, Sit on my right hand. And Isaiah says 

this: Lord, who has believed our report, and to whom is the arm of the 

Lord revealed? Now he would most certainly have said Your Arm, if he 



had not wished us to understand that the Father is Lord, and the Son 

also is Lord. A much more ancient testimony we have also in Genesis: 

Then the Lord rained upon and upon brimstone and fire from the Lord 

out of heaven. Now, either deny that this is Scripture; or else (let me 

ask) what sort of man you are, that you do not think words ought to be 

taken and understood in the sense in which they are written, especially 

when they are not expressed in allegories and parables, but in 

determinate and simple declarations? If, indeed, you follow those who 

did not at the time endure the Lord when showing Himself to be the Son 

of God, because they would not believe Him to be the Lord, then (I ask 

you) call to mind along with them the passage where it is written, I have 

said, You are gods, and you are children of the Most High; and again, 

God stands in the congregation of gods; in order that, if the Scripture 

has not been afraid to designate as gods human beings, who have 

become sons of God by faith, you may be sure that the same Scripture 

has with greater propriety conferred the name of the Lord on the true 

and one only Son of God. Very well! You say, I shall challenge you to 

preach from this day forth (and that, too, on the authority of these same 

Scriptures) two Gods and two Lords, consistently with your views. God 

forbid, (is my reply). For we, who by the grace of God possess an insight 

into both the times and the occasions of the Sacred Writings, especially 

we who are followers of the Paraclete, not of human teachers, do indeed 

definitively declare that Two Beings are God, the Father and the Son, and, 

with the addition of the Holy Spirit, even Three, according to the principle 

of the divine economy, which introduces number, in order that the Father 

may not, as you perversely infer, be Himself believed to have been born 

and to have suffered, which it is not lawful to believe, forasmuch as it has 



not been so handed down. That there are, however, two Gods or two Lords, 

is a statement which at no time proceeds out of our mouth: not as if it 

were untrue that the Father is God, and the Son is God, and the Holy 

Spirit is God, and each is God; but because in earlier times Two were 

actually spoken of as God, and two as Lord, that when Christ should 

come He might be both acknowledged as God and designated as Lord, 

being the Son of Him who is both God and Lord. Now, if there were 

found in the Scriptures but one Personality of Him who is God and 

Lord, Christ would justly enough be inadmissible to the title of God and 

Lord: for (in the Scriptures) there was declared to be none other than 

One God and One Lord, and it must have followed that the Father 

should Himself seem to have come down (to earth), inasmuch as only 

One God and One Lord was ever read of (in the Scriptures), and His 

entire Economy would be involved in obscurity, which has been planned 

and arranged with so clear a foresight in His providential dispensation as 

matter for our faith. As soon, however, as Christ came, and was 

 ecognized by us as the very Being who had from the beginning caused 

plurality (in the Divine Economy), being the second from the Father, 

and with the Spirit the third, and Himself declaring and manifesting the 

Father more fully (than He had ever been before), the title of Him who 

is God and Lord was at once restored to the Unity (of the Divine 

Nature), even because the Gentiles would have to pass from the 

multitude of their idols to the One Only God, in order that a difference 

might be distinctly settled between the worshippers of One God and the 

votaries of polytheism. For it was only right that Christians should shine 

in the world as children of light, adoring and invoking Him who is the 

One God and Lord as the light of the world. Besides, if, from that 



perfect knowledge which assures us that the title of God and Lord is 

suitable both to the Father, and to the Son, and to the Holy Spirit, we 

were to invoke a plurality of gods and lords, we should quench our 

torches, and we should become less courageous to endure the martyr’s 

sufferings, from which an easy escape would everywhere lie open to us, 

as soon as we swore by a plurality of gods and lords, as sundry heretics 

do, who hold more gods than One. I will therefore not speak of gods at 

all, nor of lords, but I shall follow the apostle; so that if the Father and 

the Son, are alike to be invoked, I shall call the Father God, and invoke 

Jesus Christ as Lord. But when Christ alone (is mentioned), I shall be 

able to call Him God, as the same apostle says: Of whom is Christ, who is 

over all, God blessed for ever. For I should give the name of sun even to a 

sunbeam, considered in itself; but if I were mentioning the sun from 

which the ray emanates, I certainly should at once withdraw the name 

of sun from the mere beam. For although I make not two suns, still I 

shall reckon both the sun and its ray to be as much two things and two 

forms of one undivided substance, as God and His Word, as the Father 

and the Son. (Against Praxeas) 

جُْ ج١ٌّٓف فم١ ْحوْٛ لحوٌج جْ جوػٖٛ  ج١ٌّٓف ذحٌٍخ ٌٚىٓ ٌّح ٠حضٟجػٖٛ جلاخ ذحلله ٚ ْٖحوػٛ 

. جٌٙح ِرحٌوح جٌٟ جلاذى, الله ِػٍّح لحي جٌٍْٛي ُِٕٚٙ ج١ٌّٓف جٌىحتٓ فٛق جٌىً  

 

 جٌمى٠ّ ١ٍ٘ٛذ١ٌّٛ 

 جٌمٍْ جٌػحٌع

Hippolytus  



2. Now they seek to exhibit the foundation for their dogma by citing the 

word in the law, I am the God of your fathers: you shall have no other 

gods beside me; and again in another passage, I am the first, He says, 

and the last; and beside me there is none other. Thus they say they 

prove that God is one. And then they answer in this manner: If 

therefore I acknowledge Christ to be God, He is the Father Himself, if 

He is indeed God; and Christ suffered, being Himself God; and 

consequently the Father suffered, for He was the Father Himself. But 

the case stands not thus; for the Scriptures do not set forth the matter in 

this manner. But they make use also of other testimonies, and say, Thus 

it is written: This is our God, and there shall none other be accounted of 

in comparison of Him. He has found out all the way of knowledge, and 

has given it unto Jacob His servant (son), and to Israel His beloved. 

Afterward did He show Himself upon earth, and conversed with men. 

You see, then, he says, that this is God, who is the only One, and who 

afterwards did show Himself, and con-versed with men. And in another 

place he says, Egypt has  abored; and the merchandise of Ethiopia and 

the Sabeans, men of stature, shall come over unto you, (and they shall 

be slaves to you); and they shall come after you bound with manacles, 

and they shall fall down unto you, because God is in you; and they shall 

make supplication unto you: and there is no God beside you. For You 

are God, and we knew not; God of Israel, the Saviour. Do you see, he 

says, how the Scriptures proclaim one God? And as this is clearly 

exhibited, and these passages are testimonies to it, I am under necessity, 

he says, since one is acknowledged, to make this One the subject of 

suffering. For Christ was God, and suffered on account of us, being 

Himself the Father, that He might be able also to save us. And we 



cannot express ourselves otherwise, he says; for the apostle also 

acknowledges one God, when he says, Whose are the fathers, (and) of 

whom as concerning the flesh Christ came, who is over all, God blessed 

for ever…  

6. Let us look next at the apostle’s word: Whose are the fathers, of whom 

as concerning the flesh Christ came, who is over all, God blessed for ever. 

This word declares the mystery of the truth rightly and clearly. He who 

is over all is God; for thus He speaks boldly, All things are delivered unto 

me of my Father. He who is over all, God blessed, has been born; and 

having been made man, He is (yet) God for ever. For to this effect John 

also has said, Which is, and which was, and which is to come, the 

Almighty. And well has he named Christ the Almighty. For in this he has 

said only what Christ testifies of Himself. For Christ gave this testimony, 

and said, All things are delivered unto me of my Father; and Christ rules 

all things, and has been appointed Almighty by the Father. And in like 

manner Paul also, in setting forth the truth that all things are delivered 

unto Him, said, Christ the first-fruits; afterwards they that are Christ’s 

at His coming. Then comes the end, when He shall have delivered up the 

kingdom to God, even the Father; when He shall have put down all rule, 

and all authority, and power. For He must reign, till He has put all 

enemies under His feet. The last enemy that shall be destroyed is death. 

For all things are put under Him. But when He says, All things are put 

under Him, it is manifest that He is excepted which did put all things 

under Him. Then shall He also Himself be subject to Him who put all 

things under Him, that God may be all in all. If, therefore, all things are 

put under Him with the exception of Him who put them under Him, He 



is Lord of all, and the Father is Lord of Him, that in all there might be 

manifested one God, to whom all things are made subject together with 

Christ, to whom the Father has made all things subject, with the 

exception of Himself. And this, indeed, is said by Christ Himself, as 

when in the Gospel He confessed Him to be His Father and His God. 

For He speaks thus: I go to my Father and your Father, and to my God 

and your God. If then, Noetus ventures to say that He is the Father 

Himself, to what father will he say Christ goes away according to the 

word of the Gospel? But if he will have us abandon the Gospel and give 

credence to his senselessness, he expends his labour in vain; for we 

ought to obey God rather than men. (Against the Heresy of One Noetus) 

ٌٍْٛي ذحٌٗ ٚجقى ق١ّٕح لحي ٌُٚٙ جلاذحء ُِٕٚٙ ج١ٌّٓف قٓد جٌؿٓى جٌىحتٓ ػٍٟ جٌىً جٌٙح ٠ٚؼٍٓ ج

 ِرحٌوح جٌٟ جلاذى ج١ِٓ 

وػٕح ٕٔظٍ ػٍٟ وٍّحش جٌٍْٛي ٌُٚٙ جلاذحء ُِٕٚٙ ٠مٛى ذحٌؿٓى جضٟ ج١ٌّٓف جًٌٞ ٘ٛ فٛق جٌىً  6

جًٌٞ ٘ٛ فٛق جٌىً ٘ٛ . ٚـ ًٖ٘ جٌىٍّحش ٠ٗٙى ذٍٓ جٌطمٛٞ ذحٌكم١مٗ ٚذٜٛ. جٌٙح ِرحٌوح جٌٟ جلاذى

جًٌٞ ٘ٛ فٛق جٌىً جٌٙح ِرحٌوح لى ٌٚى ٚجضٟ . وً جلا١ٖحء جػط١ص ٌٟ ِٓ جذٟ , الله لأٗ ضىٍُ ػلا١ٔس 

ٌٚطحغ١ٍ ً٘ج جٌىلاَ جػٍٓ ٠ٛقٕح ٚلحي جًٌٞ ٠ىْٛ . فٟ جٌؿٓى ٌٚىٕٗ ِٓطٍّ وحٌٙح ِرحٌوح جٌٟ جلاذى

ج١ٌّٓف جٌمى٠ٍ ٚج١ٌّٓف ٖٙى ػٓ ٔفٓٗ  ِٕٚٗ جّْٗ. ٚجًٌٞ وحْ ٚجٌٟ ٠حضٟ جٌمحوٌ ػٍٟ وً ٖة

.ٚلحي وً جلاٖحٞء جػط١ص ٌٟ ِٓ جذٟ ٚج١ٌّٓف ٠ط١ٍٓ ػٍٟ وً ٖة  

It is interesting to see from Hippolytus that even heretics such as Noetus 

not only used Romans 9:5 to prove that Christ was God, but that he was 

God the Father! Being a Modalist Noetus didn’t believe that the Father, 

Son and Holy Spirit were three eternally distinct Persons, but three 

different modes of a single Divine Person. Hippolytus, however, cited 

the passage to support his own view that Christ is indeed ―God over 



all,‖ but not the Father. Thus, both Trinitarians and certain heretics 

quoted this text to prove that Jesus is the eternally blessed God!  

  

Novatian 

Chapter 13  

And thus also John, describing the nativity of Christ, says: The Word 

was made flesh, and dwelt among us, and we saw His glory, the glory as 

of the only begotten of the Father, full of grace and truth. For, 

moreover, His name is called the Word of God, and not without reason. 

My heart has emitted a good word; which word He subsequently calls 

by the name of the King inferentially, I will tell my works to the King. 

For by Him were made all the works, and without Him was nothing 

made. Whether says the apostle they be thrones or dominations, or 

powers, or mights, visible things and invisible, all things subsist by Him. 

Moreover, this is that word which came unto His own, and His own 

received Him not. For the world was made by Him, and the world knew 

Him not. Moreover, this Word was in the beginning with God, and God 

was the Word. Who then can doubt, when in the last clause it is said, The 

Word was made flesh, and dwelt among us, that Christ, whose is the 

nativity, and because He was made flesh, is man; and because He is the 

Word of God, who can shrink from declaring without hesitation that He 

is God, especially when he considers the evangelical Scripture, that it has 

associated both of these substantial natures into one concord of the 

nativity of Christ? For He it is who as a bride-groom goes forth from his 



bride-chamber; He exulted as a giant to run his way. His going forth is 

from the end of the heaven, and His return unto the ends of it. Because, 

even to the highest, not any one has ascended into heaven save He who 

came down from heaven, the Son of Man who is in heaven. Repeating 

this same thing, He says: Father, glorify me with that glory wherewith I 

was with You before the world was. And if this Word came down from 

heaven as a bridegroom to the flesh, that by the assumption of flesh He 

might ascend thither as the Son of Man, whence the Son of God had 

descended as the Word, reasonably, while by the mutual connection 

both flesh wears the Word of God, and the Son of God assumes the 

frailty of the flesh; when the flesh being espoused ascending thither, 

whence without the flesh it had descended, it at length receives that 

glory which in being shown to have had before the foundation of the 

world, it is most manifestly proved to be God. And, nevertheless, while 

the world itself is said to have been founded after Him, it is found to 

have been created by Him; by that very divinity in Him whereby, the 

world was made, both His glory and His authority are proved. 

Moreover, if, whereas it is the property of none but God to know the 

secrets of the heart, Christ beholds the secrets of the heart; and if, 

whereas it belongs to none but God to remit sins, the same Christ remits 

sins; and if, whereas it is the portion of no man to come from heaven, 

He descended by coming from heaven; and if, whereas this word can be 

true of no man, I and the Father are one, Christ alone declared this 

word out of the consciousness of His divinity; and if, finally, the Apostle 

Thomas, instructed in all the proofs and conditions of Christ’s divinity, 

says in reply to Christ, My Lord and my God; and if, besides, the Apostle 

Paul says, Whose are the fathers, and of whom Christ came according to 



the flesh, who is over all, God blessed for evermore, writing in his epistles; 

and if the same apostle declares that he was ordained an apostle not by 

men, nor of man, but by Jesus Christ; and if the same contends that he 

learned the Gospel not from men or by man, but received it from Jesus 

Christ, reasonably Christ is God. Therefore, in this respect, one of two 

things must needs be established. For since it is evident that all things 

were made by Christ, He is either before all things, since all things were by 

Him, and so He is justly God; or because He is man He is subsequent to 

all things, and justly nothing was made by Him. But we cannot say that 

nothing was made by Him, when we observe it written that all things were 

made by Him. He is not therefore subsequent to all things; that is, He is 

not man only, who is subsequent to all things, but God also, since God is 

prior to all things. For He is before all things, because all things are by 

Him, while if He were only man, nothing would be by Him; or if all 

things were by Him, He would not be man only, because if He were only 

man, all things would not be by Him; nay, nothing would be by Him. 

What, then, do they reply? That nothing is by Him, so that He is man 

only? How then are all things by Him? Therefore He is not man only, but 

God also, since all things are by Him; so that we reasonably ought to 

understand that Christ is not man only, who is subsequent to all things, 

but God also, since by Him all things were made. For how can you say 

that He is man only, when you see Him also in the flesh, unless because 

when both aspects are considered, both truths are rightly believed? …  

ٞ ج١ٌّٓف جػٍٓ ج١ٌ٘ٛطٗ ٚج٠ٟح جن١ٍج جػٍٓ ضِٛح جٌٍْٛي ٚلىَ وً جلاوٌس ػٍٟ ج١ٌ٘ٛطٗ فمحي ٌخ

ٚجٌٟٙ ٚج٠ٟح جٌٍْٛي ذٌّٛ ٌُٚٙ جلاذحء ُِٕٚٙ قٓد جٌؿٓى ج١ٌّٓف جٌىحتٓ ػٍٟ جٌىً جٌٙح ِرحٌوح 

 جٌٟ جلاذى



 

Chapter 30  

In Fine, Notwithstanding the Said Heretics Have Gathered the Origin of 

Their Error from Consideration of What is Written: Although We Call 

Christ God, and the Father God, Still Scripture Does Not Set Forth Two 

Gods, Any More Than Two Lords or Two Teachers.  

And now, indeed, concerning the Father, and the Son, and the Holy 

Spirit, let it be sufficient to have briefly said thus much, and to have laid 

down these points concisely, without carrying them out in a lengthened 

argument. For they could be presented more diffusely and continued in 

a more expanded disputation, since the whole of the Old and New 

Testaments might be adduced in testimony that thus the true faith 

stands. But because heretics, ever struggling against the truth, are 

accustomed to prolong the controversy of pure tradition and Catholic 

faith, being offended against Christ; because He is, moreover, asserted to 

be God by the Scriptures also, and this is believed to be so by us; we must 

rightly — that every heretical calumny may be removed from our faith 

— contend, concerning the fact that Christ is God also, in such a way as 

that it may not militate against the truth of Scripture; nor yet against 

our faith, how there is declared to be one God by the Scriptures, and 

how it is held and believed by us. For as well they who say that Jesus 

Christ Himself is God the Father, as moreover they who would have 

Him to be only man, have gathered thence the sources and reasons of 

their error and perversity; because when they perceived that it was 

written that God is one, they thought that they could not otherwise hold 



such an opinion than by supposing that it must be believed either that 

Christ was man only, or really God the Father. And they were 

accustomed in such a way to connect their sophistries as to endeavour to 

justify their own error. And thus they who say that Jesus Christ is the 

Father argue as follows:— If God is one, and Christ is God, Christ is the 

Father, since God is one. If Christ be not the Father, because Christ is 

God the Son, there appear to be two Gods introduced, contrary to the 

Scriptures. And they who contend that Christ is man only, conclude on 

the other hand thus:— If the Father is one, and the Son another, but the 

Father is God and Christ is God, then there is not one God, but two 

Gods are at once introduced, the Father and the Son; and if God is one, 

by consequence Christ must be a man, so that rightly the Father may be 

one God. Thus indeed the Lord is, as it were, crucified between two 

thieves, even as He was formerly placed; and thus from either side He 

receives the sacrilegious reproaches of such heretics as these. But 

neither the Holy Scriptures nor we suggest to them the reasons of their 

perdition and blindness, if they either will not, or cannot, see what is 

evidently written in the midst of the divine documents. For we both 

know, and read, and believe, and maintain that God is one, who made 

the heaven as well as the earth, since we neither know any other, nor 

shall we at any time know such, seeing that there is none. I, says He, am 

God, and there is none beside me, righteous and a Saviour. And in 

another place: I am the first and the last, and beside me there is no God 

who is as I. And, Who has meted out heaven with a Span, and the earth 

with a handful? Who has suspended the mountains in a balance, and the 

woods on scales? And Hezekiah: That all may know that You are God 

alone. Moreover, the Lord Himself: Why do you ask me concerning that 



which is good? God alone is good. Moreover, the Apostle Paul says: 

Who only has immortality, and dwells in the light that no man can 

approach unto, whom no man has seen, nor can see. And in another 

place: But a mediator is not a mediator of one, but God is one. But even 

as we hold, and read, and believe this, thus we ought to pass over no 

portion of the heavenly Scriptures, since indeed also we ought by no 

means to reject those marks of Christ’s divinity which are laid down in 

the Scriptures, that we may not, by corrupting the authority of the 

Scriptures, be held to have corrupted the integrity of our holy faith. 

And let us therefore believe this, since it is most faithful that Jesus Christ 

the Son of God is our Lord and God; because in the beginning was the 

Word, and the Word was with God, and God was the Word. The same 

was in the beginning with God. And, The Word was made flesh, and 

dwelt in us. And, My Lord and my God. And, Whose are the fathers, and 

of whom according to the flesh Christ came, who is over all, God blessed 

for evermore. What, then, shall we say? Does Scripture set before us two 

Gods? How, then, does it say that God is one? Or is not Christ God 

also? How, then, is it said to Christ, My Lord and my God? Unless, 

therefore, we hold all this with fitting veneration and lawful argument, 

we shall reasonably be thought to have furnished a scandal to the 

heretics, not assuredly by the fault of the heavenly Scriptures, which 

never deceive; but by the presumption of human error, whereby they 

have chosen to be heretics. And in the first place, we must turn the 

attack against them who undertake to make against us the charge of 

saying that there are two Gods. It is written, and they cannot deny it, 

that there is one Lord. What, then, do they think of Christ? — that He 

is Lord, or that He is not Lord at all? But they do not doubt absolutely 



that He is Lord; therefore, if their reasoning be true, here are already 

two Lords. How, then, is it true according to the Scriptures, there is one 

Lord? And Christ is called the one Master. Nevertheless we read that 

the Apostle Paul also is a master. Then, according to this, our Master is 

not one, for from these things we conclude that there are two masters. 

How, then, according to the Scriptures, is one our Master, even Christ? 

In the Scriptures there is one called good, even God; but in the same 

Scriptures Christ is also asserted to be good. There is not, then, if they 

rightly conclude, one good, but even two good. How, then, according to 

the scriptural faith, is there said to be only one good? But if they do not 

think that it can by any means interfere with the truth that there is one 

Lord, that Christ also is Lord, nor with the truth that one is our. 

Master, that Paul also is our master, or with the truth that one is good, 

that Christ also is called good; on the same reasoning, let them 

understand that, from the fact that God is one, no obstruction arises to 

the truth that Christ also is declared to be God. (Treatise concerning the 

Trinity) 

 ٠ٚىٌٍ٘ح ٍِز جنٍٞ 

 

 جٌمى٠ّ ور٠ٍحِٔٛ  

Cyprian 

6. That Christ is God.  



In Genesis: ―And God said unto Jacob, Arise, and go up to the place of 

Bethel, and dwell there; and make there an altar to that God who 

appeared unto thee when thou fleddest from the face of thy brother 

Esau.‖ Also in Isaiah: ―Thus saith the Lord, the God of Sabaoth, Egypt 

is wearied; and the merchandise of the Ethiopians, and the tall men of 

the Sabeans, shall pass over unto Thee, and shall be Thy servants; and 

shall walk after Thee bound with chains; and shall worship Thee, and 

shall pray to Thee, because God is in Thee, and there is no other God 

beside Thee.  For Thou art God, and we knew it not, O God of Israel, 

our Saviour. They shall all be confounded and fear who oppose Thee, 

and shall fall into confusion.‖ Likewise in the same:  ―The voice of one 

crying in the wilderness, Prepare ye the way of the Lord, make straight 

the paths of our God. Every channel shall be filled up, and every 

mountain and hill shall be made low, and all crooked places shall be 

made straight, and rough places plain; and the glory of the Lord shall 

be seen, and all flesh shall see the salvation of God, because the Lord 

hath spoken it.‖ Moreover, in Jeremiah: ―This is our God, and no other 

shall be esteemed beside Him, who hath found all the way of knowledge, 

and hath given it to Jacob His son, and to Israel His beloved. After this 

He was seen upon earth, and He conversed with men.‖ Also in 

Zechariah God says: ―And they shall cross over through the narrow sea, 

and they shall smite the waves in the sea, and they shall dry up all the 

depths of the rivers; and all the haughtiness of the Assyrians shall be 

confounded, and the sceptre of Egypt shall be taken away. And I will 

strengthen them in the Lord their God, and in His name shall they 

glory, saith the Lord.‖ Moreover, in Hosea the Lord saith: ―I will not do 

according to the anger of mine indignation, I will not allow Ephraim to 



be destroyed: for I am God, and there is not a holy man in thee: and I 

will not enter into the city; I will go after God.‖ Also in the forty-fourth 

Psalm: “Thy throne, O God, is for ever and ever: the sceptre of 

righteousness is the sceptre of Thy kingdom. Thou hast loved 

righteousness, and hated iniquity: wherefore God, Thy God, hath anointed 

Thee with the oil of gladness above Thy fellows.‖ So, too, in the forty-fifth 

Psalm: ―Be still, and know that I am God. I will be exalted among the 

nations, and I will be exalted in the earth.‖ Also in the eighty-first 

Psalm: ―They have not known, neither have they understood: they will 

walk on in darkness.‖ Also in the sixty-seventh Psalm: ―Sing unto God, 

sing praises unto His name: make a way for Him who goeth up into the 

west: God is His name.‖ Also in the Gospel according to John: “In the 

beginning was the Word, and the Word was with God, and God was the 

Word.” Also in the same:  ―The Lord said to Thomas, Reach hither thy 

finger, and behold my hands: and be not faithless, but believing. 

Thomas answered and said unto Him, My Lord and my God. Jesus saith 

unto him, Because thou hast seen me, thou hast believed: blessed are 

they who have not seen, and yet have believed.‖ Also Paul to the 

Romans:  ―I could wish that I myself were accursed from Christ for my 

brethren and my kindred according to the flesh: who are Israelites: 

whose are the adoption, and the glory, and the covenant, and the 

appointment of the law, and the service (of God), and the promises; 

whose are the fathers, of whom, according to the flesh, Christ came, who 

is God over all, blessed for evermore.” Also in the Apocalypse: “I am 

Alpha and Omega, the beginning and the end: I will give to him that is 

athirst, of the fountain of living water freely. He that overcometh shall 

possess these things, and their inheritance; and I will be his God, and he 



shall be my son.‖ Also in the eighty-first Psalm: ―God stood in the 

congregation of gods, and judging gods in the midst.‖ And again in the 

same place: ―I have said, Ye are gods; and ye are all the children of the 

Highest: but ye shall die like men.‖ But if they who have been righteous, 

and have obeyed the divine precepts, may be called gods, how much 

more is Christ, the Son of God, God!  Thus He Himself says in the 

Gospel according to John: ―Is it not written in the law, that I said, Ye 

are gods? If He called them gods to whom the word of God was given, 

and the Scripture cannot be relaxed, do ye say to Him whom the Father 

hath sanctified and sent into the world, that thou blasphemest, because I 

said, I am the Son of God? But if I do not the works of my Father, 

believe me not; but if I do, and ye will not believe me, believe the works, 

and know that the Father is in me, and I in Him.‖ Also in the Gospel 

according to Matthew: “And ye shall call His name Emmanuel, which is, 

being interpreted, God with us.‖ (Three Books of Testimonies against the 

Jew, Book II) 

. ٚجٌٛػى ٌُٚٙ جلاذحء ُِٕٚٙ قٓد جٌؿٓى ج١ٌّٓف جضٟ جًٌٞ ٘ٛ الله جٌىحتٓ ػٍٟ جٌىً ِرحٌوح جٌٟ جلاذى

ٚج٠ٟح فٟ جٌٍؤ٠ح جٔح ٘ٛ جلاٌف ٚج١ٌحء جٌرىج٠س ٚجٌٕٙح٠س جٔح جػطٟ ٌٍؼطٗحْ ٠ٕرٛع ِحء قٟ ِؿحٔح 

٘ٛ ٠ىْٛ ٌٟ جذٓٚجًٌٞ ٠ٕٛغ ًٖ٘ جلا١ٖحء ٍٚٔٓٗ ٚجوْٛ ٌٗ جٌٙح ٚ  

 

 جٌمى٠ّ جغحٔح١ِْٛ جٌٌٍْٟٛ 

Athanasius 



Chapter 1. Introduction. Reason for writing; certain persons indifferent 

about Arianism; Arians not Christians, because sectaries always take 

the name of their founder…  

10. Which of the two theologies sets forth our Lord Jesus Christ as God 

and Son of the Father, this which you vomited forth, or that which we 

have spoken and maintain from the Scriptures? If the Saviour be not 

God, nor Word, nor Son, you shall have leave to say what you will, and 

so shall the Gentiles, and the present Jews. But if He be Word of the 

Father and true Son, and God from God, and 'over all blessed for ever,' is 

it not becoming to obliterate and blot out those other phrases and that 

Arian Thalia, as but a pattern of evil, a store of all irreligion, into which, 

whoso falls, 'knows not that giants perish with her, and reaches the 

depths of Hades ?' … (Athanasius, Discourse 1 Against the Arians)  

فٛق جٌىً ِرحٌوح جٌٟ جلاذىٚ٘ٛ الله جٌٙح ِٓ جٌٗ ٘ٛ وٍّس جلاخ ٚجلاذٓ جٌكم١مٟ ٚ   

1-5. The substantiality of the Word proved from Scripture. If the One 

Origin be substantial, Its Word is substantial. Unless the Word and Son 

be a second Origin, or a work, or an attribute (and so God be 

compounded), or at the same time Father, or involve a second nature in 

God, He is from the Father's Essence and distinct from Him. 

Illustration of John 10:30, drawn from Deuteronomy 4:4.  

1. The Word is God from God; for 'the Word was God,' and again, 

'Of whom are the Fathers, and of whom Christ, who is God over all, 

blessed for ever. Amen.' And since Christ is God from God, and 

God's Word, Wisdom, Son, and Power, therefore but One God is 

http://www.newadvent.org/fathers/28161.htm


declared in the divine Scriptures. For the Word, being Son of the 

One God, is referred to Him of whom also He is; so that Father 

and Son are two, yet the Monad of the Godhead is indivisible and 

inseparable. And thus too we preserve One Beginning of Godhead 

and not two Beginnings, whence there is strictly a Monarchy. And 

of this very Beginning the Word is by nature Son, not as if 

another beginning, subsisting by Himself, nor having come into 

being externally to that Beginning, lest from that diversity a 

Dyarchy and Polyarchy should ensue; but of the one Beginning 

He is own Son, own Wisdom, own Word, existing from It. For, 

according to John, 'in' that 'Beginning was the Word, and the 

Word was with God,' for the Beginning was God; and since He is 

from It, therefore also 'the Word was God.' And as there is one 

Beginning and therefore one God, so one is that Essence and 

Subsistence which indeed and truly and really is, and which said 

'I am that I am,' and not two, that there be not two Beginnings; 

and from the One, a Son in nature and truth, is Its own Word, Its 

Wisdom, Its Power, and inseparable from It. And as there is not 

another essence, lest there be two Beginnings, so the Word which 

is from that One Essence has no dissolution, nor is a sound 

significative, but is an essential Word and essential Wisdom, 

which is the true Son. For were He not essential, God will be 

speaking into the air, and having a body, in nothing differently 

from men; but since He is not man, neither is His Word according 

to the infirmity of man. For as the Beginning is one Essence, so Its 

Word is one, essential, and subsisting, and Its Wisdom. For as He 

is God from God, and Wisdom from the Wise, and Word from the 



Rational, and Son from Father, so is He from Subsistence 

Subsistent, and from Essence Essential and Substantive, and 

Being from Being. (Discourse 4 Against the Arians) 

 ُِٕٚٙ ج١ٌّٓف قٓد جٌؿٓى جٌىحتٓ ػٍٟ جٌىً جٌٙح ِرحٌوح جٌٟ جلاذى ج١ِٓ

 

Finally: 

10. For this reason they also will henceforth keep silence, who once said 

that He who proceeded from Mary is not very Christ, or Lord, or God. 

For if He were not God in the Body, how came He, upon proceeding 

from Mary, straightway to be called 'Emmanuel, which is being 

interpreted God with us ?' Why again, if the Word was not in the flesh, 

did Paul write to the Romans 'of whom is Christ after the flesh, Who is 

above all God blessed for ever. Amen?' Let them therefore confess, even 

they who previously denied that the Crucified was God, that they have 

erred; for the divine Scriptures bid them, and especially Thomas, who, 

after seeing upon Him the print of the nails, cried out 'My Lord and my 

God !' For the Son, being God, and Lord of glory, was in the Body 

which was ingloriously nailed and dishonoured; but the Body, while it 

suffered, being pierced on the tree, and water and blood flowed from its 

side, yet because it was a temple of the Word was filled full of the 

Godhead. For this reason it was that the sun, seeing its creator suffering 

in His outraged body, withdrew its rays and darkened the earth. But the 

body itself being of mortal nature, beyond its own nature rose again by 

reason of the Word which was in it; and it has ceased from natural 



corruption, and, having put on the Word which is above man, has 

become incorruptible. (Letter 59. To Epictetus) 

 ُِٕٚٙ ج١ٌّٓف ذحٌؿٓى جٌىحتٓ ػٍٟ جٌىً جٌٙح ِرحٌوح جٌٟ جلاذى ج١ِٓ 

 

 جلٛجي جٌّف٠ٍٓٓ 

 

ٔصفّٕ  

"Authorities differ as to the punctuation; some placing a colon, and 

others a comma after flesh. This difference indicates the difference in 

the interpretation; some rendering as concerning the flesh Christ came. 

God who is over all be blessed for ever; thus making the words God, 

etc., a doxology: others, with the comma, the Christ, who is over all, 

God blessed forever; i.e., Christ is God . 

 ٌٚىٕٗ ٌُ ٠مٛي جٌؿُء جلاٚي 

 ًٌٚٙج جٞغ ولاِٗ وحِلا 

VWS 

Rom 9:5   

Of whom (ἐμ  λ) 

From the midst of whom. But in order to guard the point that the 

reference is only to Christ's human origin, he adds, as concerning the 

flesh. 
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Who is over all, God blessed for ever (ὁ  λ ἐπὶ πάλησλ Θεὸο εὐινγεηὸο 

εἰο ηνὺο αἰῶλαο) 

Authorities differ as to the punctuation; some placing a colon, and 

others a comma after flesh. This difference indicates the difference in 

the interpretation; some rendering as concerning the flesh Christ came. 

God who is over all be blessed for ever; thus making the words God, etc., 

a doxology: others, with the comma, the Christ, who is over all, God 

blessed forever; i.e., Christ is God (For minor variations see margin of 

Rev.) 

 ذٛٚف ذحْ جلاٖحٌز ٕ٘ح جٌٟ ج١ٌّٓف ذحٌطر١ؼس جٌر٠ٍٗس جٞحف ٌٛٚف جٌؿٓى جٌٕمطٗ ـٌٜٔٛٚىٟ 

 جًٌٞ ٘ٛ فٛق جٌىً جٌٙح ِرحٌوح جٌٟ جلاذى

٠ٚىًّ ذؼى٘ح جْ جٌرؼٝ لحي ذحٔٙح ض١ٍّٔس ٌٚىٕٗ ٚٞف جٚلا جٔٗ ٠إ٠ى جْ ً٘ج جٌىلاَ ػٓ ج١ٌّٓف 

٠ؼٍٓ ف١ٗ ٌج٠ٗ ٚجوطفٟ ذؿُء جًٌٞ  ذحٌؿٓى فلا جػٍُ ٌّح جنفٟ جٌٓحتً جٌؿُء جلاٚي ِٓ ولاِٗ جًٌٞ

 ٍٖـ ف١ٗ جٌٍج١٠ٓ ؟؟؟؟؟؟؟؟؟

 

Wesley  

Rom 9:5  To the preceding, St. Paul now adds two more prerogatives. 

Theirs are the fathers - The patriarchs and holy men of old, yea, the 

Messiah himself. Who is over all, God blessed for ever - The original 

words imply the self - existent, independent Being, who was, is, and is to 

come. Over all - The supreme; as being God, and consequently blessed 

for ever. No words can more dearly express his divine, supreme 

majesty, and his gracious sovereignty both over Jews and, gentiles. 

 



جٌىٍّس جلاٍٟٚ جٌٛؾٛو . ٠ٚإوى ج٠ٟح جٔٗ ج١ٌّٓف ذٕفٓٗ جًٌٞ ٘ٛ فٛق جٌىً جٌٙح ِرحٌوح جٌٟ جلاذى 

جًٌجضٟ جلاْطملاي جٌى١ٕٟٛٔ جًٌٞ وحْ ٚجًٌٞ ٠حضٟ فٛق جٌىً ِط١ٍٓ لأٗ ٘ٛ الله ٚذٕحء ػ١ٍٗ ِرحٌوح 

 جٌٟ جلاذى ٚلا ٠ٛؾى وٍّحش ضؼرٍ ػٓ لا٘ٛضٗ ذحوػٍ ٚٞٛـ 

Henry  

Rom 9:1-5   

We have here the apostle’s solemn profession of a great concern for 

the nation and people of the Jews – that he was heartily troubled that so 

many of them were enemies to the gospel, and out of the way of 

salvation. For this he had great heaviness and continual sorrow. Such a 

profession as this was requisite to take off the odium which otherwise he 

might have contracted by asserting and proving their rejection. It is 

wisdom as much as may be to mollify those truths which sound harshly 

and seem unpleasant: dip the nail in oil, it will drive the better. The 

Jews had a particular pique at Paul above any of the apostles, as 

appears by the history of the Acts, and therefore were the more apt to 

take things amiss of him, to prevent which he introduces his discourse 

with this tender and affectionate profession, that they might not think 

he triumphed or insulted over the rejected Jews or was pleased with the 

calamities that were coming upon them. Thus Jeremiah appeals to God 

concerning the Jews of his day, whose ruin was hastening on 

(Jer_17:16), Neither have I desired the woeful day, thou knowest. Nay, 

Paul was so far from desiring it that he most pathetically deprecates it. 

And lest this should be thought only a copy of his countenance, to flatter 

and please them, 

2. He asserts it with a solemn protestation (Rom_9:1): I say the truth 

in Christ, ―I speak it as a Christian, one of God’s people, children 



that will not lie, as one that knows not how to give flattering title.‖ 

Or, ―I appeal to Christ, who searches the heart, concerning it.‖ 

He appeals likewise to his own conscience, which was instead of a 

thousand witnesses. That which he was going to assert was not 

only a great and weighty thing (such solemn protestations are not 

to be thrown away upon trifles), but it was likewise a secret; it was 

concerning a sorrow in his heart to which none was a capable 

competent witness but God and his own conscience. – That I have 

great heaviness, Rom_9:2. He does not say for what; the very 

mention of it was unpleasant and invidious; but it is plain that he 

means for the rejection of the Jews. 

II. He backs it with a very serious imprecation, which he was ready to 

make, out of love to the Jews. I could wish; he does not say, I do wish, 

for it was no proper means appointed for such an end; but, if it were, I 

could wish that myself were accursed from Christ for my brethren – a very 

high pang of zeal and affection for his countrymen. He would be willing 

to undergo the greatest misery to do them good. Love is apt to be thus 

bold, and venturous, and self-denying. Because the glory of God’s grace 

in the salvation of many is to be preferred before the welfare and 

happiness of a single person, Paul, if they were put in competition, 

would be content to forego all his own happiness to purchase theirs. 1. 

He would be content to be cut off from the land of the living, in the most 

shameful and ignominious manner, as an anathema, or a devoted 

person. They thirsted for his blood, persecuted him as the most 

obnoxious person in the world, the curse and plague of his generation, 

1Co_4:13; Act_22:22. ―Now,‖ says Paul, ―I am willing to bear all this, 

and a great deal more, for your good. Abuse me as much as you will, 



count and call me at your pleasure; your unbelief and rejection create in 

my heart a heaviness so much greater than all these troubles can that I 

could look upon them not only as tolerable, but as desirable, rather than 

this rejection.‖ 2. He would be content to be excommunicated from the 

society of the faithful, to be separated from the church, and from the 

communion of saints, as a heathen man and a publican, if that would do 

them any good. He could wish himself no more remembered among the 

saints, his name blotted out of the church-records; though he had been 

so great a planter of churches, and the spiritual father of so many 

thousands, yet he would be content to be disowned by the church, cut 

off from all communion with it, and have his name buried in oblivion or 

reproach, for the good of the Jews. It may be, some of the Jews had a 

prejudice against Christianity for Paul’s sake; such a spleen they had at 

him that they hated the religion he was of: ―If this stumble you,‖ says 

Paul, ―I could wish I might be cast out, not embraced as a Christian, so 

you might but be taken in.‖ Thus Moses (Exo_32:33), in a like holy 

passion of concern, Blot me, I pray thee, out of the book which thou hast 

written. 3. Nay, some think that the expression goes further, and that he 

could be content to be cut off from all his share of happiness in Christ, if 

that might be a means of their salvation. It is a common charity that 

begins at home; this is something higher, and more noble and generous. 

III. He gives us the reason of this affection and concern. 

1. Because of their relation to them: My brethren, my kinsmen, 

according to the flesh. Though they were very bitter against him upon 

all occasions, and gave him the most unnatural and barbarous usage, 

yet thus respectfully does he speak of them. It shows him to be a man of 



a forgiving spirit. Not that I had aught to accuse my nation of, Act_28:19. 

My kinsmen. Paul was a Hebrew of the Hebrews. We ought to be in a 

special manner concerned for the spiritual good of our relations, our 

brethren and kinsmen. To them we lie under special engagements, and 

we have more opportunity of doing good to them; and concerning them, 

and our usefulness to them, we must in a special manner give account. 

2. Especially because of their relation to God (Rom_9:4, Rom_9:5): 

Who are Israelites, the seed of Abraham, God’s friend, and of Jacob his 

chosen, taken into the covenant of peculiarity, dignified and 

distinguished by visible church-privileges, many of which are here 

mentioned: - (1.) The adoption; not that which is saving, and which 

entitled to eternal happiness, but that which was external and typical, 

and entitled them to the land of Canaan. Israel is my son, Exo_4:22. (2.) 

And the glory; the ark with the mercy-seat, over which God dwelt 

between the cherubim – this was the glory of Israel, 1Sa_4:21. The 

many symbols and tokens of the divine presence and guidance, the 

cloud, the Shechinah, the distinguishing favours conferred upon them – 

these were the glory. (3.) And the covenants – the covenant made with 

Abraham, and often renewed with his seed upon divers occasions. There 

was a covenant at Sinai (Ex. 24), in the plains of Moab (Deu. 29), at 

Shechem (Jos. 24), and often afterwards; and still these pertained to 

Israel. Or, the covenant of peculiarity, and in that, as in the type, the 

covenant of grace. (4.) And the giving of the law. It was to them that the 

ceremonial and judicial law were given, and the moral law in writing 

pertained to them. It is a great privilege to have the law of God among 

us, and it is to be accounted so, Psa_147:19, Psa_147:20. This was the 

grandeur of Israel, Deu_4:7, Deu_4:8. (5.) And the service of God. They 



had the ordinances of God’s worship among them – the temple, the 

altars, the priests, the sacrifices, the feasts, and the institutions relating 

to them. They were in this respect greatly honoured, that, while other 

nations were worshipping and serving stocks, and stones, and devils, 

and they knew not what other idols of their own invention, the Israelites 

were serving the true God in the way of his own appointment. (6.) And 

the promises – particular promises added to the general covenant, 

promises relating to the Messiah and the gospel state. Observe, The 

promises accompany the giving of the law, and the service of God; for 

the comfort of the promises is to be had in obedience to that law and 

attendance upon that service. (7.) Whose are the fathers (Rom_9:5), 

Abraham, Isaac, and Jacob, those men of renown, that stood so high in 

the favour of God. The Jews stand in relation to them, are their 

children, and proud enough they are of it: We have Abraham to our 

father. It was for the father’s sake that they were taken into covenant, 

Rom_11:28. (8.) But the greatest honour of all was that of them as 

concerning the flesh (that is, as to his human nature) Christ came; for he 

took on him the seed of Abraham, Heb_2:16. As to his divine nature, he 

is the Lord from heaven; but, as to his human nature, he is of the seed of 

Abraham. This was the great privilege of the Jews, that Christ was of 

kin to them. Mentioning Christ, he interposes a very great word 

concerning him, that he is over all, God blessed for ever. Lest the Jews 

should think meanly of him, because he was of their alliance, he here 

speaks thus honourably concerning him: and it is a very full proof of the 

Godhead of Christ; he is not only over all, as Mediator, but he is God 

blessed for ever. Therefore, how much sorer punishment were they 

worthy of that rejected him! It was likewise the honour of the Jews, and 



one reason why Paul had a kindness for them, that, seeing God blessed 

for ever would be a man, he would be a Jew; and, considering the 

posture and character of that people at that time, it may well be looked 

upon as a part of his humiliation. 

ٚ٘ٛ ٠ٍٗـ ضف١ٍ١ٛح ػلالطٗ ذحٌؿٓى لاٍْجت١ً ِٓ جذٍج١ُ٘ ٚى٠مٗ ٠ٚؼمٛخ ِهطحٌٖ ٚذؼى يٌه 

 ٠ٍٗـ ضف١ٍ١ٛح ذحٔٗ الله جٌّرحٌن جٌٟ جلاذى

 

JFB Jamieson  

Rom 9:5   

Whose are the fathers — here, probably, the three great fathers of the 

covenant - Abraham, Isaac, and Jacob - by whom God condescended to 

name Himself (Exo_8:6, Exo_8:13; Luk_20:37). 

and — most exalted privilege of all, and as such, reserved to the last. 

of whom as concerning the flesh — (See on Rom_1:3). 

Christ came — or, ―is Christ‖ 

who is over all, God — rather, ―God over all.‖ 

blessed for ever. Amen — To get rid of the bright testimony here 

borne to the supreme divinity of Christ, various expedients have been 

adopted: (1) To place a period, either after the words ―concerning the 

flesh Christ came,‖ rendering the next clause as a doxology to the 

Father - ―God who is over all be blessed for ever‖; or after the word 

―all‖ - thus, ―Christ came, who is over all: God be blessed.―, etc. 

[Erasmus, Locke, Fritzsche, Meyer, Jowett, etc.]. But it is fatal to this 

view, as even Socinus admits, that in other Scripture doxologies the 

word ―Blessed‖ precedes the name of God on whom the blessing is 



invoked (thus: ―Blessed be God,‖ Psa_68:35; ―Blessed be the Lord God, 

the God of Israel,‖ Psa_72:18). Besides, any such doxology here would 

be ―unmeaning and frigid in the extreme‖; the sad subject on which he 

was entering suggesting anything but a doxology, even in connection 

with Christ’s Incarnation [Alford]. (2) To transpose the words rendered 

―who is‖; in which case the rendering would be, ―whose (that is, the 

fathers’) is Christ according to the flesh‖ [Crellius, Whiston, Taylor, 

Whitby]. But this is a desperate expedient, in the face of all manuscript 

authority; as is also the conjecture of Grotius and others, that the word 

―God‖ should be omitted from the text. It remains then, that we have 

here no doxology at all, but a naked statement of fact, that while Christ 

is ―of‖ the Israelitish nation ―as concerning the flesh,‖ He is, in another 

respect, ―God over all, blessed for ever.‖ (In 2Co_11:31 the very Greek 

phrase which is here rendered ―who is,‖ is used in the same sense; and 

compare Rom_1:25, Greek). In this view of the passage, as a testimony 

to the supreme divinity of Christ, besides all the orthodox fathers, some 

of the ablest modern critics concur [Bengel, Tholuck, Stuart, Olshausen, 

Philippi, Alford, etc.] 

 

peoples 

 

Rom 9:1-5   

 

I say the truth in Christ. This affirmation is made so solemn because the 

Jews charged Paul with having forsaken his race. He speaks as in the 

presence of Christ, with a conscience enlightened by the Holy Spirit.  



That I have great heaviness, etc. Not so much that his countrymen are 

estranged from him, as that they were without the blessing of Christ.  

For I could wish myself accursed from Christ. He could wish this, if that 

would avail anything, to save his Jewish brethren.  

Accursed. "Anathema," in the Revision. Rejected from Christ and lost.  

My brethren. His Jewish brethren, those of the same Jewish stock as 

himself.  

Who are Israelites. He now enumerates some of the glories of the Jewish 

race. Jacob, their ancestor, had been called Israel (Gen_32:28) by the 

angel. This means a Prince with God, and this proud title was borne by 

his descendants.  

Whose is the adoption. Six high privileges of the chosen people are 

named in Rom_9:4-5. They were adopted as the chosen people 

(Deu_7:6).  

And the glory. The presence of the ark of God and the glory of the 

Divine Presence (1Sa_4:21).  

The covenants. The covenants made with Abraham and at Sinai.  

The giving of the law. The law of Moses given to the children of Israel.  

And the service of God. The worship of the tabernacle and temple.  

And the promises. Especially the blessed promise of Christ.  

Whose are the fathers. The patriarchs and prophets.  

Of whom . . . Christ came. Greatest of all, Christ, in his fleshly nature, 

was of their race, of the tribe of Judah, and of the seed of David.  

Who is over all. See Mat_28:18. He is our King and our Judge.  

God blessed forever. More than man; Divine. 

 



Robertson  

Rom 9:5   

Of whom (ex hōn). Fourth relative clause and here with ex and the 

ablative.  

Christ (ho Christos). The Messiah.  

As concerning the flesh (to kata sarka). Accusative of general 

reference, ―as to the according to the flesh.‖ Paul limits the descent of 

Jesus from the Jews to his human side as he did in Rom_1:3.  

Who is over all, God blessed for ever (ho on epi pantōn theos 

eulogētos). A clear statement of the deity of Christ following the remark 

about his humanity. This is the natural and the obvious way of 

punctuating the sentence. To make a full stop after sarka (or colon) and 

start a new sentence for the doxology is very abrupt and awkward. See 

note on Act_20:28 and note on Tit_2:13 for Paul’s use of theos applied 

to Jesus Christ. 

 ٠ٚإوى ٔفّ جٌّفَٙٛ 

 

Barnes 

Rom 9:5   

Whose are the fathers - Who have been honored with so illustrious an 

ancestry. Who are descended from Abraham, Isaac, etc. On this they 

highly valued themselves, and in a certain sense not unjustly; compare 

Mat_3:9. 



Of whom - Of whose nation. This is placed as the crowning and most 

exalted privilege, that their nation had given birth to the long-expected 

Messiah, the hope of the world. 

As concerning the flesh - So far as his human nature was concerned. 

The use of this language supposes that there was a higher nature in 

respect to which he was not of their nation; see the note at Rom_1:3. 

Christ came - He had already come; and it was their high honor that 

he was one of their nation. 

Who is over all - This is an appellation that belongs only to the true 

God. It implies supreme divinity; and is full proof that the Messiah is 

divine: Much effort has been made to show that this is not the true 

rendering, but without success. There are no various readings in the 

Greek manuscripts of any consequence; and the connection here 

evidently requires us to understand this of a nature that is not 

―according to the flesh,‖ i. e., as the apostle here shows, of the divine 

nature. 

God blessed forever - This is evidently applied to the Lord Jesus; and 

it proves that he is divine. If the translation is fairly made, and it has 

never been proved to be erroneous, it demonstrates that he is God as 

well as man. The doxology ―blessed forever‖ was usually added by the 

Jewish writers after the mention of the name God, as an expression of 

reverence. (See the various interpretations that have been proposed on 

this passage examined in Prof. Stuart’s Notes on this verse.) 

 

 ٠ٚإوى ج٠ٟح ِؼٕٟ جلا١ٌ٘ٛس 

 



Clarke 

Rom 9:5   

Whose are the fathers - Abraham, Isaac, Jacob, Joseph, the twelve 

patriarchs, Moses, Joshua, Samuel, David, etc., etc., without 

controversy, the greatest and most eminent men that ever flourished 

under heaven. From these, is an uninterrupted and unpolluted line, the 

Jewish people had descended; and it was no small glory to be able to 

reckon, in their genealogy, persons of such incomparable merit and 

excellency. 

And of whom, as concerning the flesh Christ came - These ancestors 

were the more renowned, as being the progenitors of the human nature 

of the Messiah. Christ, the Messiah, θαηα ζαξθα, according to the flesh, 

sprang from them. But this Messiah was more than man, he is God over 

all; the very Being who gave them being, though he appeared to receive 

a being from them. 

Here the apostle most distinctly points out the twofold nature of our 

Lord - his eternal Godhead and his humanity; and all the transpositions 

of particles, and alterations of points in the universe, will not explain 

away this doctrine. As this verse contains such an eminent proof of the 

deity of Christ, no wonder that the opposers of his divinity should strive 

with their utmost skill and cunning to destroy its force. And it must be 

truly painful to a mind that has nothing in view but truth, to see the 

mean and hypocritical methods used to elude the force of this text. Few 

have met it in that honest and manly way in which Dr. Taylor, who was 

a conscientious Arian, has considered the subject. ―Christ,‖ says he, ―is 

God over all, as he is by the Father appointed Lord, King, and 



Governor of all. The Father hath committed all judgement to the Son, 

Joh_5:22; has given all things into his hands, Mat_28:18; he is Lord of 

all, Act_10:36. God has given him a name above every name, Phi_2:9; 

above every name that is named, not only in this world, but also in that 

which is to come; and has put all things (himself excepted, 1Co_15:27) 

under his feet and given him to be head over all things, Eph_1:21, 

Eph_1:22. This is our Lord’s supreme Godhead. And that he is 

επινγεηνο, blessed for ever, or the object of everlasting blessing, is 

evident from Rev_5:12, Rev_5:13 : Worthy is the Lamb that was slain 

to receive power - and blessing and honor be unto him that sitteth upon 

the throne, and unto the Lamb for ever and ever. Thus it appears the 

words may be justly applied to our blessed Lord.‖ Notes, p. 329. Yes, 

and when we take other scriptures into the account, where his essential 

Godhead is particularly expressed, such as Col_1:16, Col_1:17 : For by 

him were all things created, that are in heaven, and that are in earth, 

visible and invisible, whether they be thrones, or dominions, or 

principalities, or powers: all things were created By him, and For him: 

and he is Before all things, and By him do all things consist; we shall 

find that he is not God by investiture or office, but properly and 

essentially such; for it is impossible to convey in human language, to 

human apprehension, a more complete and finished display of what is 

essential to Godhead, indivisible from it, and incommunicable to any 

created nature, than what is contained in the above verses. And while 

these words are allowed to make a part of Divine revelation, the 

essential Godhead of Jesus Christ will continue to be a doctrine of that 

revelation. 



I pass by the groundless and endless conjectures about reversing some 

of the particles and placing points in different positions, as they have 

been all invented to get rid of the doctrine of Christ’s divinity, which is 

so obviously acknowledged by the simple text; it is enough to state that 

there is no omission of these important words in any MS. or version yet 

discovered. 

 

 ٠ٚإوى ج١ٌ٘ٛس ج١ٌّٓف 

 

Darby 

Rom 9:1-33   

There remained one important question to be considered, namely, 

how this salvation, common to Jew and Gentile, both alienated from 

God — this doctrine that there was no difference — was to be 

reconciled with the special promises made to the Jews. The proof of 

their guilt and ruin under the law did not touch the promises of a 

faithful God. Was the apostle going to do away with these to place the 

Gentiles on the same footing? They did not fail also to accuse the apostle 

of having despised his nation and its privileges. Chapters 9, 10 and 11 

reply to this question; and, with rare and admirable perfection, set forth 

the position of Israel with respect to God and to the gospel. This reply 

opens, in itself, a wide door to intelligence in the ways of God. 

The apostle begins by affirming his deep interest in the blessing of 

Israel. Their condition was a source of constant grief to him. Far from 

despising them, he loved them as much as Moses had done. He had 



wished to be anathema from Christ for them. [51] He acknowledged 

that all the privileges granted by God until then, belonged to them. But 

he does not allow that the word of God had failed; and he develops 

proof of the free sovereignty of God, conformably to which, without 

trenching upon the promises made to the Jews, He could admit the 

Gentiles according to His election. 

In the first place, this truth displayed itself in the bosom of 

Abraham's own family. The Jews alleged their exclusive right to the 

promises in virtue of their descent from him, and to have their promises 

by right, and exclusively, because they were descended from him. But 

they are not all Israel which are of Israel. Neither because they were of 

the seed of Abraham were they therefore all children. For in that case 

Ishmael must have been received; and the Jews would by no means hear 

of that. God then was sovereign. But it might be alleged that Hagar was 

a slave. But Esau's case excluded even this saving thought. The same 

mother bore both sons of one father, and God had chosen Jacob and 

rejected Esau. It was thus on the principle of sovereignty and election, 

that God had decided that the seed should be called in the family of 

Isaac. And before Esau and Jacob were born, God declared that the 

elder should serve the younger. The Jews must then admit God's 

sovereignty on this point. 

Was God then unrighteous? He plainly declared His sovereignty for 

good to Moses as a principle. It is the first of all rights. But in what case 

had He exercised this right? In a case that concerned that right of Israel 

to blessing, of which the Jews sought to avail themselves. All Israel 

would have been cut off, if God had dealt in righteousness; there was 



nothing but the sovereignty of God which could be a door of escape. 

God retreated into His sovereignty in order to spare whom He would, 

and so had spared Israel (justice would have condemned them all alike, 

gathered round the golden calf which they set up to worship)this, on the 

side of mercy; on that of judgment, Pharaoh served for an example. The 

enemy of God, and of His people, he had treated the claims of God with 

contempt, exalting himself proudly against Him — "Who is Jehovah, 

that I should obey him? I will not let his people go." Pharaoh being in 

this state, Jehovah uses him to give an example of His wrath and 

judgment. So that He shows mercy to whom He will, and hardens whom 

He will. Man complains of it, as he does of the grace that justifies freely. 

As to rights, compare those of God and those of the creature who has 

sinned against Him. How can man, who is made of clay, dare to reply 

against God? The potter has power to do as he will with the lump. No 

one can say to God, What doest Thou? God's sovereignty is the first of 

all rights, the foundation of all rights, the foundation of all morality. If 

God is not God, what will He be? The root of the question is this; is God 

to judge man, or man God? God can do whatsoever He pleases. He is 

not the object for judgment. Such is His title: but when in fact the 

apostle presents the two cases, wrath and grace, He puts the case of God 

showing long suffering towards one already fitted for wrath, in order to 

give at last an example to men of His wrath in the execution of His 

justice; and then of God displaying His glory in vessels of mercy whom 

He has prepared for glory. There are then these three points established 

with marvelous exactitude; the power to do all things, no one having the 

right to say a word; wonderful endurance with the wicked, in whom at 



length His wrath is manifested; demonstration of His glory in vessels, 

whom He has Himself prepared by mercy for glory, and whom He has 

called, whether from among the Jews or Gentiles, according to the 

declaration of Hosea. 

The doctrine established, then, is the sovereignty of God in 

derogation of the pretensions of the Jews to the exclusive enjoyment of 

all the promises, as being descended from Abraham; for, among his 

descendants, more than one had been excluded by the exercise of this 

sovereignty; and it was nothing less than its exercise which, on the 

occasion of the golden calf, had spared those who pretended to the right 

of descent. It was necessary therefore that the Jew should recognise it, 

or else that he should admit the Idumeans in full right, as well as the 

Ishmaelites, and renounce it himself, the families of Moses and Joshua 

alone perhaps excepted. But if such was the sovereignty of God, He 

would now exercise it in favor of the Gentiles, as well as Jews. He called 

whom He would. 

If we look closely into these quotations from Hosea, we shall find that 

Peter, who writes to converted Jews alone, takes only the passage at the 

end of Chapter 2, where Lo-ammi and Lo-ruhamah become Ammi and 

Ruhamah. Paul quotes that also, which is at the end of Chapter 1, where 

it is written, "In the place where it was said unto them, Ye are not my 

people, there shall they be called — not 'my people,' but' the children of 

the living God.'" It is this last passage which he applies to the Gentiles 

called by grace. 

But further passages from the prophets amply confirm the judgment 

which the apostle pronounces by the Spirit on the Jews. Isaiah declared 



formally that, if God had not left them a little remnant, they would have 

been as Sodom and Gomorrah; numerous as the people were, a little 

remnant only should be saved; for God was cutting the work short in 

judgment on the earth. And here was the state of things morally: the 

Gentiles had obtained the righteousness which they had not sought, had 

obtained it by faith; and Israel, seeking to obtain it by the fulfillment of 

a law, had not attained to righteousness. Why? Because they sought it 

not by faith, but by works of law. For they had stumbled at the 

stumbling-stone (that is, at Christ), as it is written, "I lay in Sion a 

stumbling-stone and rock of offense: and whosoever believeth in him 

shall not be ashamed." 

Note #51 

Read, "I have wished." Moses, in his anguish, had said, "Blot me out 

of thy book." Paul had not been behind him in his love.  

 

 

Geneva 

Rom 9:5  Whose [are] the fathers, and of whom as concerning the flesh 

Christ [came], 
(2)

 who is over all, God blessed for ever. Amen.  

 

(2)
 Or, "who is God over all, blessed for ever." A most manifest 

testimony of the Godhead and divinity of Christ.  

 

 



Gill 

Rom 9:5  Whose are the fathers,.... Abraham, Isaac, and Jacob; for, 

according to the (a) Jewish writers,  

 

"they call none in Israel אבות, "fathers", but three, and they are 

Abraham, Isaac, and Jacob; and they call none "mothers" but four, and 

they are, Sarah, Rebecca, Rachel, and Leah:''  

 

their descent from these fathers was a privilege, though they valued 

themselves too highly upon it; but what was the crown and glory of all, 

and which they took the least, though the apostle took the most notice 

of, is,  

 

and of whom, as concerning the flesh, Christ came; that is, either of the 

fathers, or of the Israelites, from whom Christ, according to his human 

nature, sprung; being a son of Abraham, of the tribe of Judah, of the 

seed of David, and the son of Mary; hence the Messiah is called  משיהא

  :the Messiah or Christ of Israel" (b)" ,דישראל

 

who is described as  

 

over all, angels and men, being the creator, upholder, and governor of 

them; and as having another nature, a divine one, being  

 

God, truly and properly God,  

 



blessed for evermore; in himself, and to be blessed and praised by all 

creatures. The apostle alludes to that well known periphrastic name of 

God so much used by the Jews, הקדוש ברוך הוא, "the holy, blessed God"; 

to which, by way of assent and confirmation, the apostle puts his  

 

Amen. Now all these particular privileges are mentioned by him, as 

what heightened his concern for these people; it filled him with 

heaviness and sorrow of heart, when he considered, that persons who 

had been partakers of such favours, and especially the last, that the 

Messiah should spring from them, be born of them, and among them, 

and yet that they should be given up to ruin and destruction.  

 

(a) T. Bab. Beracot, fol. 16. 2. & Gloss. in ib. (b) Targum in Isa. xvi. 1, 5. 

Mic. iv. 8. 

 

 ٠ٍٚٗـ جٌؼىو وٍّس ضٍٛ جنٍٞ ٠ٚػرص ِؼٕٟ جٌؼىو جًٌٞ ٠طىٍُ ػٓ لا٘ٛش ج١ٌّٓف 

 

 جٌطك١ًٍ جٌىجنٍٟ 

 ٚلى جٚٞف ذٍِٚ ِطُؾٍ ؾُء ور١ٍ ِٕٗ فٟ ٍٖقٗ ٚج١ٞف ؾُء جنٍ 

 جلٛي جٌٛىق فٟ ج١ٌّٓف لا جوًخ ٚ ١ٍّٞٞ ٖح٘ى ٌٟ ذحٌٍٚـ جٌمىِ  1: 9

جْ ٌٟ قُٔح ػظ١ّح ٚ ٚؾؼح فٟ لٍرٟ لا ٠ٕمطغ   2: 9

فحٟٔ وٕص جٚو ٌٛ جوْٛ جٔح ٔفٟٓ ِكٍِٚح ِٓ ج١ٌّٓف لاؾً جنٛضٟ جٔٓرحتٟ قٓد جٌؿٓى   3: 9

ج٠ًٌٓ ُ٘ جٍْجت١ٍ١ْٛ ٚ ٌُٙ جٌطرٕٟ ٚ جٌّؿى ٚ جٌؼٙٛو ٚ جلاٖطٍجع ٚ جٌؼرحوز ٚ جٌّٛجػ١ى   4: 9



ٚ ٌُٙ جلاذحء ٚ ُِٕٙ ج١ٌّٓف قٓد جٌؿٓى جٌىحتٓ ػٍٝ جٌىً جٌٙح ِرحٌوح جٌٝ جلاذى ج١ِٓ   5: 9

ٚ ٌىٓ ١ٌّ ٘ىًج قطٝ جْ وٍّس الله لى ْمطص لاْ ١ٌّ ؾ١ّغ ج٠ًٌٓ ِٓ جٍْجت١ً ُ٘  6: 9

جٍْجت١ٍ١ْٛ 

 

 ١ْحق جٌؼىو ضإوى جٔٗ ج١ٌّٓف ٘ٛ الله غ١إِ

ِؼٍّٕح ذٌّٛ جْطهىَ جوػٍ ِٓ ٍِز جٍْٛخ جْ ٠رىج ذٍٗـ جٌٕحْٛش جلاضٟ ِٓ ًٔٓ وجٚٚو ٠ٚىًّ  1

 ذٍٗـ لا٘ٛش جلاذٓ  

 ِػً

 ٌٚ1 :3-4 

 جذٕٗ جًٌٞ ٚحٌ ِٓ ًٔٓ وجٚو ِٓ ؾٙس جٌؿٓى ػٓ  3: 1

ٚ ضؼ١ٓ جذٓ الله ذمٛز ِٓ ؾٙس ٌٚـ جٌمىجْس ذحٌم١حِس ِٓ جلاِٛجش ٠ٓٛع ج١ٌّٓف ٌذٕح   4: 1

ضؼ١ٓ جذٓ الله فٟ جٌمٛز ِٓ ؾٙس ٌٚـ جٌمىجْس ( وحضح ْحٌوح ) ٠ًٚوٍ ٔفّ جٌطٍض١د قٓد جٌؿٓى   

πεξη ηνπ πηνπ απηνπ ηνπ γελνκελνπ εθ ζπεξκαηνο δαβηδ θαηα ζαξθα 

peri tou uiou autou tou genomenou ek spermatos dabid kata sarka 

 

ف١ٍٗـ جٌؼلالس ذ١ٓ ٠ر١ؼس جٌؿٓى ٠ٚر١ؼطٗ جلا١ٌ٘ٛس ذحٔٗ جذٓ الله ٚذمٛز ٌٚـ جٌمىِ ٚذّمحٌٔس ً٘ج 

قٓد جٌؿٓى ( وحضح ٍْوح ) ٔؿى ٔفّ جٌفٍٓفس ٚٔفّ جلاٍْٛخ ٚٔفّ جٌطٍض١د  5:  9جٌؼىو ِغ ٌٚ 

  ٠ٚىًّ ذحٔٗ الله جٌىحتٓ ػٍٟ جٌىً 



ٚفٟ جلاغ١ٕٓ ٠رىج ذحٌؿٓى ٠ٚىًّ ذحلا١ٌ٘ٛس ًٚ٘ج  5جْطهىَ ٔفّ جٌطؼر١ٍ جٌٍغٛٞ ِػً ٌٚ  1ٚلاْ ٌٚ 

 جٌططحذك فٟ جٌطٍو١د ٠ػرص جْ ِؼٍّٕح ذٌّٛ جٌٍْٛي ٠طىٍُ ػٓ ج١ٌّٓف جٌٙح

 

لكائن علي الكل الها مباركا التركيب اللغوي يؤكد علي ان العدد يشير الي ان المسيح هو اغح١ٔح  2

الذي يدل علي ان جملة الذي هو كائن علي الكل الها (هو اون ) الي الابد لوجود اسم الفاعل 

 ho ownمباركا جمله وصفية للمسيح 

σλ νη παηεξεο θαη εμ σλ ν ρξηζηνο ην θαηα ζαξθα ν σλ επη παλησλ ζενο 

επινγεηνο εηο ηνπο αησλαο ακελ  

ōn oi pateres kai ex ōn o christos to kata sarka o ōn epi pantōn theos 

eulogētos eis tous aiōnas amēn 

 ٌٚ1  

ج٠ًٌٓ جْطرىٌٛج قك الله ذحٌىًخ ٚ جضمٛج ٚ ػرىٚج جٌّهٍٛق وْٚ جٌهحٌك جًٌٞ ٘ٛ ِرحٌن جٌٝ  25: 1

 جلاذى ج١ِٓ

νηηηλεο κεηειιαμαλ ηελ αιεζεηαλ ηνπ ζενπ ελ ησ ςεπδεη θαη 

εζεβαζζεζαλ θαη ειαηξεπζαλ ηε θηηζεη παξα ηνλ θηηζαληα νο εζηηλ 

επινγεηνο εηο ηνπο αησλαο ακελ 

oitines metEllaxan tEn alEtheian tou theou en tO pseudei kai 

esebasthEsan kai elatreusan tE ktisei para ton ktisanta os estin 

eulogEtos eis tous aiOnas amen 

وٌٛ 2  

الله جذٛ ٌذٕح ٠ٓٛع ج١ٌّٓف جًٌٞ ٘ٛ ِرحٌن جٌٝ جلاذى ٠ؼٍُ جٟٔ ٌٓص جوًخ 31: 11  



ν ζενο θαη παηεξ ηνπ θπξηνπ εκσλ ηεζνπ ρξηζηνπ νηδελ ν σλ επινγεηνο 

εηο ηνπο αησλαο νηη νπ ςεπδνκαη 

o theos kai patEr tou kuriou EmOn iEsou christou oiden o On 

eulogEtos eis tous aiOnas oti ou pseudomai 

ض١ّٛ 2  

ٚ ١ْٕمًٟٔ جٌٍخ ِٓ وً ػًّ ٌوٞء ٚ ٠هٍٕٟٛ ٌٍّىٛضٗ جٌّٓحٚٞ جًٌٞ ٌٗ جٌّؿى جٌٝ وٍ٘  18: 4

 جٌىٌ٘ٛ ج١ِٓ

 

 ٚجِػٍس جنٍٞ ِٓ جلأؿ١ً 

 27: 17ْفٍ أنرحٌ جا٠حَ جاٚي 

 

ٌِنَ ذ١َْصَ ػَرْىِنَ  ْْ ضرُحَ َ ١ْصَ ذأِ َٟ ضَ ٌْ َْ لىَِ ج ج٢ وْصَ  َٚ ٌَ خُّ لىَْ ذحَ ٌَ ْٔصَ ٠حَ  هَ  أََّهَ أَ َِ ح َِ َْ ئٌَِٝ جاذَىَِ أَ  ١ٌِىَُٛ

 َٛ ُ٘ نٌ  َٚ ٌَ رحَ  .«ئٌَِٝ جاذَىَِ  ُِ

 5: 9جًٌٞ ضٍو١رٙح ج١ٌٛٔحٟٔ ِطحذك ٌطٍو١د ١ٌِٚس  ٠صجٌدٚؾٍّس ٚ٘ٛ ِرحٌن جٌٟ جلاذى ضؼٛو ػٍٟ 

 23: 3ْفٍ ٠ٛذ١ح 

 
 جٌىٌ٘ٛ ِىٜ ِرحٌوح ف١ٍىٓ جّْه ٠ح جٌٗ جٍْجت١ً

جٌىٌ٘ٛ ضؼٛو ػٍٟ جُْ جٌٗ جٍْجت١ً ١ٌٚٓص ؾٍّٗ ِٓطمٍس ِٚطحذمٗ  ٚج٠ٟح ؾٍّس ِرحٌن ٘ٛ ِىٞ

 ج٠ٟح ٌٍؼىو

 

جًٌٞ ٠ٛٞف ٌٛ جضٟ ِرحٌن الله وؿٍّس ِٓطمٍٗ ٠ىْٛ ضٍض١رٙحِرىج جٌؼىو جٌطحٌٟ ٚجًٌٞ ٠إ٠ى ً٘ج جي  
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 35: 68ْفٍ جٌُّج١ٍِ 

 
هَ  ِْ محَوِ َِ  ْٓ ِِ ْٔصَ ٠حَ اَللهُ  هُٛفٌ أَ َِ . ًَ جت١ِ ٍَ ْْ َّٗؼْدِ  ئٌُِٗ ئِ ىَّزهً ٌٍِ ِٖ َٚ زهً  َّٛ ؼْطِٟ لُ ُّ ٌْ َٛ ج نٌ  .ُ٘ ٌَ رحَ  اللهُ  ُِ

جٌطٍض١د  ٚػٕىِح جضص ؾٍّس ِٓطمٍس ٌّرحٌوس جٌٍخ جضٟ جٌطٍض١د ِرحٌن الله ١ٌّٚ الله ِرحٌن لاْ ً٘ج

 غ١ٍ ٚك١ف فٟ ج١ٌٛٔحٟٔ 

ٔؿى جْ جٌطٍض١د ٠ٕطرك ػٍٟ ج١ٌّٓف ٚلا ٠ٍٛف جْ ٠ىْٛ ؾٍّٗ  5: 9ٚذّمحٌٔس ً٘ج ذحٌؼىو ٌٚ 

 ِٓطمٍٗ ٌىٍّس الله فم١

 

 ٚج٠ٟح وٍّس ِرحٌوح ٚ٘ٛ ٚفس ضؿؼً ؾٍّس الله ِرحٌوح جٌٟ جلاذى ٌٛ وحٔص ِٓطمٍٗ فٟٙ ذىْٚ فؼً 

ضٓرك وٍّس الله ٚلا ضحضٟ ذؼىٖ ِّح ٠ؿؼً جٔٙح  ؾٍّس ِٓطمٍٗ ٌٛ ٚج٠ٟح ٚٚف ِرحٌوح فٟ وً جلأؿ١ً

جٌٟ جلاذى  جٌٙح ِرحٌن ٘ٛ فٙٛ ٚٚف ١ٌٍّٓف  

لاْطهىجَ وٍّس ج٠ٍٛؾ١طِٛ ذًٙج جٌطٍض١د ٚجِػٍس ػٍٟ يٌه ِٓ جٍْٛخ ذٌّٛ جٌٍْٛي ٔفٓٗ   

 3: 1وٛ  2

ِرحٌن الله جذٛ ٌذٕح ٠ٓٛع ج١ٌّٓف جذٛ جٌٍجفس ٚ جٌٗ وً ضؼ٠ُس 3: 1  

επινγεηνο ν ζενο θαη παηεξ ηνπ θπξηνπ εκσλ ηεζνπ ρξηζηνπ ν παηεξ 

ησλ νηθηηξκσλ θαη ζενο παζεο παξαθιεζεσο 

eulogEtos o theos kai patEr tou kuriou EmOn iEsou christou o patEr 

tOn oiktirmOn kai theos pasEs paraklEseOs 

جٚ ِرحٌن جٚلا لرً ( ج٠ٍٛؾ١طِٛ ) ٚجضص وٍّس  ًٚ٘ج جٌّػحي نحٚس لأٗ ػلالس ذ١ٓ الله جلاخ ٚج١ٌّٓف

٠ٚإوى جْ ؾٍّٗ جٌٙح ِرحٌوح ٘ٛ ضؼٛو ػٍٟ ج١ٌّٓف غ١إِ الله ٚج١ٌّٓف جٌٍخ   
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 جٌّػحي جلانٍ 

 3: 1جف 

ِرحٌن الله جذٛ ٌذٕح ٠ٓٛع ج١ٌّٓف جًٌٞ ذحٌوٕح ذىً ذٍوس ٌٚق١س فٟ جٌّٓح٠ٚحش فٟ ج١ٌّٓف 3: 1  

επινγεηνο ν ζενο θαη παηεξ ηνπ θπξηνπ εκσλ ηεζνπ ρξηζηνπ ν 

επινγεζαο εκαο ελ παζε επινγηα πλεπκαηηθε ελ ηνηο επνπξαληνηο 

ρξηζησ 

eulogEtos o theos kai patEr tou kuriou EmOn iEsou christou o 

eulogEsas Emas en pasE eulogia pneumatikE en tois epouraniois 

christO 

 ٚج٠ٟح ٌٙح ٔفّ جٌطٍو١د 

الله جذٛ ٌذٕح ٠ٚىًّ جٌؼىو ذؼى٘ح ( غ١إِجٚ )ِرحٌن ( ِٚج٠ٍٛؾ١ص)   

 

 68: 1ئٔؿ١ً ٌٛلح 

 
نٌ » ٌَ رحَ ُِ  ًَ جت١ِ ٍَ ْْ خُّ ئٌُِٗ ئِ ٍَّ َ٘  جٌ َٚ ُ جفْطمَىََ  ِٗ أََّٗ ؼْرِ َٗ  ٔغََ فىَِجءهً ٌِ

επινγεηνο θπξηνο ν ζενο ηνπ ηζξαει νηη επεζθεςαην θαη επνηεζελ 

ιπηξσζηλ ησ ιασ απηνπ 

eulogētos kurios o theos tou israēl oti epeskepsato kai epoiēsen lutrōsin 

tō laō autou 

 

 38: 19ئٔؿ١ً ٌٛلح 
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 َٓ نٌ » :لحَت١ٍِِ ٌَ رحَ ٍهُِ ج٢ضِٟ ُِ َّ ٌْ خِّ  ج ٍَّ ُِ جٌ ْْ ؿْىٌ فِٟ جاػََحٌِٟ! ذحِ َِ َٚ حءِ  َّ َّٓ ٌَ فِٟ جٌ لاَ َْ!». 

 3: 1ٌْحٌس ذطٍِ جٌٍْٛي جاٌٚٝ 

 

نٌ  ٌَ رحَ ُٓٛعَ  ُِ حَ ٠َ ذِّٕ ٌَ ؾَحءٍ  اللهُ أذَُٛ  ٍَ ٌىََٔحَ غح١َِٔسَهً ٌِ َٚ زِ  ٍَ ٌْىَػ١ِ ِٗ ج طِ َّ قْ ٌَ دَ  َٓ ًِٞ قَ ١فِ  جٌَّ ِٓ َّ ٌْ سِ  ج َِ ٍّٟ  ذم١ِِحَ قَ

َٓ جاَ  ِِ ١فِ  ِٓ َّ ٌْ ُٓٛعَ ج جشِ ٠َ َٛ ِْ 

επινγεηνο ν ζενο θαη παηεξ ηνπ θπξηνπ εκσλ ηεζνπ ρξηζηνπ ν θαηα ην 

πνιπ απηνπ ειενο αλαγελλεζαο εκαο εηο ειπηδα δσζαλ δη αλαζηαζεσο 

ηεζνπ ρξηζηνπ εθ λεθξσλ 

eulogEtos o theos kai patEr tou kuriou EmOn iEsou christou o kata to 

polu autou eleos anagennEsas Emas eis elpida zOsan di anastaseOs 

iEsou christou ek nekrOn 

 6: 20ْفٍ ٌؤ٠ح ٠ٛقٕح جٌلا٘ٛضٟ 

 

نٌ  ٌَ رحَ ُِ  ٌَُٗ ْٓ َِ  ٌِ مىََّ ُِ ١دٌ  َٚ ِٛ سِ جاٌَُٚٝ َٔ َِ ٌْم١ِحَ ٌْ . فِٟ ج ٍْطحَ ُْ شِ جٌػَّحِٟٔ  ْٛ َّ ٍْ ٌِ َّ ًْ  ٘إُلاءَِ ١ٌَْ ُْ  ذَ ِٙ ػ١ٍََْ

ؼَُٗ  َِ  َْ ٍىُِٛ ّْ َ١ َْ َٚ ١فِ   ِٓ َّ ٌْ ج َٚ َٕٙسَهً للهِ  َْ وَ ١ىَُُٛٔٛ ٕسٍَ  َْ َْ ٌْفَ   أَ

 

 26: 9ْفٍ جٌطى٠ٛٓ 

 
لحَيَ  نٌ » :َٚ ٌَ رحَ خُّ ئٌُِٗ  ُِ ٍَّ ٍَ  جٌ ح َْ . ُْ ُٙ ج ٌَ ُْ ػَرْىهً ْٕؼَح ْٓ وَ ١ٌْىَُ َٚ 

 19: 14ْفٍ جٌطى٠ٛٓ 

 
لحَيَ  َٚ وَُٗ  ٌَ ذحَ نٌ » :َٚ ٌَ رحَ ُِ  ِٜ ٌْ جاَ َٚ جشِ  َٚ ح َّ َّٓ حٌهِِ جٌ َِ  ِّٟ ٌْؼٍَِ َٓ اللهِ ج ِِ  َُ ج ٍَ  أذَْ

 20: 14و٠ٛٓ ْفٍ جٌص

 
نٌ  ٌَ رحَ ُِ َٚ ًِٞ ُّٟ جٌَّ ٌْؼٍَِ َُ أػَْىَجءَنَ فِٟ ٠ىَِنَ  اللهُ ج ٍَ ْْ ءٍ . «أَ ْٟ َٖ  ًِّ ْٓ وُ ِِ ج  هًٍ ْٗ  .فأَػَْطحَُٖ ػُ

 27: 24ْ ْفٍ جٌطىٛٞ

 
لحَيَ  نٌ » :َٚ ٌَ رحَ خُّ ئٌُِٗ  ُِ ٍَّ ١ِّىِٞ جٌ َْ  ْٓ ُ ػَ قَمَّٗ َٚ ٕغَْ ٌطُْفَُٗ  ّْ َ٠ ُْ ٌَ ًِٞ َُ جٌَّ ١ِ٘ ج ٍَ ١ِّىِٞ ئذِْ ْٕصُ أَٔحَ فِٟ  .َْ ئيِْ وُ
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زِ  َٛ خُّ ئٌَِٝ ذ١َْصِ ئنِْ ٍَّ َ٘ىَجِٟٔ جٌ ٠ٍِكِ   ١ِّىِٞ جٌطَّ َْ». 

 10: 18ْفٍ جٌهٍٚؼ 

 

 ُْ ٚ ٍُ لحَيَ ٠ػَْ نٌ » :َٚ ٌَ رحَ خُّ  ُِ ٍَّ َْ  جٌ ْٛ ػَ ٍْ ْٓ ٠ىَِ فِ ِِ َٚ  َٓ ١ِّ٠ ٍِ ْٛ ِّ ٌْ ْٓ أ٠َْىِٞ ج ِِ  ُْ وُ ًَ ْٔمَ ًِٞ أَ ًَ  .جٌَّ ْٔمَ ًِٞ أَ جٌََّ

ْٓ ضكَْصِ أ٠َْىِٞ  ِِ ؼْدَ  َّٗ َٓ جٌ ١ِّ٠ ٍِ ْٛ ِّ ٌْ  .ج

 14: 4ْفٍ ٌجػٛظ 

 
ِّٟ حءُ ٌِٕؼُْ َٓ نٌ » :فمَحٌَصَِ جٌِّٕ ٌَ رحَ ُِ  ََ ْٛ َ١ٌْ ١ٌِّهًح ج َٚ هِ  ِْ ُْ ٠ؼُْىِ ٌَ ًِٞ خُّ جٌَّ ٍَّ ْٟ  جٌ ًَ  ٌىَِ جت١ِ ٍَ ْْ ُٗ فِٟ ئِ ُّ ْْ  .٠ىُْػَٝ ج

 32: 25ْفٍ ّٚٛت١ً جاٚي 

 
 ًَ وُ اذ١َِؿَح٠ِ ُٚ نٌ » :فمَحَيَ وَج ٌَ رحَ ًَ جيَّ  ُِ جت١ِ ٍَ ْْ خُّ ئٌُِٗ ئِ ٍَّ ججٌ ًَ ٍهَِ ٘ َْ ٌْ طمِْرحٌَِٟ  يِٞ أَ ْْ ََ لا ْٛ َ١ٌْ  ج

 39: 25ْفٍ ّٚٛت١ً جاٚي 

 

حشَ لحَيَ  َِ َّْ ٔحَذحَيَ لىَْ  وُ أَ ُٚ غَ وَج ِّ َْ ح  َّّ نٌ َُ » :فٍََ ٌَ ْٓ  ذحَ ِِ  ٍِٞ سَ ضؼ١ِ١َْ َّ َُ ٔمَْ ْٔطمََ ًِٞ ج خُّ جٌَّ ٍَّ ٠ىَِ ٔحَذحَيَ   جٌ

 ٍَّ َٖ خُّ  ٍَّ وَّ جٌ ٌَ َٚ   ٍِّ َّٗ ِٓ جٌ هَ ػَرْىَُٖ ػَ َٓ ِْ أَ َٚ  ِٗ ِْ أْ ٌَ ًَ . «ٔحَذحَيَ ػٍََٝ  غَ أذ١َِؿَح٠ِ َِ  َُ ضىٍَََّ َٚ وُ  ُٚ ًَ وَج َْ ٌْ أَ َٚ 

أزَهً  ٍَ ِْ َ٘ح ٌَُٗ ج ًَ  .١ٌِطََّهِ

 25: 26ْفٍ ّٚٛت١ً جاٚي 

 

وَ  ُٚ يُ ٌىَِج ُٚ ح َٖ نٌ » :فمَحَيَ  ٌَ رحَ ُِ  ٌُ ضمَْىِ َٚ  ًُ وُ  فأََِّهَ ضفَْؼَ ُٚ ْٔصَ ٠حَ جذِْٕٟ وَج وُ . «أَ ُٚ َ٘دَ وَج َُّ يَ ٍِ  غُ ِٗ فِٟ ٠َ ٠مِ

 ِٗ ىَحِٔ َِ يُ ئٌَِٝ  ُٚ ح َٖ ؾَغَ  ٌَ َٚ. 

 5: 2ْفٍ ّٚٛت١ً جٌػحٟٔ 

 

ٍْؼَحوَ  َٕ ؾِ ًِ ٠حَذ١ِ ْ٘ ُْلاهً ئٌَِٝ أَ ٌُ وُ  ُٚ ًَ وَج َْ ٌْ َ ُْ ٠مَُٛيُ يَ  فأَ ُ٘: « َْ وُٛ ٌَ رحَ خِّ  ُِ ٍَّ َٓ جٌ ِِ  ُْ ْٔطُ ج  أَ ًَ ٘ ُْ ٍْطُ ئيِْ لىَْ فؼََ

يَ  ُٚ ح َٖ  ُْ ١ِّىِوُ َٓ ٚفَ ذِ ٍُ ؼْ َّ ٌْ ُٖٛ  ج ُّ ْٕطُ  .فىََفَ

 28: 18جٌػحٟٔ  ْفٍ ّٚٛت١ً

 

ٍهِِ  َّ ٍْ لحَيَ ٌِ َٚ  ُٙ ؼَ َّ َُ »: فَٕحَوَٜ أن١َِ َّٓلاَ ؿَىَ . «جٌ َْ َٚ  ِٜ ٌْ ِٗ ئٌَِٝ جاَ ِٙ ؾْ َٚ ٍهِِ ػٍََٝ  َّ ٍْ لحَيَ . ٌِ نٌ » :َٚ ٌَ رحَ ُِ 

 َٓ ٠ ًِ ََ جٌَّ ْٛ ٌْمَ ًِٞ وَفغََ ج ُٙهَ جٌَّ خُّ ئٌِ ٍَّ ٍهِِ  جٌ َّ ٌْ ١ِّىِٞ ج َْ ُْ ػٍََٝ  ُٙ فؼَُٛج أ٠َْى٠َِ ٌَ». 

 48: 1جاٚي ْفٍ جٌٍّٛن 

 
ٍهُِ  َّ ٌْ ج لحَيَ ج ًَ ح ٘ىَ هًٟ أ٠َْ نٌ  :َٚ ٌَ رحَ ُِ  َٟ ًِٞ أػَْطحَِٔ ًَ جٌَّ جت١ِ ٍَ ْْ خُّ ئٌُِٗ ئِ ٍَّ ١ِّٟ  جٌ ِْ ٍْ ُّ ػٍََٝ وُ ْٓ ٠ؿٍَِْ َِ  ََ ْٛ َ١ٌْ ج
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 ِْ ج ٍَ ِٛ َٞ ضرُْ ػ١َْٕحَ َٚ». 

 15: 8ْفٍ جٌٍّٛن جاٚي 

 
لحَيَ  نٌ » :َٚ ٌَ رحَ خُّ ئٌُِٗ  ُِ ٍَّ ِٖ  جٌ ًَ ذ١ِىَِ َّ أوَْ َٚ وَ أذَِٟ  ُٚ ِٗ ئٌَِٝ وَج ِّ َُ ذفَِ ًِٞ ضىٍَََّ ًَ جٌَّ جت١ِ ٍَ ْْ  :لحَتلِاهً  ئِ

 56: 8ْفٍ جٌٍّٛن جاٚي 

 

نٌ » ٌَ رحَ ًِٞ أػَْطَٝ ُِ خُّ جٌَّ ٍَّ م١ُْ  جٌ ْٓ ُْ ضَ ٌَ َٚ   ِٗ َُ ذِ ح ضىٍَََّ َِ  ًِّ دَ وُ َٓ ًَ قَ جت١ِ ٍَ ْْ ِٗ ئِ ؼْرِ َٗ جقَسهً ٌِ جقِىَزٌ  ٌَ َٚ سٌ  َّ وٍَِ

ًِٞ شَ  حٌفِِ جٌَّ َّٛ ِٗ جٌ ِِ ًِّ وَلاَ ْٓ وُ ِِ ْٓ ِٗ ػَ َُ ذِ ِٖ  وٍََّ َْٝ ػَرْىِ ٛ ُِ  ٠ىَِ 

 9: 10ْفٍ جٌٍّٛن جاٚي 

 

 ْٓ ح ١ٌِىَُ وهً ٌَ رحَ ُٙهَ  ُِ خُّ ئٌِ ٍَّ ؾَؼٍَهََ عَ  جٌ َٚ ٍَّ ذهَِ  ُْ  ًِٞ ًَ جٌَّ جت١ِ ٍَ ْْ ِّٟ ئِ ِْ ٍْ خَّ . ٌَٝ وُ ٍَّ َّْ جٌ ًَ ئٌَِٝ  اَ جت١ِ ٍَ ْْ أقََدَّ ئِ

ح هًّ َٞ قُىْ ٍِ ح  ٌطِؿُْ ٍىِهً َِ ج جاذَىَِ ؾَؼٍَهََ  ٍّهً ذِ َٚ». 

 36: 16أنرحٌ جا٠حَ جاٚي ْفٍ 

 
نٌ  ٌَ رحَ ُِ  ًَ جت١ِ ٍَ ْْ خُّ ئٌُِٗ ئِ ٍَّ ئٌَِٝ جاذَىَِ  جٌ َٚ يِ  ََ َٓ جاَ َّٗؼْدِ . «ِِ ًُّ جٌ َٓ »: فمَحَيَ وُ ١ ِِ رَّكُٛج« آ َْ خَّ  َٚ ٍَّ  .جٌ

 12: 2ْفٍ أنرحٌ جا٠حَ جٌػحٟٔ 

 

 َُ ج ٌَ لحَيَ قُٛ نٌ » :َٚ ٌَ رحَ خُّ  ُِ ٍَّ وَ  جٌ ُٚ ًِٞ أػَْطَٝ وَج َٜ  جٌَّ ٌْ جاَ َٚ حءَ  َّ َّٓ ٕغََ جٌ َٚ  ًِٞ ًَ جٌَّ جت١ِ ٍَ ْْ ٍهَِ  ئٌُِٗ ئِ َّ ٌْ ج

ًِٞ ٠رَِْٕٟ ذ١َْطهًح ٍُ  جٌَّ ْٙ فَ َٚ ٍِفسٍَ  ؼْ َِ حقِدَ  َٚ ح  هًّ ٍَّ  جذْٕهًح قَى١ِ ٌٍِ ِٗ ٍْىِ ُّ ذ١َْطهًح ٌِ َٚ  .خِّ 

 4: 6ْفٍ أنرحٌ جا٠حَ جٌػحٟٔ 

 
لحَيَ  نٌ » :َٚ ٌَ رحَ خُّ ئٌُِٗ  ُِ ٍَّ ِٗ وَج جٌ ِّ َُ ذفَِ ًِٞ وٍََّ ًَ جٌَّ جت١ِ ٍَ ْْ ِٗ ئِ ًَ ذ١ِى٠ََْ َّ أوَْ َٚ وَ أذَِٟ   :لحَتلِاهً  ُٚ

 8: 9ْفٍ أنرحٌ جا٠حَ جٌػحٟٔ 

 

 ْٓ ح ١ٌِىَُ وهً ٌَ رحَ ُٙهَ  ُِ خُّ ئٌِ ٍَّ ؼَ  جٌ َٚ ٍَّ ذهَِ  ُْ  ًِٞ ِٙهَ جٌَّ خِّ ئٌِ ٍَّ ح ٌٍِ ٍىِهً َِ  ِٗ ِّ١ ِْ ٍْ َٙهَ أقََدَّ  .ػٍَهََ ػٍََٝ وُ َّْ ئٌِ اَ

ًَ ١ٌِػُْرطَُِٗ ئٌَِٝ جاذَىَِ  لىَْ ؾَؼٍَهََ  جت١ِ ٍَ ْْ ػَىْلاهً  ئِ َٚ ح  هًّ َٞ قُىْ ٍِ ح  ٌطِؿُْ ٍىِهً َِ  ُْ ِٙ  .«ػ١ٍََْ

 27: 7ْفٍ ػٌُج 

 

نٌ  ٌَ رحَ خُّ ئٌُِٗ آذحَتِٕحَ ُِ ٍَّ ِٓ ذ١َْصِ  جٌ ١ِ٠ ُْ ًِ ضَ ٍهِِ اؾَْ َّ ٌْ ٍْدِ ج ج فِٟ لَ ًَ ٘ ًَ ػْ ِِ  ًَ ًِٞ ؾَؼَ ًِٞ فِٟ  جٌَّ خِّ جٌَّ ٍَّ جٌ

 َُ ١ٍِ َٖ ٌُ  .أُٚ

 23: 13ْفٍ ٠ٛذ١ح 
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 جٌٝ وٍ٘ جٌىٌ٘ٛ ج١ِٓ جٌٍخ جًٌٞ ػظّٙح ١ٌٚىٓ ٍِىٗ ف١ٙح ِرحٌن

 6: 28ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ غَ  ُِ ِّ َْ  ُ خُّ  أََّٗ ٍَّ ػِٟ جٌ ٍُّ َٟ شَ ضَ ْٛ َٚ. 

 21: 31ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ خُّ  ُِ ٍَّ ًَ جٌ ُ لىَْ ؾَؼَ ٕسٍَ    أََّٗ َّٛ كَ ُِ ى٠ِٕسٍَ  َِ طَُٗ ١ٌِفِٟ  َّ قْ ٌَ  ػَؿَرهًح 

 13: 41ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ُِ  ًَ جت١ِ ٍَ ْْ خُّ ئٌُِٗ ئِ ٍَّ ئٌَِٝ جاذَىَِ  جٌ َٚ يِ  ََ َٓ جاَ ِِ . َٓ ١ ِِ َٓ فَ  ١ ِِ  آ

 20: 66ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ُْ ٠رُْؼِىْ  ُِ ٌَ ًِٞ صَ  اللهُ  جٌَّ َّ قْ ٌَ لاَ  َٚ لاضَِٟ   .ُٖ ػََِّٕٟٚ

 19: 68ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ح ُِ هًِ ْٛ ح ف١ََ هًِ ْٛ خُّ  ٠َ ٍَّ ٕحَ جٌ ِٚ ٍُٕحَ ئٌُِٗ نَلاَ ِّّ ْٖ . ٠كَُ لاَ ِْ. 

 18: 72ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ خُّ اللهُ ئٌُِٗ  ُِ ٍَّ قْىَُٖ  جٌ َٚ ٌْؼَؿَحتدَِ  حٔغُِ ج َّٛ ًَ  جٌ جت١ِ ٍَ ْْ  .ئِ

 52: 89ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ُِ  ٍِ ْ٘ خُّ ئٌَِٝ جٌىَّ ٍَّ َٓ  .جٌ ١ ِِ َٓ فَ  ١ ِِ  .آ

 48: 106ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ُِ  ًَ جت١ِ ٍَ ْْ خُّ ئٌُِٗ ئِ ٍَّ ئٌَِٝ جاذَىَِ  جٌ َٚ يِ  ََ َٓ جاَ َّٗؼْدِ . ِِ ًُّ جٌ ٠مَُٛيُ وُ َٚ :« َٓ ١ ِِ ٠ُٛحَ .«آ ٍٍَِّ٘. 

 6: 124ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ُِ  ُْ ٌَ ًِٞ خُّ جٌَّ ٍَّ ُْ  جٌ ِٙ ٕحَِٔ ْْ سهً اَ َٓ ٠ٍِ ٕحَ فَ ّْ ٍِ ْٓ ُ٠ 

 21 :135ْفٍ جٌُّج١ٍِ 

 
نٌ  ٌَ رحَ ُِ  َْ ْٛ َ١ ْٙ ِٚ  ْٓ ِِ خُّ  ٍَّ َُ  جٌ ١ٍِ َٖ ٌُ ُٓ فِٟ أُٚ حوِ َّٓ ٠ُٛحَ. جٌ ٍٍَِّ٘. 

 1: 144ْفٍ جٌُّج١ٍِ 
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نٌ  ٌَ رحَ شِ  ُِ ٍَ هْ َٚ خُّ  ٍَّ ًِٞجٌ خَ  ٞ  جٌَّ ٍْ ٌْكَ حذؼِِٟ ج َٚ أَ َٚ ٌْمطِحَيَ  َّٞ ج ُُ ٠ىََ  ٠ؼٍَُِّ

 7: 17ْفٍ ئ١ٌِح 

 
نٌ  ٌَ رحَ ُِ  ًُ ًِٞ ٠طََّىِ ًُ جٌَّ ؾُ ٍَّ خِّ  جٌ ٍَّ طَّىٍََُٗ ػٍََٝ جٌ ُِ خُّ  ٍَّ َْ جٌ وَح َٚ    

 5: 11ْفٍ َو٠ٍح 

 

 َْ ٛ ُّ لاَ ٠أَغَْ َٚ  ُْ ُ٘ حٌىُِٛ َِ  ُْ ُٙ ذكَُ ًْ َ٠ َٓ ٠ ًِ َْ  جٌَّ ُْ ٠مٌَُُٛٛ ُ٘ ذحَتؼُِٛ نٌ َُ  :َٚ ٌَ خُّ  ذحَ ٍَّ طغ١ََْْٕصُ  لىَِ ! جٌ ْْ ُْ لاَ . ج ُٙ ػَحضُ ٌُ َٚ

 ُْ ِٙ َْ ػ١ٍََْ فمُِٛ ْٗ ُ٠. 

 

ٚذؼى وً ًٖ٘ جلاِػٍس ١ْىْٛ ٚٞغ ِؼٍّٕح ذٌّٛ ًٖ٘ جٌطٓركٗ ذٗىً ِٓطمً فٟ ١ْٚ جٌىلاَ ٠ؿؼٍٙح 

ٖٛجَ ِغ جٌؼىو ِٚهحٌف ٌلاٍْٛخ ج١ٌٛٔحٟٔ ٚج٠ٟح ِهحٌف لاٍْٛخ ِؼٍّٕح ذٌّٛ ٚج٠ٟح ٌُٚ ضحضٟ 

.ي ً٘ج جٌطٍو١د فٟ ذحلٟ جلأؿ١ًذّع  

جْ ٌٟ قُٔح ػظ١ّح ٚ ٚؾؼح  2: 9جٍْجت١ً  ٖؼد ٚجٌؿُء جٌٙحَ ٘ٛ جْ ِؼٍّٕح ذٌّٛ ٠طىٍُ ذكُْ ػٓ

ً٘ج جٌؼطحخ فًٙ ٔطٛلغ فٟ ١ْٚ فٟ لٍرٟ لا ٠ٕمطغ ٠ٚطىٍُ ػٓ ٌغرطٗ فٟ جْ ٠مرٍٛج ج١ٌّٓف جٌّهٍٙ 

الله ذفٍـ ذؼى ٌفٝ ج١ٌٙٛو ١ٌٍّٓف ؟؟؟ ٚو١ف ٠ٓرف  ؟؟ضٓر١ف لله ِهحٌفح ١ٌٓحق جٌىلاَ ؟جْ ٠ٟغ 

ٌٚىٕٕح ٔطٛلغ فؼلا جٔٗ ٠طىٍُ ػٓ ج١ٌّٓف جًٌٞ ٌفٟٖٛ ٘ٛ فٛق جٌىً جٌٙح ِرحٌوح ف١ٛٞف ج١ّ٘س 

 ج١ٌّٓف فٙٛ ٠طىٍُ فٟ وً جٌؼىو ػٓ ج١ٌّٓف

فحٟٔ وٕص جٚو ٌٛ جوْٛ جٔح ٔفٟٓ ِكٍِٚح ِٓ ج١ٌّٓف لاؾً جنٛضٟ جٔٓرحتٟ قٓد جٌؿٓى   3: 9

 

ٞجٌطف١ٍٓ جٌٍٚـ  

 ِٓ ضف١ٍٓ جذٛٔح جٔط١ِٔٛٛ فىٍٞ

 :-٠ٕحلٕ ذٌّٛ جٌٍْٛي ج١ٌٙٛو فٟ ًٖ٘ جٌٍْحٌس فٟ غلاغس ِٛج١ٞغ
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ٚأٚٞف ٌُٙ أْ ذٕٛضُٙ ٌٗ ذحلإ٠ّحْ أُ٘  ٚجاُ٘ . ذٕٛضُٙ لإذٍج١ُ٘ ذحٌؿٓى واِط١حَ نح٘ ٌُٙ. 1

 .ذٕٛضُٙ لله  ًٖ٘ جٌطٟ وحٔص ذح١ٌّٓف

فحٌٕحِِٛ ػؿُ ػٓ جٌطر٠ٍٍ  ذً ٌُ . ج١ٌّٓف جٌكحؾس ١ٌٓص ٌٍٕحِِٛ  ذً أْ غح٠س جٌٕحِِٛ ٘ٛ. 2

 .٠ٓططغ ْٛٞ أْ ٠ىٗف ػٓ جٌهط١س فم١  أِح جلإ٠ّحْ ذح١ٌّٓف ف١رٌٍ

ًٚ٘ج أٍِ قٓحِ ذحٌٕٓرس ( 11-9)ئِط١حَ ج١ٌٙٛو وٗؼد ِهطحٌ  ًٚ٘ج ِح ٠ٕحلٗٗ فٟ جلإٚكحقحش . 3

ٚجٌٍْٛي لا . ١ٌٍُِٙٛو  ٚجٌٍْٛي ذكٓح١ْس ٖى٠ىز ٠ٛو أْ ٠ىٓرُٙ وْٚ أْ ٠غٍك جٌرحخ أِحَ جا

لى ئنطحٌُ٘ وٗؼد ٌٗ  ئّٔح أوى أْ ً٘ج جاٍِ لا ٠مَٛ ػٍٟ ئِط١حَ ف١ُٙ أٚ ػٓ  الله٠ٕىٍ أْ 

ٚنلاي ً٘ج جٌفُٙ أػٍٓ الله أ٠ٟحهً " جًٌٞ ٠ٍقُ ِٓ ٠ٗحء"ئْطكمحق نح٘ ٌُٙ  ئّٔح ِكرس الله 

  فح١ٌٙٛو ُ٘ ٠كًٌ جاُِ ِٓ أْ ٠طىرٍٚج ػٍٟ ج١ٌٙٛو( 11)ٚفٟ ٘ . قرٗ ٌلأُِ فانطحٌُ٘ أ٠ٟحهً 

ٚفٟ ٔٙح٠س جا٠حَ ١ْمرً ج١ٌٙٛو جلإ٠ّحْ ذح١ٌّٓف ذؼى . ج٠ٌُطٛٔس جا١ٍٚس ٚجاُِ لى ٠ؼّٛج ف١ٙح

ضك٠ًٍ ٌلأُِ ِٓ ور٠ٍحتُٙ  فحٌىر٠ٍحء ٠ؼٍٜ ٚحقرٗ أْ ( 11)ٚفٟ ٘ . ؾكٛوُ٘ ٌُِحْ ٠ٛ٠ً

 (.ٖؼد الله ْٛجء فٟ جٌؼٙى جٌمى٠ُ أٚ جٌؼٙى جٌؿى٠ى)٠مطغ ِٓ ٖؿٍز ج٠ٌُطْٛ 

فٟ ً٘ج جلإٚكحـ لا ٠ؼحٌؽ ِٗىٍس ق٠ٍس جلإٌجوز ػٕى جٌرٍٗ  ذً قك الله فٟ ئنط١حٌ جاُِ   جٌٍْٛيئْ 

. وّح وحْ ٌٗ جٌكك فٟ جنط١حٌ ج١ٌٙٛو  ٌىٓ جٌّٗىٍس أْ ج١ٌٙٛو أٔىٍٚج ػٍٟ الله قمٗ فٟ ئنط١حٌ جاُِ

ًٞ ُِٕٙ ْٛٞ ٌمى ٌقُ الله ج١ٌٙٛو وْٚ ف. ٚجٌٍْٛي ٠ٍ٠ى أْ ٠ػرص ئْ ئنط١حٌ جاُِ ِٓ قك الله

ٌقّس الله  ًٖٚ٘ جٌٍّجقُ ٌٙح قك جٌؼًّ فٟ غ١ٍُ٘ أ٠ٟحهً  ٌٚىٓ جٌٍْٛي نلاي جٌٍْحٌس ٠إوى ػٍٟ 

 .ق٠ٍس جلإٌجوز جلإٔٓح١ٔس ٚضمى٠ّ الله ٌٙح  ذً ٘ٛ ٚج٘رٙح

 

 ."ألٛي جٌٛىق فٟ ج١ٌّٓف لا أوًخ ١ٍّٞٚٞ ٖح٘ى ٌٟ ذحٌٍٚـ جٌمىِ(: "1)آ٠س 

جٌطٟ قًٛ ػ١ٍٙح ٚجٌطٟ ٘ٛ ف١ٙح ِم١ُ ٚجٌّؿى جًٌٞ ٠ٕطظٍٖ  ذؼى أْ ضأًِ ذٌّٛ جٌٍْٛي فٟ جٌٕؼّس

ذٌّٛ جًٌٞ وحْ ٠هىَ . ٠مف فؿأز ١ٌطًوٍ ئنٛضٗ ٚو١ف قٍِٛج أٔفُٓٙ ِّح قًٛ ػ١ٍٗ. ذؼى يٌه

 : ٠ٚطأٌُ قطٟ ٠ًٛ أٚلاوٖ ٌٌٛٛز ج١ٌّٓف  ٔؿىٖ ٕ٘ح ٚلى ضٗرٗ ذح١ٌّٓف فٟ ِٗحػٍٖ ِٚكرطٗ

 . جًٌٞ ذىٟ ػٍٟ أ١ٌٍُٖٚ. 1

= ألٛي جٌٛىق فٟ ج١ٌّٓف[. 4:2ض1ٟ+ 42  41:19ٌٛ]أْ جٌؿ١ّغ ٠هٍْٛٛ جًٌٞ ٠ٍ٠ى . 2

ٚضؼٕٟ أٔٗ ذاٌضرح٠ٗ . لٌٛٗ فٟ ج١ٌّٓف ضٍهٙ وً ِح أنًٖ ذٌّٛ جٌٍْٛي ذحلإ٠ّحْ



١ٍّٞٚٞ ٖح٘ى ٌٟ . ذح١ٌّٓف ٚئضكحوٖ ذٗ ٚحٌ لا ٠ٓطط١غ أْ ٠مٛي ْٛٞ جٌٛىق

 .ٚـ جٌمى٠ِٚٗٙى ػٍٟ لٌٟٛ ً٘ج ١ٍّٞٞ جًٌٞ ئْط١ٍٕ ذحٌٍ= ذحٌٍٚـ جٌمىِ

  

." ئْ ٌٟ قُٔحهً ػظ١ّحهً ٚٚؾؼحهً فٟ لٍرٟ لا ٠ٕمطغ(: "2)آ٠س 

ٚ٘ٛ ٕ٘ح ٠إوى ِكرطٗ جٌؼ١ّمس (. 24:25+  22:22+ 28:21أع)ٌمى ئضّٙٛج ذٌّٛ ذّؼحوجز ج١ٌٙٛو 

. 8ذً ئْ قرٗ ١ٌٍٙٛو ٌٚغرطٗ فٟ نلاُٚٙ ٌٙٛ و١ًٌ ػٍٟ ِكرطٗ لله جٌطٟ أػٍٕٙح فٟ ٔٙح٠س ٘ . ٌُٙ

 .٠ّحُٔٙ فُٙ ئنٛضٗٚقُٔٗ ٌجؾغ ٌؼىَ ئ

  

فأٟ وٕص أٚو ٌٛ أوْٛ أٔح ٔفٟٓ ِكٍِٚحهً ِٓ ج١ٌّٓف اؾً ئنٛضٟ أٔٓرحتٟ قٓد (: "3)آ٠س 

." جٌؿٓى

فحٌٍٚـ . فٕٙحن ئنٛز ج٢ْ قٓد جٌٍٚـ= قٓد جٌؿٓى. ًٖ٘ جٌؼرحٌز ض١ٍٗ ٌّكرطٗ جٌٗى٠ىز لإنٛضٗ

ٖى٠ىز فٟ ٌؾٛع ج١ٌٙٛو ًٖ٘ ج٠٢س ضإوى ٌغرس جٌٍْٛي جي. ؾّؼٕح وٍٕح فٟ ؾٓى ج١ٌّٓف جٌٛجقى

 .ٚئ٠ّحُٔٙ ذح١ٌّٓف

ّْؼٕح ِٓ جٌٍْٛي أْ لا ٖة ٠فٍٛٗ ػٓ ِكرس ج١ٌّٓف  فًٙ ٠مٛى ذأٔٗ ِٓطؼى  8ٚفٟ ٔٙح٠س ٘

اْ ٠ٟكٟ ذح١ٌّٓف؟ لطؼحهً لا  فٙٛ فٍقحْ ٠ٚفطهٍ ذّح قًٛ ػ١ٍٗ  ٌٚىٕٗ فٟ ِكرطٗ ٠مٛي أٔٗ ٠طأٌُ 

أخ ي٘د فٟ ِأ٠ٌِٛس فٟ ذٍى ذؼ١ى ٕٚ٘حن ضًٚق  :-ِػحي. أٌّحهً ٖى٠ىجهً ٌكٍِحْ ئنٛضٗ ِّح ٠طًٚلٗ ٘ٛ

أ٠ؼّس ٠ًًٌز ؾىجهً  ٕ٘ح ٠مف ١ٌفىٍ فٟ َٚؾطٗ ٚأٚلاوٖ جٌّك١ٍِٚٓ ِٓ ًٖ٘ جا٠ؼّس  ٠ٚمٛي ٠ح ١ٌطٕٟ 

ٕٚ٘حن ضف١ٍٓ ٌط١ف ٌٍمى٠ّ فُ جًٌ٘د . ِح ؾثص ئٌٟ ٕ٘ح قطٟ لا أضًٚق ً٘ج ٚأقرحتٟ ِك١ٍِٚٓ ِٕٗ

ََ ئْكك  ئذٕٗ يذ١كس ٚ٘ٛ ِإِٓ أْ الله لحوٌ أْ ٠م١ّٗ  ٚذٌّٛ ٠مىَ ًٌٖٙ جٌؼرحٌز  ذأْ ئذٍج١ُ٘ لىََّ

ٔفٓٗ ٕ٘ح يذ١كس ػٓ ئنٛضٗ ِإِٕحهً أْ الله ٌٓ ٠ّٓف ٌرٌّٛ أْ ٠كٍَُ ِٓ ج١ٌّٓف  ٌٚىٕٗ ١ُْوجو 

ذٙحءهً ِٚؿىجهً فٟ ػ١ٕٟ الله أٗ ٠ّحٌِ ػًّ ِكرس  ذً فٟ ئ٠ّحْ ج١ٌٙٛو ذح١ٌّٓف ِؿىجهً لله  فرٌّٛ 

ٕ٘ح ذٌّٛ ٠ٗرٗ ِْٟٛ جًٌٞ لحي . ػٍٟ قٓحخ ٔفٓٗ ٌّكرطٗ فٟ ج١ٌّٓف ذًٙج ٠طٍد ِؿى الله قطٝ ٌٛ

 (.32:32نٍ)ئغفٍ نط١طُٙ ٚئلاّ فأِكٕٟ ِٓ وطحذه 



  

." ج٠ًٌٓ ُ٘ ئٍْجت١ٍ١ْٛ ٌُٚٙ جٌطرٕٟ ٚجٌّؿى ٚجٌؼٙٛو ٚجلإٖطٍجع ٚجٌؼرحوز ٚجٌّٛجػ١ى(: "4)آ٠س 

ج١ٌّٓف  ِغ أُٔٙ أقفحو ٠ؼمٛخ قُْ ذٌّٛ ػٍٟ جلإٍْجت١١ٍ١ٓ أُٙ ئذطؼىٚج ػٓ جٌهلا٘ جًٌٞ أػىٖ 

ٚلى ضرٕحُ٘ ( 8:32ضه)جًٌٞ أنً ئُْ ئٍْجت١ً وطى٠ٍُ ٌٗ  ُٚ٘ قٍٛٛج ػٍٟ ئُْ أذ١ُٙ وطى٠ٍُ ٌُٙ 

… ٚأػطٟ ٌُٙ جٌؼٙى جٌمى٠ُ ٚجٌٕحِِٛ. الله  ٚظٍٙ ٌُٙ فٟ ِؿى

ٌٚىٓ ئٍْجت١ً جٌكم١مٟ . ٚئٍْجت١ً ٍِه ئٌٟ ق١ٓ. وٍّس ئٍْجت١ً أٞ ٠ٍّه وحلله= ئٍْجت١ٍ١ْٛ

ٚئٍْجت١ً (. 6:1ٌؤ)لا ضٍّه فٟ ج١ٌُِٕحش  ذً ضٕؼُ ذٍٗوس جٌّؿى جلإٌٟٙ ِغ ٍِه جٌٍّٛن ( ٌى١ٕٓسج)

٘ٛ ٌمد فهٍ ٚػُز ػٕى ج١ٌٙٛو ١ٗ٠ٍٚ ٌٍمٛز ٚجٌّؿى ػىّ ٠ؼمٛخ جًٌٞ ١ٗ٠ٍ ١ٌؼمٛخ جٌٟؼ١ف 

 .جٌٙحٌخ

وُٕٙ ٚي(. 9:31أٌ+  1:14ضع+  1:11٘ٛ+  22:4نٍ)لحي الله ػُٕٙ ئٍْجت١ً ئذٕٟ جٌرىٍ = جٌطرٕٟ

ًٌٌه ئقطحؾٛج ٌطغ١١ٍ ٖحًِ ذٓىٕٟ ٌٚـ جٌطرٕٟ ف١ُٙ  (. 6:1ًِ+  2:1أٔ)ِحٌْٛج جٌؼ١ٛحْ 

 .٠ٍ٠ٚك ً٘ج جٌطرٕٟ جلإ٠ّحْ ذح١ٌّٓف

ٚأ٠ٟحهً ذؼّٛو ٌٔٛ ٚػّٛو ْكحخ ( 17:24نٍ)ُ٘ جٌٗؼد جٌٛق١ى جًٌٞ ٌأٞ ِؿى الله ػ١حٔحهً = جٌّؿى

جٌٚذٟ ضحذٛش جٌؼٙى  ٌّٚح أنً ٚوحْ ِؿى الله ٠ظٍٙ ِٓ ذ١ٓ ن(. 1ًِ11:8+  38-34:40نٍ)

ٚج١ٌّٓف ج٢ْ ٘ٛ ِؿى " َجي جٌّؿى ِٓ ئٍْجت١ً"جٌفٍٓط١ٕ١ْٛ ضحذٛش جٌؼٙى لحٌص ئٍِجز ف١ٕكحِ 

 .ٖؼرٗ ٠ٓىٓ ف١ُٙ

ًٌٌه ٚحٌ ( 18:17نٍ+  1:8٘ٛ)الله ونً فٟ ػٙٛو ِغ ٖؼرٗ ٌٚىُٕٙ ضؿحَٚٚ٘ح = جٌؼٙٛو

ٚلا . و ٠ٕمٕ وجنً جٌمٍد ذحٌٍٚـ جٌمىِجٌّإِْٕٛ فٟ قحؾس ٌلإٌطمحء ِغ الله ػٍٟ ِٓطٛٞ ػٙى ؾىٞ

ٌٚىٓ ًٖ٘ جٌؼٙٛو وحٔص قٛي ١ٍِجظ وٕؼحْ  . ٕٟٔٓ أْ الله ونً فٟ ػٙٛو ِغ جاذحء ئذٍج١ُ٘ ِْٟٚٛ

 .أِح جٌؼٙى جٌؿى٠ى فح١ٌٍّجظ جٌّٛػٛو ٘ٛ جٌّٓحء

ٟ٘ ٠ٍٖؼس أػطح٘ح الله ٔفٓٗ  ١ٌّٚ ورحلٟ جٌٗؼٛخ ج٠ًٌٓ ٚٞغ جٌٕحِ ٍٖجتؼُٙ  ُ٘ = جلإٖطٍجع

 .ج ٠ٍٖؼس ٌىُٕٙ ٌُ ٠كفظٛ٘حٔحٌٛ



ٚجٌىً )ِرحوب ٚأٚٛي نىِس الله ِٓ ٠مِٛ ٍٚٚٛجش ْٚؿٛو ٚضٓر١ف ٚأػ١حو  ٚيذحتف = جٌؼرحوز

 (.ٌُِ ٌٍؼٙى جٌؿى٠ى

ُ٘ ٔحٌٛج ٚػٛوجهً وػ١ٍز ِػً ١ٍِجظ أٌٜ وٕؼحْ  ٚجٌٛػى ذ١ّلاو ئْكك  ٚوٍٙح ِٛجػ١ى = ٚجٌّٛجػ١ى

ـ ٠أضٟ ُِٕٙ  ًٌٌه فّٓ ٠إِٓ ُِٕٙ ذح١ٌّٓف ٘ٛ ٚأُ٘ ٚػى قًٛ ػ١ٍٗ ج١ٌٙٛو ٘ٛ أْ جٌّٟٓ. ِفٍقس

جًٌٞ ٠ظً ئٍْجت١ٍٟ قمحهً  ِٚٓ ٠ٍفٝ ج١ٌّٓف فٙٛ ١ٌّ ئٍْجت١ٍٟ ذحٌكم١مس  ًٌٌه لحي ج١ٌّٓف ػٓ 

فّح وحْ ١ّ٠ُ ج١ٌٙٛو أُٔٙ  47:1ٔػٕحت١ً أٔٗ ئٍْجت١ٍٟ قمح لا غٕ ف١ٗ ق١ٓ أضٟ ئ١ٌٗ غُ آِٓ ذٗ ٠ٛ 

 .ٌٚج ُ٘ ٍِف١ٞٛٓأٚلاو ٚػى  فايج ٌفٟٛج جٌّٛػٛو ذٗ ٠ٟٛ

  

." ٌُٚٙ جاذحء ُِٕٚٙ ج١ٌّٓف قٓد جٌؿٓى جٌىحتٓ ػٍٝ جٌىً ئٌٙحهً ِرحٌوحهً ئٌٝ جاذى آ١ِٓ(: "5)آ٠س 

ؾحء ُِٕٙ ذحٌؿٓى = ُِٕٚٙ ج١ٌّٓف..( ئذٍج١ُ٘ ٚئْكك ٠ٚؼمٛخ)جاذحء جٌرطحٌوس = ٌُٚٙ جاذحء 

جٌىحتٓ ػٍٟ جٌىً .. خ جٌؿٓىج١ٌّٓف قّ. ًٌٌٚه نُٛٙ الله ذىً ً٘ج جٌطى٠ٍُ  ٠ٚىف١ُٙ ً٘ج فهٍجهً 

ضؼٕٟ أْ الله = جٌىحتٓ ػٍٟ جٌىً ئٌٙحهً . ذلا٘ٛضٗ جٌّطكى ذٕحْٛضٗ. ٍٔٞ ٕ٘ح ج١ٌّٓف جلإٌٗ جٌّطأّٔ= ئٌٙحهً 

 .٘ٛ ئٌٗ ج١ٌٙٛو ٚجاُِ أ٠ٟحهً 

  

ٌٚىٓ ١ٌّ ٘ىًج قطٝ أْ وٍّس الله لى ْمطص اْ ١ٌّ ؾ١ّغ ج٠ًٌٓ ِٓ ئٍْجت١ً ُ٘ (: "6)آ٠س 

." ئٍْجت١ٍ١ْٛ

أٞ ١ٌّ وّح ٠طٌٛٛ أقى أْ وٍّس الله لى ْمطص  ئي أْ ِح ٠رىٚ ٌٍؼ١ٓ أْ الله لى ٌفٝ = ١ٌّ ٘ىًج

ٌٚىٓ ٌٕفُٙ أْ ٚػٛو الله ١ٌٍٙٛو ٌُ . ج١ٌٙٛو ذؼى وً ًٖ٘ جٌرٍوحش ٚجٌّٛجػ١ى جٌطٟ قٍٛٛج ػ١ٍٙح

فاٍْجت١ً جٌكم١مٟ ضفُٙ . ضٓم١  ذً ٟ٘ ِٓطٍّز ٌّٓ ٠إِٓ ُِٕٙ ذح١ٌّٓف  جًٌٞ ٘ٛ ٘ىف ٔحُِْٛٙ

ٚئٍْجت١ً جٌٍٚقٟ ٘ٛ ِٓ ذمٟ أ١ِٕحهً (. 29 28:2ٌٚ)ٟٔ ٌٚقٟ ١ٌّٚ ٌّٓ ُ٘ قٓد جٌؿٓى ذّغ

ػٍٟ ١ٍِجغٗ جلإ٠ّحٟٔ جًٌٞ ضٍّٓٗ ِٓ جاذحء  ف ِٓ ذح١ٌّٓف  جًٌٞ ٘ٛ ِٕطٙٝ جٌٛػى ٚجٌرٍوس 

ح ِٓ ٌفٝ ج١ٌّٓف  فُٙ ًٔٓ ئذٍج١ُ٘ قٓد جٌؿٓى  ١ٌّٚ ُ٘ أٚكحخ  ِّ لإذٍج١ُ٘ ٚلإٍْجت١ً  ٚأ

أْ ئٍْجت١ً جٌكم١مٟ ٘ٛ ِٓ نطٓ ( 29 28:2ٌٚ)ٌٚأ٠ٕح فٟ (. 8 7:9)ٌوس ئذٍج١ُ٘ ١ٍِجظ جٌٛػى ذد



لٍرٗ ذحٌٍٚـ  ٚجٌٍٚـ لا ٠فؼً ً٘ج ئلا ٌىً ِإِٓ ِؼّى ذحٌّحء ٚجٌٍٚـ فّٓ لا ٠إِٓ ذح١ٌّٓف  لا 

٠ىْٛ ذؼى ئٍْجت١ٍ١حهً قم١م١حهً  ٚ٘إلاء ج١ٌٙٛو ج٠ًٌٓ إِٓٛج ذح١ٌّٓف ٚأ٠ٟحهً جاُِ جٌّإ١ِٕٓ ذٗ أّْحُ٘ 

ٚق١ّٕح ٠ٟحف ئُْ الله ٌٗة  ففٟ جٌّفَٙٛ جٌؼرٍٞ ً٘ج ٠ؼٕٟ (. 16:6غً)ٌٍْٛي ئٍْجت١ً الله ج

ٚق١ٕح ٠مٛي ئٍْجت١ً الله ٠ؼٕٟ .. ؾ١ٕ ٞهُ  ٚ٘ىًج ؾرً الله= ضٟه١ُ جٌٟٗء  وّح ٔمٛي ؾ١ٕ الله

 .جٌى١ٕٓس جٌطٟ ّٞص وً جٌؼحٌُ ٠ٙٛوجهً ٚأُِ

 

 

ب مبارك انت يا ر, مبارك انت يا رب علمني عدلك  

. مبارك انت يا رب انر لي برك. فهمني حقوقك 

 والمجد لله دائما

 


