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2ِغلؾ فٟ أج١ً   

22  َِ ًَ ث١َْذَ اللهِ فِٟ أ٠ََّب َٕٙخَِ،  أث١َِأَثَبَعَ و١َْفَ صَسَ ٍْىَ ًُّ أوٍَُُْٗ ئلِاَّ ٌِ خِ اٌَّظِٞ لاَ ٠ذَِ َِ ًَ سُجْؼَ اٌزَّمْضِ أوََ َٚ َٕٙخَِ،  ٌْىَ عَئ١ِؾِ ا

ؼَُٗ أ٠َْؼًب َِ َٓ وَبُٔٛا  أػَْطَٝ اٌَّظ٠ِ َٚ».  

 

22ٌٚىٓ فٟ ؿفغ طّٛئ١ً الاٚي   

صُ ئٌَِٝ ُٔٛةٍ ئٌَِٝ  2 ُٚ بٌهَِ فجََبءَ صَا َّ لبَيَ ٌَُٗ  أس١َِ َٚ صَ  ُٚ ْٕضَ ٌمِبَءِ صَا بٌهُِ ػِ َّ ، فبَػْطَغَةَ أس١َِ ِٓ ِ٘ ٌْىَب ْٔذَ »6 ا بطَا أَ َّ ٌِ

ؼَهَ أدََضٌ؟ َِ ١ٌَْؾَ  َٚ دْضَنَ  َٚ».  

 

 

 

 اٌغص 

 



 اعجٛ اٌغجٛع اٌٟ اٌٍّف اٌّشزض ثظٌه  اٌجؼء اٌشبص ثبٌٕمض إٌظٟ ِٚظضال١خ اٌؼضص
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 ٌٚىٓ ثبسزظبع 

 جضا ٌُ رىزت اؿُ فبٌىً ِزفك ػٍٟ لغاءح فٟ ا٠بَ اث١بثبع ف١ّب ػضا لٍٗ 

 

(GNT)    ρ     λθ ν   ρ   ν οἶκον  ο    ο      ᾿    θαπ  πσ  π ωρ 

κα   ο ρ ἄπ οςρ   ρ  ποθ   ωρ ἔφαγ ν, οὓρ ο κ ἔξ     φαγ  ν    μ   ο ρ 

  π    , κα  ἔδωκ  κα   ο ρ   ν α    οὖ  ;  

 

pOs eisElthen eis ton oikon tou theou epi abiathar tou archiereOs kai 

tous artous tEs protheseOs ephagen ous ouk exestin phagein ei mE tois 

iereusin kai edOken kai tois sun autO ousin 

 

 

 ٚاٌزغجّٗ اٌظذ١ذٗ ٟ٘ فٟ ا٠بَ اث١بثبع عئ١ؾ اٌىٕٙخ

the days of Abiathar the high priest, 

 

 اٌزٟ رإوض اث١بثبع اٌّشطٛؽبد 

 اٌـ١ٕبئ١خ 

 اٌفبر١ىب١ٔخ 
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 ؿىٕضع٠خالا

  

 ثبلٟ اٌّشطٛؽبد اٌزٟ رإوض وٍّخ اثٟ

C G K L   Π Σ Δ Φ Y  

892 1010 1195 1216 1230 1242 1342 1344 1365 1424 1646 2174 2427 074 

28 33 565 579 700 1071 1079 1241 1253 1546
c
 2148  

al Byz ِجّٛػخ اٌّشطٛؽبد اٌج١ؼٔط١ٗ ٚرمضع ثبٌف ٚاعثغ ِبئخ ِشطٛؽٗ ٌٍؼضص ٟ٘ٚ  

 ِٚجّٛػخ ِشطٛؽبد 

f1 f13 

 ٚاٌلار١ٕ١ٗ اٌمض٠ّٗ اٌزٟ رؼٛص ٌٍمغْ اٌثبٟٔ

 it
aur

 it
c
 it

l
 it

q
 it
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 ٚاٌفٍجبد اٌمغْ اٌغاثغ 

Vg 

 

 اٌـغ٠ب١ٔٗ 

 َ  221اٚلا الاشٛع٠ٗ ِٓ ؿٕخ 

 ِٓ اٌمغْ اٌغاثغ

 (syr
p
) syr

h
 syr

pal(mss)
 



 اٌجٛاعج١ٕ١ٗ ِٓ اٌمغْ اٌشبِؾ

geo 

 ِشطٛؽبد اٌمغاءاد اٌىٕـ١خ

 l
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Lect 

 اٌمجط١ٗ اٌمض٠ّٗ ِٓ اٌمغْ اٌغاثغ 

 cop
sa

 cop
bo

  

goth  

 

 اٌّشطٛؽبد اٌزٟ لا رذزٛٞ ػٍٟ اث١بثبع

 ِشطٛؽ ٚاشٕطْٛ ٚثٕظغٖ ِزب١ٔٗ ٌٍؼضص ٔجض الارٟ ٘ٛ ٠مغ ث١ٓ طفذز١ٓ 

 ٚصسً ث١ذ اٌغة ٚاوً 

 

 ِشطٛؽ ث١ؼا 

 ٠ىفٟ ٌٍجٍّٗ ٌٚىٕٗ غغ٠ت لاْ اٌىٍّٗ اٌزب١ٌٗ ٟ٘ وٟ  ٚؿٕجض فغاؽ ثبٌفؼً لا

 ٚ٘ٛ صلاٌٗ ػٍٟ ٚجٛص سطأ ِؼٍَٛ ٌٍٕبؿز

 ٍِٚشض ِب لضِذ 

رذزٛٞ ػٍٟ وٍّخ ( ف١ّب ػضا ث١ؼا ٚٚاشٕطْٛ ٚلض اٚػذذ اسطبؤُ٘ ) اٌّشطٛؽبد 

 اٌٙبِٗ جضا ٚاٌزٟ اعاص اٌّشىه اسفبء ِؼٕب٘ب  اث١بثبع فٟ ا٠بَ



لا ٠مً ا١ّ٘خ ِٓ اٌّشطٛؽبد ٚ٘ٛ شب٘ض ػ١بْ ػٍٟ طذخ اٌؼضص ٚ٘ٛٚثؼض ٘ظا اؿزشضَ شب٘ض ثبٟٔ   

 

 اٌمض٠ؾ ٠ٛدٕب ط٘جٟ اٌفُ 

 

But Mark saith, “In the days of Abiathar the High Priest:” 

NPNF1 Volume 10 

 

 رغجّزٗ 

"فٟ ا٠بَ اث١بثبع عئ١ؾ اٌىٕٙخ "٠ٚمٛي ِغلؾ   

  

 ٟٚ٘ شٙبصح اٌمض٠ؾ ج١غَٚ 

 

The same Mark brings before us the Saviour thus addressing the 

Pharisees: “Have ye never read what David did when he had need and 

was an 117 hungred, he and they that were with him, how he went into 

the house of God in the days of Abiathar the highpriest, and did eat the 

shew-bread which is not lawful to eat but for the priests?”
17001700

    Mark 

ii. 25, 26.  

NPNF2 Volume 6 

 ٠ٚظوغ٘ب ٔظب فٟ ا٠بَ اث١بثبع عئ١ؾ اٌىٕٙخ

 

  فٟ ا٠بَ اث١بثبع عئ١ؾ اٌىٕٙخاْ اٌمغاءٖ اٌظذ١ذٗ  اوضد فٟ ػجبٌٗٚثؼض اْ 

 

 

فٟ لٛي اث١بثبع ثضي اث١ّبٌه ؟ اٚ ِغلؾ اٌغؿٛي ً٘ اسطأ اٌـ١ض اٌّـ١خ  

 



 ٌٚلاجبثٗ ٠جت اْ ٔزؼغف ػٍٟ اث١بثبع ٚا٠ؼب اث١ّبٌه 

 

 ِؼٕٟ الاؿُ

H288 

 אחימלך

  ch  ymelek 

BDB Definition: 

Ahimelech = “my brother is king” or “brother of Melek” 

1) a priest murdered by Doeg at Saul’s command, for supposedly 

assisting David 

2) a Hittite warrior under David 

Part of Speech: noun proper masculine 

A Related Word by BDB/Strong’s Number: from H251 and H4428 

 

س١ّبٌها  

 

وبْ وبٕ٘ب فٟ ػِبْ شبٚي ٌُٚ ٠ىٓ ٌٗ صٚع وج١غ غ١غ فمؾ ِب ٔجضٖ فٟ لبِٛؽ اٌىزبة اٌّمضؽ   

6ٚعص ٘ظا اؿّبً " أسٛ اٌٍّه"اؿُ ػجغٞ ِٚؼٕبٖ   

لاثٓ أس١طٛة ٚعئ١ؾ وٕٙخ ٔٛة، فٍّب وبْ صاٚص ٘بعثبً ِٓ ٚجٗ شبٚي ٚوبْ فٟ دبجخ  (1)

طؼبَ أػطبٖ أس١ّبٌه سجؼ اٌٛجٖٛ اٌظٞ لا ٠ذً أوٍٗ ئلا ٌٍىٕٙخ، ٚأػطبٖ أ٠ؼبً شض٠ضح ئٌٝ اٌ

ٚلض ٔمً صٚاؽ " . أث١بثبع"ٚأظغ ( 622 2ٚلبعٔٗ ِغ ِغ  5 -62 22طُ 2)ؿ١ف ج١ٍبد 

ّـغٖ . ئٌٝ شبٚي سجغ ٘ظا الأِغ ثأٔٗ س١بٔخ ِٓ أس١ّبٌه ٚفغ٠خ ِٓ وٕٙخ ٔٛة  شبٚيٚلض ف

ٚأظغ  22 -63 22، 63 22طُ 2)ٌٚىٓ أث١بثبع اثٓ أس١ّبٌه ٔجب ثٕفـٗ . فأِغ ثمزٍُٙ

(.12ػٕٛاْ ِؼ   
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ٚلض وبْ ٚادضاً ِٓ عؤؿبء اٌىٕٙخ اٌظ٠ٓ ػبطغٚا . اٌّظوٛع آٔفبً  أس١ّبٌهاؿُ لاثٓ اث١بثبع ٚدف١ض 

أسجبع  ٠ٚ2غجخ أْ أس١ّبٌه ٘ظا ٘ٛ اٌّظوٛع فٟ ( 62ٚ2ٚ22 22أسجبع  2، 623 4طُ  2)صاٚص 

 .فٟ ثؼغ اٌّشطٛؽبد اٌؼجغ٠خ" أث١ّبٌه"ِغ أْ اؿّٗ ٚعص  622 24

 

 أث١ِّبٌهِ اٌىب٘ٓ، اثٓ أث١بثبع

  

 6ٚلض ٚعص" الأة ٍِه"اٚ " اثٛ ٍِه"اؿُ ػجغٞ ِٚؼٕبٖ 

ٚاث١ّبٌه ٘ظا ٘ٛ ٔفؾ ( 622 24أسجبع  2)ِٓ ٔـً ػبٌٟ  أث١بثبعٚص ٚ٘ٛ اثٓ اؿّبً ٌىب٘ٓ فٟ أ٠بَ صا

 .62 22أسجبع  2اٌّظوٛع فٟ  أس١ّبٌه

  

 

 اِب اث١بثبع

 

H54 

 אביתר

 eby th r 

BDB Definition: 

Abiathar = “my father is great” 

1) priest, son of Ahitub (Ahimelech), faithful to David, but later rebelled 

with Adonijah 

Part of Speech: noun proper masculine 
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A Related Word by BDB/Strong’s Number: contracted from H1 and 

H3498 

 

 أث١ِبَثبَع اٌىب٘ٓ

  

ٚوبْ وبٕ٘بً ٚ٘ٛ اثٓ أس١ّبٌه " الأةُ فبػً"أٚ " أثٛ اٌزفٛق"أٚ " أثٛ اٌفؼً"اؿُ ػجغٞ ِٚؼٕبٖ 

أثبٖ أس١ّبٌه ٚاٌىٕٙخ فٟ ٔٛة لأُٔٙ أػطٛا اٌشجؼ اٌّمضؽ ٚؿ١ف ٌّٚب لزً شبٚي . ِٓ ٔـً ػبٌٟ

٠ٚجضٚ أٔٗ ( 22-622 22طُ 2)ػٕضِب وبْ فبعاً ِٓ ٚجٗ شبٚي، ٘غة أث١ثبع ئٌٝ صاٚص  ٌضاٚصج١ٍبد 

ٚلض ( 622 21أسجبع  2لبعْ )ػٕضِب أسظ صاٚص اٌٍّه اشزغن أث١ثبع ِغ طبصٚق فٟ عئبؿخ اٌىٕٙٛد 

ػ١ٍٗ ٌٚىٓ ٌّب أعاص اص١ٔٚب أْ ٠شٍف صاٚص فٟ اٌٍّه  اثشبٌَٛثمٟ أث١ثبع أ١ِٕبً ٌضاٚص أثٕبء ػظ١بْ 

اشزغن أث١بثبع ِغ ٠ٛآة اثٓ طغ٠ٚخ فٟ ِـبػضرٗ ػٍٝ رٕف١ظ ِطّؼٗ، ٌٚىٓ ٘ظٖ اٌّذبٌٚخ ثبءد 

 (.22-61 2ٍِٛن 2)ثبٌفشً ٚجٍؾ ؿ١ٍّبْ ػٍٝ وغؿٟ أث١ٗ 

ؿً ٚلزٍٗ ٚؽغص أث١ثبع ٚفٟ ثضا٠خ ٍِه ؿ١ٍّبْ لبَ أص١ٔٚب ثّذبٌٚخ أسغٜ فغؼت ؿ١ٍّبْ ػ١ٍٗ ٚأع

 (.24-622 2ٍِٛن 2)ِٓ اٌىٕٙٛد 

ٚثطغصٖ دغَ اثٕبٖ أس١ّبٌه ٠ٚٛٔبثبْ ِٓ اٌىٕٙٛد ٚثظٌه رّذ إٌجٛح ػٍٝ ث١ذ ػبٌٟ ِٓ د١ث ٔٙب٠خ 

 (.21-622 2طُ  2)وّٓ د١ث ٔٙب٠خ وٕٙٛرٗ 

 ٚارٟ الاْ اٌٟ ٔمطٗ ٘بِٗ ٌّبطا طوغ اٌـ١ض اٌّـ١خ اث١بثبع ثضي ِٓ اث١ّبٌه ؟

 

ثضلٗ  22ػضاص ثضلٗ فٟ ؿفغ طّٛئ١ً الاٚي ٔضعؽ الا  

: عِنْدَ لقَِاءِ دَاوُدَ وَقَالَ لَهُ  فَاضْطَرَبَ أخٌَِمَالكُِ ، أخٌَِمَالكَِ الْكَاهِنِ فَجَاءَ دَاوُدُ إلَِى نُوبٍ إلَِى  1

سَ مَعَكَ أحََدٌ؟» ٌْ .«لمَِاذَا أنَْتَ وَحْدَكَ وَلَ  

ءٍ وَقَالَ لًِ»: فَقَالَ دَاوُدُ لأخٌَِمَالكَِ الْكَاهِنِ  2 ًْ ئًا مِنَ : إنَِّ الْمَلكَِ أمََرَنًِ بشَِ ٌْ عْلمَْ أحََدٌ شَ ٌَ لاَ 

 ًَّ نْتُ لَهُمُ الْمَوْضِعَ الْفلُانَِ ٌَّ ا الْغِلْمَانُ فَقَدْ عَ  الأمَْرِ الَّذِي أرَْسَلْتُكَ فٌِهِ وَأمََرْتُكَ بِهِ، وَأمََّ
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 ًَّ .وَالْفلُانَِ  

ٌُوجَدُ  3 دِي أوَِ الْمَوْجُودَ وَالآنَ فَمَاذَا  ٌَ دِكَ؟ أعَْطِ خَمْسَ خُبْزَاتٍ فًِ  ٌَ .«تَحْتَ   

سٌ إذَِا »: دَاوُدَ وَقَالَ  فَأجََابَ الْكَاهِنُ  4 ٌُوجَدُ خُبْزٌ مُقَدَّ دِي، وَلكِنْ  ٌَ ٌُوجَدُ خُبْزٌ مُحَلَّلٌ تَحْتَ  لاَ 

مَا مِنَ  ٌَّ سَاءِ كَانَ الْغِلْمَانُ قَدْ حَفظُِوا أنَْفسَُهُمْ لاَ سِ .«النِّ  

ا مُنْذُ أمَْسِ وَمَا قَبْلهَُ عِنْدَ »: وَقَالَ لَهُ  الْكَاهِنَ فَأجََابَ دَاوُدُ  5 سَاءَ قَدْ مُنعَِتْ عَنَّ إنَِّ النِّ

سَةٌ  ٌَةِ . خُرُوجًِ، وَأمَْتعَِةُ الْغِلْمَانِ مُقَدَّ سُ باِلآنِ تَقَدَّ ٌَ ضًا  ٌْ وْمَ أَ ٌَ .«وَهُوَ عَلىَ نَوْعٍ مُحَلَّلٌ، وَالْ  

بِّ  كُنْ هُنَاكَ خُبْزٌ إلِاَّ خُبْزَ الْوُجُوهِ الْمَرْفُوعَ مِنْ أمََامِ الرَّ ٌَ هُ لمَْ  سَ ، لأنََّ 6 فَأعَْطَاهُ الْكَاهِنُ الْمُقَدَّ

وْمِ أخَْذِهِ  ٌَ ٌُوضَعَ خُبْزٌ سُخْنٌ فًِ   ًْ .لكَِ  

وْمِ مَ  7 ٌَ ، اسْمُهُ دُوَاغُ وَكَانَ هُنَاكَ رَجُلٌ مِنْ عَبٌِدِ شَاوُلَ فًِ ذلكَِ الْ بِّ حْصُورًا أمََامَ الرَّ

ًُّ رَئٌِسُ رُعَاةِ شَاوُلَ  .الأدَُومِ  

ٌَدِي » :وَقَالَ دَاوُدُ لأخٌَِمَالكَِ  8 فٌ، لأنًَِّ لمَْ آخُذْ بِ ٌْ دِكَ رُمْحٌ أوَْ سَ ٌَ ٌُوجَدُ هُنَا تَحْتَ  أفََمَا 

فًِ وَلاَ سِلاحًَِ لأنََّ أمَْرَ الْمَلكِِ كَانَ مُعَجِّ  ٌْ .«لا؟ًسَ  

ٔغٞ اْ الله ٌُ ٠زغوٕب ثلا شب٘ض فبٌؼضص ٠مٛي اْ اٌظٞ اػطغة ٘ٛ اس١ّبٌه اٌىب٘ٓ  ٕٚ٘ب

٠ٚظوغ ِغٖ اس١ّبٌه ِٚغٖ اس١ّبٌه اٌىب٘ٓ ٚصاٚص ٚجٗ ولاِٗ اٌٟ اس١ّبٌه اٚلا لأٗ ٘ٛ 

٘ٛ ٚاٌظٞ اػطٟ اٌشجؼ اٌٟ صاٚص  ٠ظٙغ ششض ثبٌث فٟ اٌذض٠ث ٘ٛ عئ١ؾ اٌىٕٙٗ ٌٚىٓ

ٌُٚ ٠مً اس١ّبٌه فٙظٖ صلٗ ٌفظ١ٗ فٙٛ وب٘ٓ ِؼٗ   بٌشضِٗ فٟ ٘ظا ا١ٌَٛاٌمبئُ ث اٌىب٘ٓ

ٚثبٌطجغ اٌغة ٠ـٛع اٌّـ١خ ٚػخ اْ ٘ظا اٌىب٘ٓ ٘ٛ اث١بثبع اٌظٞ وبْ ِغ اث١ٗ ٚثشبطٗ 

اْ اث١ٗ ِؼطغة ِٚزذ١غ فٙٛ ِغ اث١ٗ ٚ٘ٛ اٌظٞ رشجغ ٚاػطٟ اٌشجؼ ٌضاٚص ٚاٌؼضص 

 ٠ٛػخ طٌه 

 

ٚلأٗ لا١ّ٘خ اث١بثبع عئ١ؾ اٌىٕٙخ بع اث١بث ا٠بَاٌـ١ض اٌّـ١خ طوغ فٟ 

 ٘ٛ ثبٌفؼً اٌظٞ اػطٟ صاٚص اٌشجؼ اٌّمضؽ 

 

 فٙٛ

اُ٘ عئ١ؾ وٕٙخ فٟ ػِٓ صاٚٚص   2  



اُ٘ ششظ١ٗ ٚوب٘ٓ ٚعئ١ؾ وٕٙخ فٟ ث١ذ ػبٌٟ اٌىب٘ٓ  2  

ٚص وث١غا جضا ؽ١ٍٗ د١برٗ دزٟ ٚفبح صاٚص ٚرذًّ لأٗ ؿبػض صا ٚ 2

ضا لاجً صاٚص جاٌىث١غ   

ٚص ٌّب وبْ ٠ؼٍُ ِٛلف صا١ّبٌه ٌٛ سٓ الأج١ً أٗ اوّب ارؼخ ِ ٚ 2

وبْ اػطبٖ اْ ٠بوً ٠ٚذمك ِمبطض الله ٌٚىٓ اث١بثبع وبْ ١ٌؾ فمؾ 

 ٠ؼطٟ صاٚص اٌشجؼ ٌٚىٓ ػٍٟ اؿزؼضاص اْ ٠مضَ ٌضاٚص د١برٗ وٍٙب 

لأٗ وبْ أـبْ ثبع ٚاٌض١ًٌ ٘ٛ اؿزجبثخ اٌغة ٌطٍجبرٗ ٚالافٛص  ٚ 1

(63 22طُ  2)اٌزٟ اػطب٘ب ٌضاٚص   

٘ٛ اسغ عئ١ؾ وٕٙخ ِٓ ث١ذ ػبٌٟ اٌىب٘ٓ ٚ لأٗ  2  

اُ٘ ؿجت أٗ ٘ٛ اٌظٞ اػطٟ صاٚص اٌشجؼ ث١ضٖ  ٌٚىٓ ا٠ؼب 3  

 

 ثب١ٔب ٌمت عئ١ؾ اٌىٕٙٗ عغُ اْ اث١بثبع ٌُ ٠ىٓ عئ١ؾ وٕٙٗ ٚلذ طٌه 

(  فٟ ا٠بَ اث١بثبع عئ١ؾ اٌىٕٙخ)  ٌىٓ ِٓ إٌبد١خ اٌزبع٠ش١ٗ اٌّؼٍِٛٗ اٌزٟ طوغ٘ب اٌـ١ض اٌّـ١خ

 طذ١ذٗ ففؼلا صاٚص اوً فٟ ا٠بَ اث١بثبع  ٚوٍّخ عئ١ؾ اٌىٕٙخ وبُ٘ ٌمت دظً ػ١ٍٗ 

 ٚاػغة ِثبي رٛػ١ذٟ 

 اْ لٍذ فٟ د١بح اٌجبثب و١غٌؾ فٟ اٌطبدٛٔٗ وبْ ٠ظٕغ ِؼجؼاد وث١غٖ 

 ً٘ اوْٛ اسطأد ؟ فٍمت اٌجبثب ٘ٛ اػٍٟ ٌمت دظً ػ١ٍٗ عغُ أٗ اثٕبء اٌطبدٛٔٗ وبْ عا٘ت 

ٕٗ ٘ٛ اػٍٟ ٌمت دظً ػ١ٍٗ فٍمت عئ١ؾ اٌىٙ  

ً٘ , ٚد١ّٕب الٛي ػٍٟ اْ اٌجبثب اثبٔبؿ١ٛؽ رذبجج ثشضٖ ِغ اع٠ٛؽ ٚاظٙغ سطأ فىغٖ فٟ اٌّجّغ

. اوْٛ اسطأد ؟ عغُ أٗ ٌُ ٠ىٓ ثبثب فٟ طٌه اٌٛلذ ٌٚىٕٗ وبْ شّبؽ فٟ ػظغ اٌجبثب اٌىـٕضعٚؽ  

 فٍمت عئ١ؾ ٘ٛ اػٍٟ ٌمت دظً ػ١ٍٗ ٠ٚظوغ ثٗ 



اٌظٞ ٠ؼزجغٖ ٠ـٛع ٘ظا  ٠مٛي ٔؼٍُ اْ ا١ٌٙٛص ١ٌؾ ػٕضُ٘ اٞ ِشىٍٗ ػٕضِب  ٚلض لا ٔزؼجت ػٕضِب

اٞ ا١ٌٙٛص اٌّزذبٚع٠ٓ ِغ اٌّـ١خ ٌُ ٠ؼزغػٛا ػٍٟ ولاِٗ ٚؿبرٟ ٌٙب ) سطأ ربع٠شٟ ٕ٘ب اٌجؼغ 

أٗ ٠ـٛع ٠جضٚا أٗ ِزؼٛصا ػٍٟ اؿٍٛة  لبيٌٚىٓ عاثٟ وْٛ ش١غثٛن (. فٟ اٌزذ١ًٍ اٌضاسٍٟ 

 اٌزٕـ١مٟ ٌٍغاثٛاد 

 

 ٚا٠ؼب الاؿ١ّٓ ٠جضلاْ ِؼب ٚ٘ظٖ ؿبرىٍُ ػٕٙب 

 

 اٌّٛؿٛػٗ ا١ٌٙٛص٠ٗ

 

1. ABIATHAR  -   

... ABIATHAR ("Father of Plenty").—Biblical Data: A son of 

Ahimelech or...David to the kingship. At the time of Absalom's 

rebellion Abiathar remained loyal to his old patron (II Sam. 

xv....F. K.—In Rabbinical Literature: The rescue of the chief 

priest Abiathar , in the massacre of the priests of Nob ordered 

RELEVANCY: 76.9%  

2. son of Ahimelech or Ahijah (melech and yah apparently 

interchanging; compare I Sam. xiv. 3, xxii. 9); the chief priest of the 

sanctuary at Nob. He alone escaped from the massacre of his family 

by Saul (I Sam. xxii. 20) and found a refuge with David. By means 

of the priestly ephod which he brought with him, he was able 

officially to ascertain the will of YHWH (I Sam. xxiii. 9, xxx. 7). 

Having shared David's hardships, he also profited by the exaltation 

http://www.jewishencyclopedia.com/view.jsp?artid=265&letter=A&search=Abiathar


of David to the kingship. At the time of Absalom's rebellion 

Abiathar remained loyal to his old patron (II Sam. xv. 24-36); but 

later, like Joab, he espoused the cause of Adonijah rather than that of 

Solomon. On this account he and his family were banished to their 

estate at Anathoth, and their priestly rights and duties in connection 

with the Temple were transferred to the rival house of Zadok (I 

Kings, ii. 26-33) 

3. The rescue of the chief priest Abiathar, in the massacre of the priests 

of Nob ordered by Saul, was fortunate for the house of David; for if 

he had lost his life, David's descendants would through divine 

retaliation have been entirely wiped out of existence at the hands of 

Athaliah (Sanh. 95b). It was David's acts that had really brought 

about the death of the priests, and to make amends he appointed 

Abiathar high priest. Abiathar retained the office until he was 

deserted by the Holy Spirit, without which the high priest could not 

successfully consult the Urim and Thummim. When David, on his 

flight from Absalom, recognized this loss in Abiathar, he felt 

compelled to put Zadok in his place. See Seder 'Olam R. xiv.; Yoma, 

73b; Soṭah, 48b; Ber. 4a (Rashi); Sanh. 21a. Compare also Ginzberg, 

"Haggada bei den Kirchenvätern," i., on II Sam. xv. 24, 25 

 

Read more: 

http://www.jewishencyclopedia.com/view.jsp?artid=265&letter=A&

search=Abiathar#ixzz0a9HseNNb 

 

 

http://www.jewishencyclopedia.com/view.jsp?artid=265&letter=A&search=Abiathar#ixzz0a9HseNNb
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 اثٓ اس١ّبٌه ٚطض٠ك صاٚٚص ٚفٟ ا٠بَ اثشبٌَٛ ثمٟ ِٛا١ٌب ٌضاٚص 

 ٚٔجض شئ ُِٙ جضا اْ اٌّٛؿٛػٗ رزىٍُ ػٓ اث١بثبع الاة ٚالاثٓ ا٠ؼب 

 اٞ اْ أٗ ِّىٓ اْ ٠طٍك اث١بثبع ػٍٟ الاث١ٕٓ 

زمض ٘ظا عص ا٠ؼب ػٍٟ اٌّشىه ٚاػ  

 

  اػغ الٛاي اٌّفـغ٠ٓ

 ٚا٠ؼب اٌّفـغ٠ٓ اٌشغل١١ٓ 

 اثٛٔب ربصعؽ

 

، ث١ّٕب جبء فٟ ؿفغ [22" ]أث١بثبع"طوغ اٌمض٠ؾ ِغلؾ اؿُ عئ١ؾ اٌىٕٙخ اٌظٞ اٌزمٝ ثٗ صاٚص 

ّب ٠ٚغٜ ثؼغ اٌضاعؿ١ٓ أْ أث١بثبع ٘ٛ اثٓ أث١ّبٌه ٚوبٔب ِؼًب د١ٓ اٌزمٝ ثٙ". أث١ّبٌه"طّٛئ١ً 

صاٚص إٌجٟ، ٚأْ الأة لزٍٗ شبٚي فٙغة أث١بثبع ئٌٝ صاٚص ٚطبع عف١مبً ٌٗ فٟ فزغح ٘غٚثٗ، ٌّٚب 

 .اؿزمغ الأِغ طبع عئ١ؾ وٕٙخ ٚٔبي شٙغح أوثغ ِّب لأث١ٗ

 اثٛٔب أط١ٔٛٛؽ 

" فٝ ئٔج١ً ِؼٍّٕب ِغلؾ ٠ظوغ أْ عئ١ؾ اٌىٕٙخ ٘ٛ أث١بثبع، ث١ّٕب جبء فٝ ؿفغ طّٛئ١ً  -

  -"6أث١ّبٌه

أْ أث١بثبع وبْ ٚ٘ٛ ئثٓ ئث١ّبٌه ٚوبٔب ِؼابً دا١ٓ ئٌزماٝ ثّٙاب صاٚص إٌجاٝ، ثاُ أْ ( ٠ّىٓ) -    أ

ٌّٚاب اؿازمغ صاٚص فاٝ ٍِىاٗ . شبٚي لزً ئث١ّبٌه ٚ٘غة اث١بثبع ئٌٝ صاٚص ٚطابع عف١مابً ٌاٗ

طبع أث١بثبع ٘ٛ عئ١ؾ اٌىٕٙخ ٚالأوثغ شٙغح ِٓ أث١ّبٌه، ٚئؿزّغ عئ١ـابً ٌٍىٕٙاخ ؽاٛاي 

 (.3622+22622طُ  2. )ٚٔبي شٙغح أوثغ ِٓ أث١ٗ .فزغح ٍِه صاٚص



أْ أث١ّبٌه عفغ ئػطبء اٌشجؼ اٌّماضؽ ٌاضاٚص ٚعجبٌاٗ ٌٚىآ أث١بثابع ئثٕاٗ ٘اٛ ( ٠ّىٓ) -   ة

اٌظٜ ٚافك ػٍٝ طٌاه، أٚ أْ أث١ّبٌاه واغئ١ؾ ٌٍىٕٙاخ عأٜ أٔاٗ ثذىاُ ِغواؼٖ لا ٠ظاخ أْ 

 .ـت اٌؼًّ لأث١بثبع٠ىـغ اٌشغ٠ؼخ فأػطٝ اٌشجؼ اٌّمضؽ لإثٕٗ ١ٌؼط١ٗ ٘ٛ ٌضاٚص فٕ

 

اٌغغث١١ٓ    

 

Henry  

Mar 2:18-28   

Christ had been put to justify himself in conversing with publicans and 

sinners: here he is put to justify his disciples; and in what they do according 

to his will he will justify them, and bear them out. 

I. He justifies them in their not fasting, which was turned to their reproach 

by the Pharisees. Why do the Pharisees and the disciples of John fast? They 

used to fast, the Pharisees fasted twice in the week (Luk_18:12), and 

probably the disciples of John did so too; and, it should seem, this very day, 

when Christ and his disciples were feasting in Levi's house, was their fast-

day, for the word is            - they do fast, or are fasting, which 

aggravated the offence. Thus apt are strict professors to make their own 

practice a standard, and to censure and condemn all that do not fully come 

up to it. They invidiously suggest that if Christ went among sinners to do 

them good, as he had pleaded, yet the disciples went to indulge their 

appetites, for they never knew what it was to fast, or to deny themselves. 

Note, Ill-will always suspects the worst. 

Two things Christ pleads in excuse of his disciples not fasting. 



1. That these were easy days with them, and fasting was not so seasonable 

now as it would be hereafter, Mar_2:19, Mar_2:20. There is a time for all 

things. Those that enter into the married state, must expect care and trouble 

in the flesh, and yet, during the nuptial solemnity, they are merry, and think 

it becomes them to be so; it was very absurd for Samson's bride to weep 

before him, during the days that the feast lasted, Jdg_14:17. Christ and his 

disciples were but newly married, the bridegroom was yet with them, the 

nuptials were yet in the celebrating (Matthew's particularly); when the 

bridegroom should be removed from them to the far country, about his 

business, then would be a proper time to sit as a widow, in solitude and 

fasting. 

2. That these were early days with them, and they were not so able for the 

severe exercises of religion as hereafter they would be. The Pharisees had 

long accustomed themselves to such austerities; and John Baptist himself 

came neither eating nor drinking. His disciples from the first inured 

themselves to hardships, and thus found it easier to bear strict and frequent 

fasting, but it was not so with Christ's disciples; their Master came eating 

and drinking, and had not bred them up to the difficult services of religion as 

yet, for it was all in good time. To put them upon such frequent fasting at 

first, would be a discouragement to them, and perhaps drive them off from 

following Christ; it would be of as ill consequence as putting new wine into 

old casks, or sewing new cloth to that which is worn thin and threadbare, 

Mar_2:21, Mar_2:22. Note, God graciously considers the frame of young 

Christians, that are weak and tender, and so must we; nor must we expect 

more than the work of the day in its day, and that day according to the 

strength, because it is not in our hands to give strength according to the day. 

Many contract an antipathy to some kind of food, otherwise good, by being 



surfeited with it when they are young; so, many entertain prejudices against 

the exercises of devotion by being burthened with them, and made to serve 

with an offering, at their setting out. Weak Christians must take heed of 

over-tasking themselves, and of making the yoke of Christ otherwise than as 

it is, easy, and sweet, and pleasant. 

II. He justifies them in plucking the ears of corn on the sabbath day, 

which, I will warrant you, a disciples of the Pharisees would not dare to have 

done; for it was contrary to an express tradition of their elders. In this 

instance, as in that before, they reflect upon the discipline of Christ's school, 

as if it were not so strict as that of theirs: so common it is for those who deny 

the power of godliness, to be jealous for the form, and censorious of those 

who affect not their form. 

Observe, 1. What a poor breakfast Christ's disciples had on a sabbath-day 

morning, when they were going to church (Mar_2:23); they plucked the ears 

of corn, and that was the best they had. They were so intent upon spiritual 

dainties, that they forgot even their necessary food; and the word of Christ 

was to them instead of that; and their zeal for it even ate them up. The Jews 

made it a piece of religion, to eat dainty food on sabbath days, but the 

disciples were content with any thing. 

2. How even this was grudged them by the Pharisees, upon supposition 

that it was not lawful to pluck the ears of corn on the sabbath day, that that 

was as much a servile work as reaping (Mar_2:24); Why do they on the 

sabbath day that which is not lawful? Note, If Christ's disciples do that 

which is unlawful, Christ will be reflected upon, and upbraided with it, as he 

was here, and dishonour will redound to his name. It is observable, that 

when the Pharisees thought Christ did amiss, they told the disciples 



(Mar_2:16); and now when they thought the disciples did amiss, they spoke 

to Christ, as make-bates, that did what they could to sow discord between 

Christ and his disciples, and make a breach in the family. 

3. How Christ defended them in what they did. 

(1.) By example. They had a good precedent for it in David's eating the 

show-bread, when he was hungry, and there was no other bread to be had 

(Mar_2:25, Mar_2:26); Have ye never read? Note, Many of our mistakes 

would be rectified, and our unjust censures of others corrected, if we would 

but recollect what we have read in the scripture; appeals to that are most 

convincing. “You have read that David, the man after God's own heart, when 

he was hungry, made no difficulty of eating the show-bread, which by the 

law none might eat of but the priests and their families.” Note, Ritual 

observances must give way to moral obligations; and that may be done in a 

case of necessity, which otherwise may not be done. This, it is said, David 

did in the days of Abiathar the High-Priest; or just before the days of 

Abiathar, who immediately succeeded Abimelech his father in the 

pontificate, and, it is probable, was at that time his father's deputy, or 

assistant, in the office; and he it was that escaped the massacre, and brought 

the ephod to David. 

(2.) By argument. To reconcile them to the disciples' plucking the ears of 

corn, let them consider, 

[1.] Whom the sabbath was made for (Mar_2:27); it was made for man, 

and not man for the sabbath. This we had not in Matthew. The sabbath is a 

sacred and divine institution; but we must receive and embrace it as a 

privilege and a benefit, not as a task and a drudgery. First, God never 

designed it to be an imposition upon us, and therefore we must not make it 



so to ourselves. Man was not made for the sabbath, for he was made a day 

before the sabbath was instituted. Man was made for God, and for his 

honour and service, and he just rather die than deny him; but he was not 

made for the sabbath, so as to be tied up by the law of it, from that which is 

necessary to the support of his life. Secondly, God did design it to be an 

advantage to us, and so we must make it, and improve it. He made if for 

man. 1. He had some regard to our bodies in the institution, that they might 

rest, and not be tired out with the constant business of this world 

(Deu_5:14); that thy man-servant and thy maid-servant may rest. Now he 

that intended the sabbath-rest for the repose of our bodies, certainly never 

intended it should restrain us, in a case of necessity, from fetching in the 

necessary supports of the body; it must be construed so as not to contradict 

itself - for edification, and not for destruction. 2. He had much more regard 

to our souls. The sabbath was made a day of rest, only in order to its being a 

day of holy work, a day of communion with God, a day of praise and 

thanksgiving; and the rest from worldly business is therefore necessary, that 

we may closely apply ourselves to this work, and spend the whole time in it, 

in public and in private; but then time is allowed us for that which is 

necessary to the fitting of our bodies for the service of our souls in God's 

service, and the enabling of them to keep pace with them in that work. See 

here, (1.) What a good Master we serve, all whose institutions are for our 

own benefit, and if we be so wise as to observe them, we are wise for 

ourselves; it is not he, but we, that are gainers by our service. (2.) What we 

should aim at in our sabbath work, even the good of our own souls. If the 

sabbath was made for man, we should then ask ourselves at night, “What am 

I the better for this sabbath day?” (3.) What care we ought to take not to 

make those exercises of religion burthens to ourselves or others, which God 



ordained to be blessings; neither adding to the command by unreasonable 

strictness, nor indulging those corruptions which are adverse to the 

command, for thereby we make those devout exercises a penance to 

ourselves, which otherwise would be a pleasure. 

[2.] Whom the sabbath was made by (Mar_2:28); “The Son of man is Lord 

also of the sabbath; and therefore he will not see the kind intentions of the 

institution of it frustrated by your impositions.” Note, The sabbath days are 

days of the Son of man; he is the Lord of the day, and to his honour it must 

be observed; by him God made the worlds, and so it was by him that the 

sabbath was first instituted; by him God gave the law at mount Sinai, and so 

the fourth commandment was his law; and that little alteration that was 

shortly to be made, by the shifting of it one day forward to the first day of 

the week, was to be in remembrance of his resurrection, and therefore the 

Christian sabbath was to be called the Lord's day (Rev_1:10), the Lord 

Christ's day; and the Son of man, Christ, as Mediator, is always to be looked 

upon as Lord of the sabbath. This argument he largely insists upon in his 

own justification, when he was charged with having broken the sabbath, 

Joh_5:16. 

 

 

Adam Clarke 

Mar 2:26   

The days of Abiathar the high priest - It appears from 1Sa_21:1, which 

is the place referred to here, that Ahimelech was then high priest at Nob: and 

from 1Sa_22:20; 1Sa_23:6, and 1Ch_18:16, it appears that Abiathar was the 



son of Ahimelech. The Persic reads Abimelech instead of Abiathar. 

Theophylact supposes that Abiathar was the priest, and Ahimelech or 

Abimelech the high priest, and thus endeavors to reconcile both the sacred 

historians. Others reconcile the accounts thus: Ahimelech was called 

Ahimelech Abiathar, אב  ab, father, understood; and Abiathar was called 

Abiathar Ahimelech, בן  ben, son, understood. Probably they both officiated 

in the high priesthood; and the name of the office was indifferently applied 

to either. 

Shew-bread - See Mat_12:4. 

 

Barnes 

Mar 2:23-28   

See Mat_12:1-8. 

The cornfields - The fields sown with wheat or barley. The word “corn,” 

in the Bible, refers only to grain of that kind, and never to “maize” or 

“Indian corn.” 

To pluck the ears of corn - They were hungry, Mat_12:1. They therefore 

gathered the wheat or barley as they walked and rubbed it in their hands to 

shell it, and thus to satisfy their appetite. Though our Lord was with them, 

and though he had all things at his control, yet he suffered them to resort to 

this method of supplying their wants. When Jesus, thus “with” his disciples, 

suffered them to be “poor,” we may learn that poverty is not disgraceful; that 

God often suffers it for the good of his people; and that he will take care, in 

some way, that their wants shall be supplied. It was “lawful” for them thus 

to supply their needs. Though the property belonged to another, yet the law 



of Moses allowed the poor to satisfy their desires when hungry. See 

Deu_23:25. 

Mar_2:24 

That which is not lawful - That is, that which they esteemed to be 

unlawful on the “Sabbath day.” It was made lawful by Moses, without any 

distinction of days, but “they” had denied its lawfulness on the Sabbath. 

Christ shows them from their own law that it was “not” unlawful. 

Mar_2:25 

Have ye never read ... - See the notes at Mat_12:3. 

Mar_2:26 

Abiathar the priest - From 1Sa_21:1, it appears that Ahimelech was high 

priest at the time here referred to. And from 1Sa_23:6, it appears that 

“Abiathar” was the son of “Ahimelech.” Some difficulty has been felt in 

reconciling these accounts. The probable reason as to why Mark says it was 

in the days of “Abiathar” is that Abiathar was better known than Ahimelech. 

The son of the high priest was regarded as his successor, and was often 

associated with him in the duties of his office. It was not improper, 

therefore, to designate him as high priest even during the life of his father, 

especially as that was the name by which he was afterward known. 

“Abiathar,” moreover, in the calamitous times when David came to the 

throne, left the interest of Saul and fled to David, bringing with him the 

ephod, one of the special garments of the high priest. For a long time, during 

David’s reign, he was high priest, and it became natural, therefore, to 

associate “his” name with that of David; to speak of David as king, and 

Abiathar the high priest of his time. This will account for the fact that he was 

spoken of rather than his father. At the same time this was strictly true, that 



this was done in the days of “Abiathar,” who was afterward high priest, and 

was familiarly spoken of as such; as we say that “General” Washington was 

present at the defeat of Braddock and saved his army, though the title of 

“General” did not belong to him until many years afterward. Compare the 

notes at Luk_2:2. 

showbread - See the notes at Mat_12:4. 

Mar_2:27 

The sabbath was made for man - For his rest from toil, his rest from the 

cares and anxieties of the world, to give him an opportunity to call off his 

attention from earthly concerns and to direct it to the affairs of eternity. It 

was a kind provision for man that he might refresh his body by relaxing his 

labors; that he might have undisturbed time to seek the consolations of 

religion to cheer him in the anxieties and sorrows of a troubled world; and 

that he might render to God that homage which is most justly due to him as 

the Creator, Preserver, Benefactor, and Redeemer of the world. And it is 

easily capable of proof that no institution has been more signally blessed to 

man’s welfare than the Sabbath. To that we owe, more than to anything else, 

the peace and order of a civilized community. Where there is no Sabbath 

there is ignorance, vice, disorder, and crime. On that holy day the poor and 

the ignorant, as well as the learned, have undisturbed time to learn the 

requirements of religion, the nature of morals, the law of God, and the way 

of salvation. On that day man may offer his praises to the Great Giver of all 

good, and in the sanctuary seek the blessing of him whose favor is life. 

Where that day is observed in any manner as it should be, order prevails, 

morals are promoted, the poor are elevated in their condition, vice flies 

away, and the community puts on the appearance of neatness, industry, 



morality, and religion. The Sabbath was therefore pre-eminently intended for 

man’s welfare, and the best interests of mankind demand that it should be 

sacredly regarded as an appointment of merciful heaven intended for our 

best good, and, where improved aright, infallibly resulting in our temporal 

and eternal peace. 

Not man for the sabbath - Man was made “first,” and then the Sabbath 

was appointed for his welfare, Gen_2:1-3. The Sabbath was not “first” made 

or contemplated, and then the man made with reference to that. Since, 

therefore, the Sabbath was intended for man’s “good,” the law respecting it 

must not be interpreted so as to oppose his real welfare. It must be explained 

in consistency with a proper attention to the duties of mercy to the poor and 

the sick, and to those in peril. It must be, however, in accordance with man’s 

“real good on the whole,” and with the law of God. The law of God 

contemplates man’s “real good on the whole;” and we have no right, under 

the plea that the Sabbath was made for man, to do anything contrary to what 

the law of God admits. It would not be for our “real good,” but for our real 

and eternal injury, to devote the Sabbath to vice, to labor, or to amusement. 

Mar_2:28 

Therefore the Son of man ... - See the notes at Mat_12:8. 

 

Darby 

Mar 2:1-28   

Afterwards (chapter 2) He goes again into the city, and immediately the 

multitude gather together. What a living picture of the Lord's life of service! 

He preaches to them. This was His object and His service (see Mar_1:38). 

But again, in devoting Himself to the humble accomplishment of it as 



committed to Him, His service itself, His love — for who serves like God 

when He deigns to do it? — bring out His divine rights. He knew the real 

source of all these evils, and He could bring in its remedy. "Thy sins," said 

He to the poor paralytic man, who was brought to Him with a faith that 

overcame difficulties, persevering in spite of them — that perseverance of 

faith which is fed by the sense of want, and certainty that power is to be 

found in Him who is sought — "thy sins are forgiven thee." To the reasoning 

of the scribes He gives an answer that silenced every gainsayer. He exercises 

the power that authorised Him to pronounce the pardon of the poor sufferer. 

[3] 

The murmuring of the scribes brought out doctrinally who was there; as 

the verdict of the priests, who pronounce the leper clean, put the seal of their 

authority upon the truth that Jehovah, the healer of Israel, was there. That 

which Jesus carries on is His work, His testimony. The effect is to make it 

manifest that Jehovah is there, and has visited His people. It is Psalm 103 

which is fulfilled, with respect to the rights and the revelation of the Person 

of Him who wrought. 

Jesus leaves the city; the people flock around Him; and again He teaches 

them. The call of Levi gives occasion for a new development of His 

ministry. He was come to call sinners, and not the righteous. After this He 

tells them that He could not put the new divine energy, unfolded in Himself, 

into the old forms of Pharisaism. And there was another reason for it — the 

presence of the Bridegroom. How could the children of the bridechamber 

fast while the Bridegroom was with them? He should be taken from them, 

and then would be the time to fast. He proceeds to insist on the 

incompatibility between the old Jewish vessels and the power of the gospel. 



The latter would but subvert Judaism, to which they sought to attach it. That 

which took place when the disciples went through the cornfields confirms 

this doctrine. 

Ordinances lost their authority in the presence of the King ordained of 

God, rejected and a pilgrim on the earth. Moreover the sabbath — a sign of 

the covenant between God and the Jews — was made for man, and not man 

for the sabbath; therefore He, the Son of man, was Lord of the sabbath. As 

Son of David rejected, the ordinances lost their force, and were subordinate 

to Him. As Son of man possessor (in the sight of God) of all the rights which 

God had bestowed on man, He was Lord of the sabbath, which was made for 

man. In principle the old things were passed away. But this was not all. It 

was in fact the new things of grace and power, which did not admit of the 

old order of things. But the question was, whether God could act in grace, 

and bestow blessing, in sovereignty, on His people — whether He must 

submit to the authority of men availing themselves of His ordinances against 

His goodness, or do good according to His own power and love as being 

above all. Was man to limit the operation of God's goodness? And this, in 

truth, was the new wine which the Lord brought to man. 

Note #3 

We must distinguish between governmental forgiveness, and absolute 

pardon of sins. Only, such as man is, there could not have been the former 

without the latter. But till Christ was rejected and had died this was not fully 

brought out.  

 

Geneva 



Mar 2:26  How he went into the house of God in the days of 
(i)

 Abiathar the 

high priest, and did eat the shewbread, which is not lawful to eat but for the 

priests, and gave also to them which were with him?  

 

(i)
 In (1Sa_21:1) he is called Ahimelech and his son is called Abiathar, but by 

conferring other places it is plain that both of them had two names; see 

(1Ch_24:6; 2Sa_8:17; 2Sa_15:29; 1Ki_2:26; 2Ki_25:18).  

 

 

Scofield 

shewbread  

 

Showbread, type of Christ, the Bread of God, nourisher of the Christian's life 

as a believer-priest (1Pe_2:9); (Rev_1:6). In (Joh_6:33-58) our Lord has 

more in mind the manna, that food which "came down"; but all typical 

meanings of "bread" are there gathered into His words. The manna is the 

life-giving Christ; the showbread, the life-sustaining Christ. The showbread 

typifies Christ as the "corn of wheat" (Joh_12:24) ground in the mill of 

suffering (Joh_12:27) and brought into the fire of judgment (Joh_12:31-33). 

We, as priests, by faith feed upon Him as having undergone that in our stead 

and for our sakes. It is meditation upon Christ, as in (Heb_12:2); 

(Heb_12:3).  

 

Robertson 

Mar 2:26   



The house of God (ton oikon tou theou). The tent or tabernacle at Nob, 

not the temple in Jerusalem built by Solomon. 

When Abiathar was high priest (epi Abiathar arch      ). Neat Greek 

idiom, in the time of Abiathar as high priest. There was confusion in the 

Massoretic text and in the lxx about the difference between Ahimelech 

(Abimelech) and Abiathar (2Sa_8:17), Ahimelech’s son and successor 

(1Sa_21:2; 1Sa_22:20). Apparently Ahimelech, not Abiathar was high priest 

at this time. It is possible that both father and son bore both names 

(1Sa_22:20; 2Sa_8:17; 1Ch_18:16), Abiathar mentioned though both 

involved. Epi may so mean in the passage about Abiathar. Or we may leave 

it unexplained. They had the most elaborate rules for the preparation of the 

shewbread (                          ), the loaves of presentation, the 

loaves of the face or presence of God. It was renewed on the commencement 

of the sabbath and the old bread deposited on the golden table in the porch of 

the Sanctuary. This old bread was eaten by the priests as they came and 

went. This is what David ate. 

 

Henry 

Mar 2:23-28   

The sabbath is a sacred and Divine institution; a privilege and benefit, not 

a task and drudgery. God never designed it to be a burden to us, therefore we 

must not make it so to ourselves. The sabbath was instituted for the good of 

mankind, as living in society, having many wants and troubles, preparing for 

a state of happiness or misery. Man was not made for the sabbath, as if his 

keeping it could be of service to God, nor was he commanded to keep it 



outward observances to his real hurt. Every observance respecting it, is to be 

interpreted by the rule of mercy. 

 

Wesley  

Mar 2:26  In the days of Abiathar the high priest - Abimelech, the father of 

Abiathar, was high priest then; Abiathar himself not till some time after. 

This phrase therefore only means, In the time of Abiathar, who was 

afterward the high priest. 1Sa_21:6. 

 

Vincent 

Mar 2:26   

The shewbread ( ο ρ ἄπ οςρ   ρ  ποθ   ωρ) 

Lit., the loaves of proposition, i.e., the loaves which were set forth before 

the Lord. The Jews called them the loaves of the face, i.e., of the presence of 

God. The bread was made of the finest wheaten flour that had been passed 

through eleven sieves. There were twelve loaves, or cakes, according to the 

number of tribes, ranged in two piles of six each. Each cake was made of 

about five pints of wheat. They were anointed in the middle with oil, in the 

form of a cross. According to tradition, each cake was five hand-breadths 

broad and ten long, but turned up at either end, two hand-breadths on each 

side, to resemble in outline the ark of the covenant. The shewbread was 

prepared on Friday, unless that day happened to be a feast-day that required 

sabbatical rest; in which case it was prepared on Thursday afternoon. The 

renewal of the shewbread was the first of the priestly functions on the 

commencement of the Sabbath. The bread which was taken off was 



deposited on the golden table in the porch of the sanctuary, and distributed 

among the outgoing and incoming courses of priests (compare save for the 

priests). It was eaten during the Sabbath, and in the temple itself, but only by 

such priests as were Levitically pure. This old bread, removed on the 

Sabbath morning, was that which David ate. 

 

 

TSK 

Mar 2:26   

Abiathar: It appears from the passage referred to here, that Ahimelech was 

then high priest at Nob; and from other passages, that Abiathar was his son. 

Various conjectures have been formed in order to solve this difficulty; and 

some, instead of untying, have cut the knot, by pronouncing it an 

interpolation. The most probable opinion seems to be, that both father and 

son had two names, the father being also called Abiathar; and this appears 

almost certain from 2Sa_8:17; 1Ch_18:16, where Ahimelech seems 

evidently termed Abiathar, while Abiathar is called Ahimelech or 

Abimelech. (Compare 1Ki_2:26-27.) 1Sa_22:20-22, 1Sa_23:6, 1Sa_23:9; 

2Sa_8:17, 2Sa_15:24, 2Sa_15:29, 2Sa_15:35, 2Sa_20:25; 1Ki_1:7; 

1Ki_2:22, 1Ki_2:26-27, 1Ki_4:4 

which is not lawful: Exo_29:32-33; Lev_24:5-9 

 

 

 



24ار  2  

 ٚ ٍِه صاٚص ػٍٝ ج١ّغ اؿغائ١ً ٚ وبْ ٠جغٞ لؼبء ٚ ػضلا ٌىً شؼجٗ  622 24

 ٚ وبْ ٠ٛاة ثٓ طغ٠ٚخ ػٍٝ اٌج١ش ٚ ٠ٙٛشبفبؽ ثٓ اس١ٍٛص ِـجلا  621 24

 وب١ٕ٘ٓ ٚ شٛشب وبرجب اث١ّبٌه ثٓ اث١بثبعٚ طبصٚق ثٓ اس١طٛة ٚ  622 24

( ٚ٘ٛ اٌجض ٚاٌذف١ض ا٠ؼب ء رذًّ ٔفؾ اٌّؼٕٟٚالاؿّباٞ اث١بثبع ٘ٛ اٌىب٘ٓ فٟ ؽ١ٍخ د١بح صاٚٚص )   

22ار  2  

ِٓ ثٕٟ ا٠ثبِبع دـت ٚوبٌزُٙ فٟ  ٚ اس١ّبٌهٚ لـُّٙ صاٚص ٚ طبصٚق ِٓ ثٕٟ اٌؼبػاع  62 22

 سضِزُٙ 

ٚ ٚجض ٌجٕٟ اٌؼبػاع عؤٚؽ عجبي اوثغ ِٓ ثٕٟ ا٠ثبِبع فبٔمـّٛا ٌجٕٟ اٌؼبػاع عؤٚؿب ٌج١ذ  62 22

 ع ٌج١ذ اثبئُٙ ثّب١ٔخ اثبئُٙ ؿزخ ػشغ ٚ ٌجٕٟ ا٠ثبِب

ٚ أمـّٛا ثبٌمغػخ ٘إلاء ِغ ٘إلاء لاْ عؤؿبء اٌمضؽ ٚ عؤؿبء ث١ذ الله وبٔٛا ِٓ ثٕٟ  61 22

 اٌؼبػاع ٚ ِٓ ثٕٟ ا٠ثبِبع 

ٚ ٚ وزجُٙ شّؼ١ب ثٓ ٔثٕئ١ً اٌىبرت ِٓ اٌلا١٠ٚٓ اِبَ اٌٍّه ٚ اٌغؤؿبء ٚ طبصٚق اٌىب٘ٓ  62 22

ٕٙخ ٚ اٌلا١٠ٚٓ فبسظ ث١ذ اة ٚادض لاٌؼبػاع ٚ اسظ ٚادض ٚ عؤٚؽ الاثبء ٌٍى اس١ّبٌه ثٓ اث١بثبع

 لا٠ثبِبع 

ٚ اٌمٛا ُ٘ ا٠ؼب لغػب ِمبثً اسٛرُٙ ثٕٟ ٘غْٚ اِبَ صاٚص اٌٍّه ٚ طبصٚق ٚ اس١ّبٌه ٚ  622 22

 عؤؤؽ اثبء اٌىٕٙخ ٚ اٌلا١٠ٚٓ الاثبء اٌغؤٚؽ وّب اسٛرُٙ الاطبغغ

 اٞ اْ اث١بثبع ٘ٛ ٔفؾ اؿُ اث١ّبٌه ( ٌه ٕٚ٘ب ٠إوض اْ اٌىب٘ٓ فٟ ػِٓ ٍِه صاٚٚص ٘ٛ اس١ّب) 

 ٚا٠ؼب اؿُ اٌجض ٚاٌذف١ض



ٚا٠ؼب اؿُ ثبٟٔ  ِؼب ٔفؾ الاؿّبء اٚ اس١ّبٌه اؽٍمب ػٍٟ الاة ٚاٌذف١ض اٞ اْ اث١بثبع ٚاث١ّبٌه 

 لاث١بثبع 

 4طُ  2

 ٚ ٔظت صاٚص رظوبعا ػٕض عجٛػٗ ِٓ ػغثٗ ثّب١ٔخ ػشغ اٌفب ِٓ اعاَ فٟ ٚاصٞ اٌٍّخ  622 4

جؼً فٟ اصَٚ ِذبفظ١ٓ ٚػغ ِذبفظ١ٓ فٟ اصَٚ وٍٙب ٚ وبْ ج١ّغ الاص١١ِٚٓ ػج١ضا ٌضاٚص  ٚ 622 4

 ٚ وبْ اٌغة ٠شٍض صاٚص د١ثّب رٛجٗ 

 ٚ ٍِه صاٚص ػٍٝ ج١ّغ اؿغائ١ً ٚ وبْ صاٚص ٠جغٞ لؼبء ٚ ػضلا ٌىً شؼجٗ  621 4

 ٚ وبْ ٠ٛاة اثٓ طغ٠ٚخ ػٍٝ اٌج١ش ٚ ٠ٙٛشبفبؽ ثٓ اس١ٍٛص ِـجلا  622 4

 وب١ٕ٘ٓ ٚ ؿغا٠ب وبرجب  ٚ اس١ّبٌه ثٓ اث١بثبعطبصٚق ثٓ اس١طٛة  ٚ 623 4

 ٚ ثٕب٠ب٘ٛ ثٓ ٠ٛٙ٠بصاع ػٍٝ اٌجلاص٠ٓ ٚ اٌـؼبح ٚ ثٕٛ صاٚص وبٔٛا وٕٙخ  624 4

 اث١بثبع اٌظٞ وبْ عئ١ؾ وٕٙخ فٟ ػِٓ صاٚٚص

 

 لبِٛؽ اٌىزبة

)1( اؿّبً ٌىب٘ٓ فٟ أ٠بَ صاٚص ٚ٘ٛ اثٓ أث١بثبع ِٓ ٔـً ػبٌٟ )2 أسجبع 624 22( ٚاث١ّبٌه ٘ظا ٘ٛ 

 ٔفؾ أس١ّبٌه اٌّظوٛع فٟ 2 أسجبع 622 2.

 اٞ اْ اس١ّبٌه ٘ٛ ٔفـٗ اث١بثبع اٌظٞ وبْ فٟ ػِٓ صاٚٚص

ٚلض وبْ ٚادضاً ِٓ عؤؿبء اٌىٕٙخ اٌظ٠ٓ . اؿُ لاثٓ اث١بثبع ٚدف١ض أس١ّبٌه اٌّظوٛع آٔفبً  (1)

٠ٚغجخ أْ أس١ّبٌه ٘ظا ٘ٛ ( 62ٚ2ٚ22 22أسجبع  2، 623 4طُ  2)ػبطغٚا صاٚص 

http://st-takla.org/Full-Free-Coptic-Books/FreeCopticBooks-002-Holy-Arabic-Bible-Dictionary/01_A/A_056.html
http://st-takla.org/Full-Free-Coptic-Books/FreeCopticBooks-002-Holy-Arabic-Bible-Dictionary/01_A/A_142.html


اٌّظوٛع فٟ 2 أسجبع 624 22 ِغ أْ اؿّٗ ٚعص "أث١ّبٌه" فٟ ثؼغ اٌّشطٛؽبد 

.اٌؼجغ٠خ  

 فٙٛ ٠مضَ ادزّب١ٌٓ ادضُ٘ ٘ٛ اٌّغجخ 

دف١ض الاٚي اٌغ١غ ِغجخ أٗ   

 اٌثبٟٔ اٌّغجٗ اْ اث١بثبع ٘ٛ ٔفـٗ اث١ّبٌه 

 

 ٌٚىٓ اٌذٍٛي اٌزٟ لضِذ 

 اٚلا اٌّغفٛػٗ 

 اٌزٟ لضِٙب اٌٍّذض٠ٓ اٚ ا١ٌٙٛص اٚ اطذبة اٌغائ اٌّغفٛع ِٓ اٌّإ١ِٕٓ

 

اٌّـ١خ اسطأ ٚثٕبء ػ١ٍٗ ِغلؾ اسطأ ٌٚىٓ ِزٟ ٌٚٛلب اصعوب اٌشطأ ٚدؼفٖٛ  2  

َ سطأ اْ وً اٌزلا١ِظ لضِٛا د١برُٙ ٌشضِخ عة اٌّجض ٚاثـؾ ص١ًٌ الضِٗ ػٍٟ اْ ٘ظا اٌىلا

 دزٟ الاؿزشٙبص 

 فًٙ أـبْ ٠مضَ د١برٗ ٌٍّـ١خ ٠ٚىْٛ ٠ؼزمض أٗ اسطأ؟

ِغلؾ ٘ٛ اٌظٞ اسطأ ِٚزٟ ٌٚٛلب اصعوٛا سطإٖ ٌٚىٓ اٚػذذ اْ ِغلؾ ٌُ ٠ىٓ اسطأ  2

 ٚوزجٗ ثبٌٛدٟ الاٌٟٙ ثضلٗ ٌُٚ ٠ٙبجّٗ اٞ ٠ٙٛصٞ فٟ طاٌه اٌؼِبْ 

ٛؽبد اسطأد ٚعص٠ذ ػٍٟ طٌه ؿبثمب اٌّشط 2  

 

 الاعاء اٌّمجٌٛٗ 
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اٌـ١ض اٌّـ١خ ٠ؼٕٟ ِب ٠مٌٛٗ ٚ٘ظا ٌّىبٔخ اث١بثبع ٌٚٙظا وزت الأج١ً ثضلٗ فٟ ا٠بَ اث١بثبع  2

) اث١بثبع ٌٗ ٔفؾ الاؿ١ّٓ اٞ اْ اؿُ اث١بثبع ٚاؿُ اث١ّبٌه ٠ـزشضِبْ ِىبْ ثؼؼّٙب  2

(اث١بثبع ٚاث١ّبٌه اٚ اس١ّبٌه   

اث١ّبٌه عفغ اْ ٠مضَ اٌشجؼ ِجبشغٖ ٌىٟ لا ٠ىـغ اٌشغ٠ؼٗ لأٗ اعرؼض ٌٚىٕٗ  لض ٠ىْٛ 2

ٌٚٙظا طوغٖ اٌغة ٠ـٛع ٚ٘ظا اٌغائ اٌظٞ فٟ  ؿّخ لاثٕٗ اث١بثبع اْ ٠مضَ اٌشجؼ ٌضاٚٚص

 فىغٞ أٗ اٌظذ١خ 

 ٕٚ٘ب ٌٟ ٚلفٗ 

 ً٘ ٘ظٖ الاعاء ِزؼبعػٗ ؟

 ثبٌطجغ لا فٙٛ

اٌظٞ غ اؿُ اث١بثبع اؿ١ّٓ ٌششض ٚادض اث١بثبع ٚاث١ّبٌه ٚطو 

ٚص ٚلاْ اٌغة لا ٠ٕـٟ ِٓ جب٘ض رىغع اوثغ ٚاٌششض الاُ٘ ٌضا

وث١غا ٚادت اوثغ ٚاث١بثبع ٘ٛ اٌظٞ لضَ اٌشجؼ ث١ضٖ ٚ٘ٛ ا٠ؼب 

 رذؼ٠غا ١ٌٍٙٛص ِٓ ٔٙب٠خ وٕٙٛرُٙ 

 ٚالاُ٘ ٘ٛ اٌّؼٕٟ اٌغٚدٟ ٚاٌغِؼٞ 

 

 ٚ٘ظا ِب لبٌٗ ثؼغ اٌؼٍّبء فٟ عصٚصُ٘ وّب اٚػذذ ؿبثمب 

 ٚا٠ؼب 

W C A 

Mar 2:26   



 

Mar_2:26 —Was Jesus wrong when He mentioned Abiathar as high 

priest instead of Ahimelech?  

 

PROBLEM:  Jesus says that at the time David ate the consecrated 

bread, Abiathar was high priest. Yet 1Sa_21:1-6 mentions that the high 

priest at that time was Ahimelech.  

 

SOLUTION:  First Samuel is correct in stating that the high priest was 

Ahimelech. On the other hand neither was Jesus wrong. When we take 

a closer look at Christ’s words we notice that He used the phrase “in the 

days of Abiathar” (v. 26 ) which does not necessarily imply that 

Abiathar was high priest at the time David ate the bread. After David 

met Ahimelech and ate the bread, King Saul had Ahimelech killed ( 

). Abiathar escaped and went to David (v. 20 ) and later  19-1Sa_22:17

took the place of the high priest. So even though Abiathar was made 

high priest after David ate the bread, it is still correct to speak in this 

manner. After all, Abiathar was alive when David did this, and soon 

following he became the high priest after his father’s death. Thus, it was 

during the time of Abiathar, but not during his tenure in office. 

 اٌمؾ ١ِٕؾ ػجض إٌٛع 

أِب لغأرُ لؾ ِاب فؼٍاٗ صاٚص دا١ٓ ادزاب  6 فمبي ٌُٙ« 22ٚ 2621جبء فٟ ِغلؾ «6 لبي اٌّؼزغع

جاؼ اٌزمضِاخ اٌاظٞ لا ٠ذاً أوٍاٗ ئلا ٚجبع ٘ٛ ٚاٌظ٠ٓ ِؼٗ؟ و١ف صسً ث١اذ الله فاٟ أ٠ابَ أث١بثابع ٚأواً س

أْ صاٚص وابْ ِٕفاغصاً،  1-2262طاّٛئ١ً 2ٌىآ ٠فُٙاُ ِآ  »ٌٍىٕٙخ، ٚأػطٝ اٌظ٠ٓ وابٔٛا ِؼاٗ أ٠ؼاب؟ً

ٚجاابء اؿااُ عئاا١ؾ اٌىٕٙااخ فااٟ ؿاافغ طااّٛئ١ً . ِثااً طٌااه     262ٌٚٛلااب  2262ٚوااظٌه ٚعص فااٟ ِزااٝ 

 .»أث١بثبع«ث١ّٕب جبء فٟ ئٔج١ً ِغلؾ أْ اؿّٗ  »أس١ّبٌه«



طاّٛئ١ً 2)ٌّب ٘غة صاٚص ِٓ شبٚي ٌُ ٠ىٓ ٚدضٖ، ثاً وابْ ِؼاٗ ثؼاغ عجبٌاٗ ( 62 )ص ٔمٛيٌٍٚغ

 .ٚاٌمٛي اٌٛاعص فٟ ؿفغ طّٛئ١ً الأٚي ٠إ٠ِّض لٛي اٌجش١غ٠ٓ اٌثلاثخ         (2262-1

أث١بثبع ٘ٛ اثٓ أس١ّبٌه، ٚوبْ ِشبعوبً ٌٛاٌضٖ فٟ ٚظ١فزٗ دا١ٓ جابء صاٚص ٚعفمابؤٖ ئٌاٝ ث١اذ ( 2)

 .اٌغة

 .دظٍذ ٘ظٖ اٌذبصثخ فٟ أ٠بَ أث١بثبع اٌظٞ طبع ثؼض طٌه عئ١ؾ وٕٙخ( 2)

 .رشٍٝ أث١بثبع ػٓ شبٚي ٚاٌزظك ثضاٚص، فىبْ صاٚص ٍِىبً ٚأث١بثبع وبٕ٘بً   (2)

 2262طّٛئ١ً 2أظغ رؼ١ٍمٕب ػٍٝ     

أْ أس١ب ثٓ أس١طٛة وبْ عئا١ؾ اٌىٕٙاخ ػِآ شابٚي،  2262طّٛئ١ً 2جبء فٟ »6 لبي اٌّؼزغع

 .«ئْ اؿّٗ أث١بثبع ٠2622مٛي ئٔٗ أس١ّبٌه، ث١ّٕب ٠مٛي ِغلؾ  2262طّٛئ١ً 2ٌٚىٓ 

ٌٚؼً أث١بثبع وبْ لبئّبً ( 2. )ِٓ اٌّذزًّ أْ ٠ىْٛ ٌٍششض اٌٛادض ثلاثخ أؿّبء( 62 )ٌٍٚغص ٔمٛي

وبٕ٘ابً ٚلاذ اٌذبصثاخ اٌّاظوٛعح،  2622لض ٠ىاْٛ أث١بثابع اٌّاظوٛع فاٟ ِاغلؾ ( 2. )ِمبَ أث١ٗ أس١ّبٌه

 بً ٌٍىٕٙخ ثؼض طٌه، ٚأؽٍُك ػ١ٍٗ اٌٍمت اٌظٞ ٔبٌٗ ثؼض ِؼبٚٔزٗ ٌضاٚصٚطبع عئ١ـ

 

 ٚغ١غُ٘ وث١غ٠ٓ جضا 

 

 اٌشزبَ 

 

 

 ٍِٚشض ولاِٟ 

اٌّـ١خ ٌُ ٠شطئ ثبلاصٌٗ ٚاٌزٛػ١خ ِٚغلؾ ٌُ ٠شطئ ٚالأج١ً ٌُ رٕمً ِٓ ثؼؼٙب ثً ٔمٍذ ِٓ 

 ولاَ اٌـ١ض اٌّـ١خ ثبٌٛدٟ الاٌٟٙ 

 ِثً وٕج ج١ّؾ ٚرغجّخ فبٔض٠ه  ٚاٌّشطٛؽبد رإوض طذخ إٌض اٌّـٍُ



ٚاعاء اٌّفـغ٠ٓ ٌُ رزؼبعة ثً رىًّ ثؼؼٙب ثبْ اث١بثبع ٘ٛ ٔفؾ اؿُ اث١ّبٌه اٚ اس١ّبٌه ٚ٘ٛ اُ٘ 

 ششظ١ٗ ٚ٘ٛ اسغ وب٘ٓ فٟ اؿغح ػبٌٟ ٌٚظٌه طوغ الأج١ً ثضلٗ وٍّخ فٟ ا٠بَ 

 

وّب اِغٔب اٌـ١ض  ٔذٓ ٔمغاء وزبثٕب ج١ض ١ٌٚؾ لغاءٖ ؿطذ١ٗ ٚالزطبع شجٙبد ثً ا٠ؼب ٔفزش ف١ٗ

 اٌّـ١خ 

 625 1ئٔج١ً ٠ٛدٕب 

 
ٌْىُزتَُ  فزَِّشُٛا َٙ  ا ُْ ف١ِ َّْ ٌىَُ َْ أَ ُْ رظَُُّٕٛ َٙضُ ٌِٟ. أثَض٠ََِّخً  ب د١َبَحً لأََّٔىُ َٟ اٌَّزِٟ رشَْ ِ٘ َٚ. 

 

 ٚا٠ؼب ٔفُٙ اٌفىغ ج١ض جضا ٌٚىٓ فىغٔب ػ١ّك ١ٌٚؾ ؿطذٟ ِغوؼ فمؾ فٟ ٔٛالغ اٌٛػٛء

ٚا٠ؼب اثٕبء اٌزفز١ش ٚاٌجذث ٔشىغ عثٕب ثبؿزّغاع ػٍٟ ٔٛع إٌؼّٗ اٌظٞ لا ٠ضعوٗ اٌؼ١ّبْ ِٕظ 

 ٚلاصرُٙ عغُ اْ ٌُٙ اػ١ٓ ٚلا ٠جظغْٚ

 

 

 اٌّجض لله صائّبٚ

 

 

http://st-takla.org/Bibles/BibleSearch/showChapter.php?book=53&chapter=5&q=%D9%81%D8%AA%D8%B4%D9%88%D8%A7+%D8%A7%D9%84%D9%83%D8%AA%D8%A8


 

 

__________________________________________________ ____ 

 

 : اٌٙٛاِش

1- 

Misquoting jesus pages 9,10 

  ٚاٌزغجّخ اٌؼغث١خ ٌٍّزغجُ وغَ شِٛبْ

 

 

2-John Gill's Exposition of the Entire Bible 

 

 :the Jew charges (k) Mark with an error, and Matthew and Luke too وزت 2622رذذ ِغلض 

whereas the two last make no mention of the name of any high priest; 

 

 

3- NET BIBLE BY Dan Wallace and others under Mark 2:26 52tn  

 

4- New Testament Manuscripts by text type of manuscript by Richard Wilson  

Terry, Bruce - A student's Guide to NT Textual Variants 

 A Textual Commentary on the Greek New Testament by Bruce M. Metzger 

NET BIBLE BY Dan Wallace and others 52tn  

 2622وً اٌّغاجغ اٌـبثمخ رذذ ِغلض 

 

5- Terry, Bruce - A student's Guide to NT Textual Variants  
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 2622رذذ ِغلض 

 

 2ٔفؾ اٌّغاجغ فٝ اٌٙبِش علُ  -6

 

A Textual Commentary on the Greek New Testament by Bruce M. Metzger -7 

 

NET BIBLE BY Dan Wallace and others 52tn 

 

 2622رذذ ِغلض 

 

 اٌّغجغ اٌـبثك -8

 

 اٌّغجغ اٌـبثك -9

 

10- 52tn ,Mark 2:26 NET BIBLE BY Dan Wallace and others 

 

 612tn A decision about the proper translation of this Greek phrase (    ᾿   αθὰπ ٠مٛي

 πσ  π ωρ, ejpi Abiaqar ajrcierew") is very difficult for a number of reasons 

 

  رغجّخ ٚاف١خ ٌٍّمطغ طؼجخ ٌؼضص ِٓ الاؿجبة

 

  ٠ٕٟٚٙ رؼ١ٍمٗ ثبٌمٛي

 

Deciding upon a translation here is difficult. The translation above has followed the current 

consensus on the most natural and probable meaning of the phrase     ᾿   αθὰπ 

 πσ  π ωρ: “when Abiathar was high priest.” It should be recognized, however, that this 

translation is tentative because the current state of knowledge about the meaning of this 

grammatical construction is incomplete, and any decision about the meaning of this text is 

open to future revision. 

 

رجغ٠ج١خ لاْ ِؼغفزٕب ثبٌجٕبء اٌٍغٛٞ ٌٍجٍّخ غ١غ ِىزًّ ٚارشبط لغاع  اْ رغجّزٕب ٌٙظا اٌّمطغ ٘ٝ رغجّخ ِإلزخ6 ٠مٛي

 ! ِفزٛح لاٜ ِغاجؼخ ِـزمج١ٍخ ثشظٛص ِؼٕٟ إٌض
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 24صاع اٌثمبفخ ص ,ألاْ وٛي .ع أج١ً ِغلض ثمٍُ,اٌزفـ١غ اٌذض٠ث ٌٍؼٙض اٌجض٠ض  -11

 

 242صاع اٌمض٠ؾ أجب ِمبع ص , الاة ِزٟ اٌّـى١ٓ,الأج١ً ثذـت اٌمض٠ؾ ِغلؾ  -12

 

13-Adam Clarke's Commentary on the Bible  

 

 2622رذذ ِغلض 

 

 2ٔفؾ اٌّغجغ فٝ اٌٙبِش علُ  -14

 

15- word pictures in the new testament by Archibald Thomas Robertson 

 

 2622رذذ ِغلض 

 

Or we may leave it unexplained 

 

16-Albert Barnes Notes on the Bible  

 

 2622رذذ ِغلض 

 

17-Treasury of Scriptural Knowledge by Canne, Browne, Blayney, Scott, and others about 

1880, with introduction by R. A. Torrey. 

 

 2622رذذ ِغلض 

 

18-Encyclopaedia Biblica: A Critical Dictionary of the Literary, Political and Religion 

History, the Archeology, Geography and Natural History of the Bible 

 

.edit by Thomas Kelly cheyne and j.sutherland black 1899 

 

  ثظٌه ٚٔمً ف١ٗ ولاَ اٌؼبٌُ اؿزبٔزْٛ ١ٍ٠ٚٓ١بَ فبعِغ ِٓ اٌمبئٍ -19

 

William R. Farmer, The Synoptic Problem: A Critical Analysis (Macon, GA: Mercer 

University Press, 1976). 
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 Various explanations of the difficulty have been given, none very : رِٛبؽ ٌٕضؿٟ لبي -20

satisfactory ٗاٌذٍٛي لضِذ ٌذً ٘ظٖ اٌظؼٛثخ فٝ إٌض ٌٚىٓ وٍٙب غ١غ ِغػ١خ وث١غ 6ِٓٚرغجّز. 

 

Thomas M. Lindsay, The Gospel according to St. Mark (Edinburgh: Clark, 1883) 91 

 


